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ADDITIONAL MATTER FOR DALMAN'S ‘ARBEIT
UND SITTE' Vol. V

T. CanaaN

(JERUSALEM)

The fifth volume of DALMAN's Arbeit und Sitte deals with spinning,
weaving and everything connected with clothes. It describes
minutely the material, the processes of work and the machinery
used in this connexion. Arabic idioms, names, proverbs, riddles
and customs are given to explain in a more vivid way the whole
process. Every chapter is followed by a detailed description of the
conditions that existed in the time of the Hebrews. The profuse
footnotes bear witness to the immense trouble which the author
took in order to gather and sift material already recorded in the
literature on the subject. -

The 362 pages of text are followed by four indices. The first
contains Hebrew and Aramaic words, the second Arabic expressions,
the third is general and the fourth a list of the Biblical references
in the text. 128 illustrations on 62 plates still further enhance the
value of this authoritative book of reterence which will be indis-
pensable to every scholar.

Names, proverbs, idioms and riddles give a realistic picture of
the mode of thinking and the customs of the people from which
they are taken. Once such material has been collected it remains
a source of wealth for every student of philology, folklore and
comparative history.

The following expressions connected with dress and the material
of which it is made may therefore profitably be added to the list
of DaLman:

allidjiyeh a kind of qumbdz (Tobas)

burnus an upper cloak generally with a part to cover the
head (burnoose).

btaneh the lining of dress. It stands also for the lining of other
objects, thus bidnet es-surmdy, btdnet es-sandilq.

balgha slippers. A shoe smaller than a nugsiyeh and without

213
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buttons. It is made as a rule of local yellow leather. Unknown to
Mukit in this sense.

dabbiirah a red or yellow short djazmeh worn by Beduin women.

dandiseh (pl. danddis) a piece of cloth that hangs down from
a dress.

durrd<ah (is not only known to el-Muqaddisi and some Beduin
tribes, but) denotes in Hebron a blue dress worn by women on
special occasions.

djardeh (Hebron, pl. djriideh) old, darned, worn-out clothes; a
synonym to halag. Muhil, 1, 232 writes 3b ¢l s~ oy .

djanbiyeh (pl. djandbi) a flat, quadrangular or rectangular cushion
laid on the ground. It is about half the size of a farseh, and is
filled with cotton or with pieces of rags. This expression is mostly
used in the northern districts. It is by no means a synonym to
farseh, as DALMAN, p. 16I.

djddaleh a piece of cloth or silk hanging down from an oriental
sofa to cover the front and the sides. It is laid on the wooden
frame (Jerusalem). In some parts of Palestine this expression is
used for the whole sofa.

faniis (Hebron) a kind of a long shirt (white or coloured) worn
by women above other clothes. Not known to Mu/kit in this sense.

Jfarmaliyeh a kind of jacket made of black or blue cloth, worn
by. Beduin women.
 ghabdneh like Samleh (s. below) but embroidered with yellow
threads. This word comes from v ; Ga 5 b ¢ o5 03 0%, to make
a dress tighter.

hokarah a round elegantly woven knot above a tassel. Unknown
to Muhit in this sense.

hasweh is the filling between the lining and the cloth; generally
used in jackets.

haffdy a slipper with no part to cover the ankles.

hfdd (pl. hfddadt) swaddling clothes.

bdédiyeh 2 small cushion for the bed. From = cheek.

lirqah ndsig rihuh very thin cloth.

kas$ifiyeh slippers without the part to cover the ankles.

kaskas “volant”. Muhit, II, 1819, writes: €5l Je bl b 2
b Al W .

kofaliyeh the outer cloth with which a baby is swaddled.
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kurkir thread reel.

lafhal a cloth to cover the head and a part of the face. Un-
known to Mukit in this sense.

lakliik (pl. lakdlik) the shoes of a baby.

maktiimeh a hidden pocket in the inner lining of a gumbdz or
a jacket. Unknown to Mubkil in this sense.

malaff a broad woollen swaddling band wrapped around the ab-
domen of a baby.

maniyeh a big, coloured, thin cloth worn by Hebron women
to cover face and head.

masnad cushion.

maq‘ad like djanbiyeh but round. It also denotes a bench and
a sofa.

qardsil thickly woven stockings (Nablus); not known to Mubhil.

qaffiirah 4 small straw hat for young children (Aleppo).

gatii‘ak (Nablus) a small mat with tassels; unknown in this
sense to Muhil.

qattii‘ah an old mat (Jerusalem).

‘arqiyeh a simple tagiyeh for babies.

rabtah a tie (r. surmdy, r. djurbineh, r. raqabeh).

salabeh thread (see proverb No. 77).

sarmiidjeh (pl. sardmidj) silk shoes for ladies. Muhit, I, 952, writes
slal U e (-jﬂ_, Ll b Ll e O iy e o) D ey L0V e p g
DALMAN, p. 292. In some places it is used for several kinds of shoes.

sirbdl a white (rarely blue) shirt like the coat worn by Beduin,
reaching to the knees or slightly below the same. Afuwhit 1,943,
writes: o b § sl pandl JU -

surtdliyeh a silk qumbdz (Nablus district). Turkish.

$add (synonym to $ddd) girdle (Hebron, not widely known).

$abar woollen ribbon with which peasant and Beduin wind
their hairs into pigtails (tress).!

samleh a square piece of cloth or silk used as a laffeh (for the
head), or as a girdle (for men). Mukit, p. 1124, writes ialadl O LS desh .

$arbeh a kind of tarhah (shawl for the head). Muhit, I, 1045,
writes LS op 25 LWl we oLl &2,

1 Other meanings are: &, ldl b boi 08 L e i s CL“ 220
Ly o oy 2 o S
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Sartihah (also Sartiiiah) an old slipper.

§rit (DALMAN, p. 334, uses $rdt for a white band worn as a
sign of mourning), any kind of band.

$fiif a carpet with long woollen threads at the boarders. Mulit,
I, 1101, 63 @i ‘Gl G

tagm is more used than fagmeh, DALMAN, p. 203.

tarhah a piece of cloth worn on the head by city women.

tibeh the collar of a dress.

turrdahah and tarrdhah. This expression which is used mostly
in the northern districts is a synonym of djanbiyeh.

wsddeh common cushion.

zéniyeh a term applied in the Nablus district to the gumbd:z.

zik the upper hard circular edge of the satwek?

The different kinds of fardbif are:

1. Tarbis turki, 1. istambili, 1. babori, is the common (larbis
worn by city dwellers. It has vertical sides, a horizontal flat top
and a brown red or a dark red colour. The (tarbiis masri has
shorter sides.

2. Tarbi$ mughrabi is made of thicker and rougher material.
The sides are short and slightly oblique. The contour shows four
perpendicular ridges. The top is slightly conical. These two sorts
of tardbis have fardrib (pl. of Surrdbel), that of the mughrabi being
somewhat thicker and slightly bluish.

3. Tarbi$ hidjdzi resembles the tarbis turki but has no Surrdbeh
and is somewhat shorter. It may be made of white or red colour.
The top is at times slightly conical.

4. A slightly conical, generally whitish or brown farbis, with
a horizontal flat top is a tantir. It is worn by members of the
Mélawiyeh order. It is higher than the usual ¢

The tarbiis turki is worn as a rule without a /affeh. Only <ulamad,
Mohammedan religious personalities, wind a tamdmeh, called also
in some places samlieh, on this head dress. The <amadmeh is as a
rule a white cotton cloth of about 5—6 m. length. Rarely one may

1 Mukit, 1. gog, Jad! LU xe CL.JI 33 sl @ bl L el e 3
e ) Gog s 3509k g We g1 G4l 1 heard the peasants
pronounce it with a 3 2nd not with a 8- ¢b) has according to Mulif no such
meaning.
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encounter a ‘dlim with a tarbis mughrabi and a <amdmeh, and still
rarer with a Ilubbddel or a tantiir and a <amdmeh.

On a t. mughrabi a silk, cotton or linen cloth may be wound.
To the south of Jerusalem this cloth is called kaffiyel, and in some
villages to the north of this city it is known as harasiyeh. It is as
a rule of red colour, but may show different colours. A talliyeh
or talliwiyeh (called rarely fabaziyeh) is a piece of cloth half white
and half red. It is also wound around a t mughrabi. ‘The Qési
leave the red colour and the Yemeni the white appear on the
outer part.

The following description of some parts of the gumbdz are of
interest. The collar of this dress may be a gabbeh nabulsiyeh or a
gabbeh bériitiyeh. In the former the collar (gabbeh) has one and the
same height all the way through. In the béritiyel the front part
is cut so as to be 0.75-1.50 cm. lower than the rest of the collar.
The part of the gumbdz just below the axilla used to be made of
a special piece of cloth. It was elongated and broader at the axilla
(upper) end than at its lower one. This piece is known as sédjay
(pl. sawddjig). At present -tailors do not make use of the sidjag.
That piece of the qumbdz which is sewn to the front and hinder
sides of the sidjag and extends downwards to the lower border of
the qumbdz is called bnégah (pl. band>yq). The bnégak has at its
lower border a V-shaped cut with the opening pointing downwards.
This is known by the name fgéselh (pl." faqd>ys). These openings
are two in number, one being on each side. One leng side of the
qumbiz overlaps the other on the front, exactly as in the case of
an overcoat. The lower part is the badani and the upper the rakib.
When the rakib is broad the qumbiz is called galidbeh (TGbis). The
malhfiyeh pocket of a qumbdz is known in some places as mashiiral.

Some customs and superstitions connected with dress and which
have not been mentioned by DaLman may now be given.

A child who wears the head dress of another is said to become
bald-headed.!

While blue dress is said to protect more or less against the
evil eye, yellow cloth draws the same.

If a person wishes to injure his enemy he needs onlv to take

1 The same affection may result when two children knock their heads
against each other. To prevent baldness every one has to spit.
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an ’alar (a trace) of his clothes (or of his body, as a few hairs or
some cuttings of his nails) and use them in a magic way. Some
examples of this procedure are:

a. Whenever a menstruating woman steps over a piece of
clothing belonging to a child that child gets sick and begins to
waste, as he is said to be attacked with the kabseh (see Canaan,
Aberglanbe und Volksmedizin im Lande der Bibel, p. 38).

b. Should an envious woman burn a rag of a child’s clothing,
that child gets sick.

c. If an enemy turns a shoe upside down during a wedding
ceremony the bridegroom will remain childless.

The binding of knots in a thread during the wedding ceremony
makes the bridegroom impotent.

New blue clothes, which have not yet been washed, if worn by
a woman who visits a patient, make his condition worse.l

A person who dreams that he has lost someof his hairs is
afraid that he or some of his relatives may soon die.

A dream of the falling off of the heal of a husband's shoe
denotes the death of his wife.

A girl who dreams that she wears a new head dress may soon
expect her marriage (Jaffa). Others say that wearing a new dress
denotes long life and in case of a sick person his speedy recovery.

New clothes should not be sewn on a Tuesday or a Saturday,
for the person for whom they are being made would fear to put
them on lest he should speedily die.

In Bét Djala the people say tafsil yom el->itnén bimiitii >itnen,
“The cutting of a garment on Monday will result in the death of two”.

Women do not like washing clothes on Monday, still less on
Friday. Such a work on the latter day results in the cutting off
of her descendants (biygtat ed-dirriyeh).

Nobody should handle scissors unnecessarily, for playing with
scissors is believed by some tribes of the Sinai Peninsula to be
followed by a quarrel.

A woman who has lost all her children, except the first born,
should carry wooden shoes on her neck while she is again pregnant
and should be cauterized on her heals (Aleppo).

1 Some of these superstitious beliefs have been mentioned in my Aberglaube,
pp. 25,26
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A woman who has lost all her children should dress the next
born child with ‘clothes begged from different persons.

To cure a reddish eruption covering the body of a child \like
measles, erythema, scarlet fever eruption, etc.) it should wear a red
shirt next to the skin.

The people of el-Kir tear a slit in the front of the bridal /60
as soon as she puts it on on the wedding day, believing that this
procedure increases her offsprings. Kull ma nasal kull ma kit en-nasl,
“the more the threads of the torn garment wear away the more
numerous will be her descendants”.

In some places we find that custom imposes a rigid distinction
between the dress worn by girls and married women. In Bethlehem,
Bét Djiala, Bét Sahlr only married women wear the satweh. The
girls of most villages of the Ramallah district -wear at times a qadlel
(sometimes called <rwek). This is a large gold coin hanging in the
centre of the forehead and fastened to the edges of the <rdgiyel,
the head cap. After marriage they replace this coin with a row of
other coins (saffeh), fastened along the edges of the head cap. In
some districts the girls formerly wore a sfakkeh more often than
a qadleh.!

In the cities the Mohammedan bridegroom had to undo the
shoes of his bride as soon as she entered the bridal room. This
was meant to denote his willingness and readiness to help and serve
her whenever she needed help. He then stepped on her garment
as a sign of being the head and master of the family (Jerusalem).

If 2 young man breaks off his engagement, the betrothed girl
may, if she wishes, keep all his presents. She may also keep the
wedding clothes made up to that time and paid for in part by the
money given to her by her father, a sum originating from the
mahr (“purchase money”) paid.

A person who unintentionally wears a part of his dress inside
out should not try to correct the error, for it is belicved to be a
good omen, denoting good luck.

Any tear in a dress should never be sewn while the person is
wearing the same, for only the shrouds of the dead are sewn on
the body (]affa).

1 CANAAN, Unwritten Laws affecting the Palestine Arab Women, JPOS, Xl,
p. 191.
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A handkerchief should never be given as a present, especially
not to a lady, for handkerchiefs are used primarily to dry tears (Jaffa).

The dipping of a sleeve in a dish of food while a person is
eating means that some of his relatives are hungry.

If the shoe band of a lady gets loose while she is walking it
is said that her sweetheart is thinking of her (Jafta).

Sweet coffee unintentionally spilled on the dress is believed to
be a good omen (liér). Bitter cottee on the other hand brings evil.

The second Thursday of $alr el-hamis (April) is called jamis
el-béd. It is said to have been the feast day of Abli Djahl, the uncle
of the Prophet. On the following Thursday the faces and the horns
of the cattle are dyed (En Kérim).

Should a shoe come to lie on the other while the person is
taking his shoes off, that person is believed to be about to begin
a journey (Jafta). Others think that it predicts evil (Jerusalem).

Demons are said to wear garments which they have “borrowed”
from human beings. The word istatdrit, “They have borrowed” is
always used. When borrowing clothes, the djinn do not ask the
permission of the owners. They choose only garments upon which
the name of God was not uttered while they were sewn or while
they were put on the shelf. Demons always return the borrowed
clothes.!

The Liatneh cling to the old Beduin custom of giving away
the clothes of the dead. FEverything which had any direct con-
nexion with the dead preserves “a part of his soul”. In the case
of the $} of the tribe, the <abdy of the dead is put upon the son
after the burial, as a token that he has become his father's successor.?

The following proverbs relevant to this subject are not mentioned
in the above reviewed book. Though it was impossible for me to
consult all collections of proverbs in order to note all those already
mentioned by other authors, I have nevertheless given the references
to authors whose works were available to me.® In the footnotes
proverbs of the classical literature belonging to each category are
mentioned. They may be found with their explanation in JY! o

1 CaNAAN, Damonenglaube im Lande der Bibel -

2 CANAAN, Studies in the Topography and LFolklore of Petra, JPOS, 1X, 136 ff.

3 As a rule only onc or two relferences have been given, when onc and
the same proverb was mentioned by several authors.
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Gl Oyl g, gLl uF & ar) Jadd 3Y- The Roman numbers (I and 1)
point to the volume of this book, the Arabic numbers indicate the
page. Several proverbs of this author are of o4\, i.e. they are of
more recent date. Such proverbs were marked with M. The greater
part of these proverbs are old, many being pre-Islamic.

It is noteworthy that of 6000 proverbs given by el-Meidini ouly
few deal with dress. I have met with many more in Palestine. .

I. DRESS IN GENERAL

1. Yd ldbes libs es-séf fis-sita min fugr willa min ghiwa (ghina)?
O thou who wearest the dress of summer in winter, is it out of
poverty or of coquetry (riches)? For people who do things out of
their place and time.

2. Zinet el-ma<ds el-libs wil-frds. The embellishment (goal) of
life is (to possess) clothing and a bed (or furniture). Contentment
with simple life.

3. Tob el-<ireh ma bidaffi, win daffa ma biwaffi (var. for p. 204).
The borrowed dress does not warm (the person who borrows it),
and even if it should warm (him) it will never sufhce. [.. l{iNsLER,
Mosaik, No. 71. A variation is 16b el-Greh ma bidaffi, laww innha
immi. ma stahat minni. The borrowed dress does not warm. Even
if she (who lent me the same) were my mother, she would not
respect me (i.e. she would not hesitate to take it back). BaUER,
Volksleben im Lande der Bibel, No. 155, gives only the first part.
Borrowed objects can never fully replace one's property.

4. Min mahabbti fik yd fata labbastak el->abiad fis-$ita. Out of
love to you, O young man, I have clad you (with a) white dress
during the winter. A variation heard in Jerusalem is min hubbi fi
habibi labbastul el->abiad fis-$ita. Blind love may do foolish things.

5. Sammik zaiydt imbaiyen <ald >awd<dk. They called you a
dealer in oil. This can be seen on your clothes. (Heard in
Dja<tineh but known more or less all over Palestine). A variation
is in kunt zaiydt bibaiyen ez-zé&t <ala hdimak.

6. Il biytlac min rawd<ih bywa. The person who gets out of
his clothes becomes naked (Dja<ineh). Whoever does a wrong
action suffers.

7. <Aridn ldhig (or smtirid) (i)msallah (or mitdallih). A naked
(person) running after one with no clothes (cf. Math. 1g4),
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8. Il ma »ilul Sughul yisighil fik bislah t6buh ubifallth. A-person
who has no work to do, takes off his garments and rids it of lice.
BaurR, Arabische Spridiworter, ZDPV, xxi, pp. 129 ff., No. 3.

9. In Suft aridn ld tqulluh wén hdimak. Should you see a
naked person do not ask him: ‘Where are your clothes’? Help is
better than criticism. Mad persons and dardwi$ may be naked. They
will not give you any answer. ,

10. Bagéti tittallag fi déluh ma Suftis «énuh? You were looking
(all the time) at his skirts (only). Have you never seen his eye?
The following story is the origin of the proverb. A girl married a
rich man, although she saw that he was blind on one eye. When
he had spent all .his money to satisfy her wishes, she began to
complain that he was ugly and half-blind. ;

11.  Lanw mduni <alék lasardtitak bén >idjrék. 1f I were not (taking
care) about you, your ragged clothes would have been (hanging)
between your legs. Mini comes from ma >inni. My care and attention
has made a man of you. -

12. llbis gadrak latinzil qabrak. Dress according to your rank
until you descend to your grave. C. I.LANDBERG, Proverbs et Dictons,
No. 89. Keep to your own degree.

13. Min dabbarat ma djicat umin ragqatat mad <riat. (A woman)
who manages well will never get hungry, and she who patches
(her clothes) will not become naked (var. to p. 178). EINSLER,
No. 31 gives this proverb in a different arrangement. Economy
protects against need.

14. Illi byilbis tidb el-ghér bitcarra qawim. The person who
wears the clothes of others soon becomes naked. Foreign help is
of a short duration.

15. El-bard <aqadd el-kisweh. The cold is in proportion to the
(worn) clothes.

16. llbis illi biydjib en-nds ukol illi btisthil nafsak. Dress what
pleases others but eat what pleases yourself (lit. what your appetite
wishes). It is a var. to p. 203. People criticize what they see (in
this case your dress).

17. The full text of the proverb on p. 313 is /@ tifrahi blasyit
dihdzik ya ma biddik tughsli tanddjir. Do not rejoice over the folds
of your-bridal outfit, for you are going to wash copperpots often
enough.
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18.  Illi ma bitzaiynuh <riguh ma bitzaiynuh |)iriiguh. A person
who is not honoured (lit. decorated) by his veins (blood flowing
in his veins, i.e. his birth) will not be honoured by his clothes
(lit. rags). Character and not the external appearance make the
man. Some use Iliquh (irreg. pl. of }ulg) and djdiidul instead of
iiguh. In the case of djdidul the second line of the proverb ends
with pdiduh (for the rhyme).

19. El-wldd >akilhum tudjirah ulibishum hsdrah. The (good)
feeding of children is (material) gain (lit. good business) but their
clothing is loss. Good nutrition and not good clothes, make the
children grow healthy. See No. 24.

20. Ed-déf el-badawi bisrig hdiimak. The Beduin guest will
steal your garments. J. L. BURCKHARDT, Arabic Proverbs, No. 367.
A tendencious saying of city dwellers against Beduin.

21. Badl ma tikul waraq huit <alizaq halag. Instead of eating
(the expensive dish of) warag (soft vine leafs filled with rice and
chopped meat) put on your (naked) buttocks (at least) a shabby
garment. .EinsLer, No. 95, gives the following variation: badl el-lahm
uil-bédindjan djiblak qamis ya <aridn. Instead of (the dish of) mea
and eggplant get a shirt, O naked. Your standing in society is
more important than expensive dishes.

22.  Labbes el-cid usif kif bicitd. Clothe (even) a piece of wood
and behold how (beautiful) it becomes. [ike the German saying
“Kleider machen Ieute”.

23. Dawdi<k tusrut >awddk. May your curses tear your (own)
clothes (i.e. injure you). CaNaaN, The Curse in Palestine Folklore,
JPOS, xv, 273; Baumann, ZDPV, xxxix, No. 311. The good or
bad which you do will have its effects upon you.

24. Flwldd itcamhum  el-ghdli  ulabbishum el-bdli. Feed the
children with expensive (i.e. nutritive) food, and dress them with
worn out clothes. See No. 19.

25. Labbes el->asmar el-ahmar widhak <alél. Dress the black
(negro or dark-skinned) person with red (clothes) and laugh at him.
Baumann, Volksweisheit aus Pal., ZDPV, xxxix, No. 507. Alluding
to the negroes’ preference of gay colours.

26. ldjhdzik lamma >inzaf[ burniyeh uhalay daff. Your bridal
outfit, when carried in the bridal procession, was (nothing but) an
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earthenware vessel (for oil, olives, etc.) and a shabby tambourine.
Do not boast of an imaginary past glory.

27. Ba‘d e-urs ma fi wala dihiz ubad el-id ma fi wala
kmddj. After the wedding there is no more bridal outfir, and after
the feast there is no more kmddj (a kind of bread loaves). Not
every day is a feast. Another better known proverb which expresses
the same idea is mi$ kull yom >akl zalibieh. “It is not every day
that (we have) zaldbieh (a kind of sweet pancake) as food.”

28. Kull balad wuilhd@ zaiy ukull Sadjaral wilha faiy. Jvery
country has its own dress fashion, and every tree its shade. JEwgrT,
Arab Proverbs and Proverbial Phrases, JAOS, xv, No. 139.

29. Mart et-tidjir ma bticra. The wife of a merchant does not
get naked.

30. La tihstbui fi hal-hdleh tidb el-<urs mistileh. Do not think
I am as poor as all that, just because the bridal clothes are put away.!

31. Hdlha mdyel witydbha saldyel. Her (general) condition is
pitiable and her clothes are in rags.® It is said of a person whose
financial condition is deteriorating.

32.  Kull ma habb el-hawa bid-dyilha bidji l-<aris qbilhi (<abdlha).
Every time the wind blows in her clothes, the bridegroom comes
nearer (opposite) to her (or she thinks of the bridegroom).

33. Ml hadjar <adidlak alsan md_ttir. Put a stone on your
train that it may not fly away. St. STepHaN, JPOS, vii, No. 718.
Mubit, 1, 733 says, = Lo, W Gyt o K A b It is said
of a conceited person.

34. Allah la idjanwidak kibid wala icarrilak djasad. May God
never cause you (lit. your liver) to become hungry, nor cause your
body to become naked.®

II. MAT, BASKET.
35. El-marah zaiy il-hasireh kull ma_tashat kitthat ‘The woman
is like a2 mat. Whenever it gets dirty, dust it. Use force to keep
1 See 4yl Al vol. 111, No. g, 615.
CI o (pl. 42)) means woollen cloghes (Hava).

31 210, 393 w8 AN I, 294, ‘Lj r-ﬁ“ C“"‘
I, 445, ghas =g A 40k 1 140, &) 4 A it ¥ &b g
I, 104, 4a) oo o5 | I, 127, oLl oe La) .

1 Katta is not known in this sense to classical books.
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the woman in the right path. The comparison of the woman to
a mat shows the society in which this proverb was coined, namely
poor peasants, who rarely possess a sididjddeh, bsdt, etc.

36.  Liff bintak bil-hasir whnitha fi bét kbir. Wrap your daughter
in a mat and place her (i.e. marry her to a member of) a big
(important and rich) house.

37. Rulma darkum usufna  fSarkum, biufursa_l-harir <ald qass
el-hasir.  We went to your house and beheld your vain boasting.
You spread silk on the straw of mats. TariQvist, No. 49 and
JEweTT, 89, give slight variations. Describes boasting without any
foundation.

38.  Ll-amir >amir wlanw innuh <al-hasir. A prince, remains a
prince, even (if he lives) on a mat. Hii <al-hasireh, “he is on the
bare mat” is an idiom denoting complete poverty. >Amir stands
for “a noble person”. The different proverbs connected with hasirek
show clearly its importance in the household of the peasant. A
mat as the only cover for the floor is a sign of great poverty. In
such a case the guest is asked to seat himself on the mat and not
on the floor. Richer families spread beddings on the mat to honour
special guests.

39. Bala <azimeh barra_l-hasireh. (O thou who comest) without
an invitation (remain) outside the mat. Bauer, Folksleben, p. 225, No. 37.

40.  Binuyt min el-quffeh ladinéha. He jumps from the (bottom)
of the basket to its handles (i.e. to the highest part). BAuEr, op. ¢it.,
No. 67. He wants to attain the highest goal in one jump.

41. Bigim quffeh ubyngud qafir} cdlirtul € bidduh >isir? He
stands up as a small basket and sits down as a large one. What
will become of him in the long run?

42. Fagireh unafsha lkbireh qdcdel <al-hasireh ubtisrab dargileh.
She is poor but proud. While she sits (from sheer poverty) on a
mat she nevertheless smokes a water-pipe. Nafsuh kbireh denotes
always groundless pride. Stupid conceit.

43. Min kitr_el-<ibidel sarlha masbahah usididjddeh. From excessive
worship she has acquired a rosary and a praying carpet.

44. Il >a<dkum bil-gafir ya‘tina bil-quffeh. May the one who
gave you (abundantly) with the big basket give us with the small

' A quffeh is a small basket used for carrving stoues, earth, etc. Qafir is a
large basket (morc or less like a sack) used for rice, sugar, etc,
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basket. E. LITT™MANN, Morgenlind. Sprudiwveisheit, p. 1, gives this
proverb wrongly in the opposite order. A proverb with the same
meaning is illi >a‘tdkum bil-maghrafeh ya‘tina biz-zalafeh. May the
One who gave you (abundantly) with the large ladle, give us with
a small spoon. Zalafeli means really shell. In Galilee it denotes a
spoon, perhaps because the simplest spoons were made with a shell
and a wooden handle.

II1. NEEDLE, THREAD, STRING.

45. Eloibreh ma btismil pétén uil-galb ma biysac tintén. The (eye
of the) needle cannot take two threads (at the same time), neither
has the heart place for two (loves). Math. 6%.

46.. Bitamih dibreh ubiharrih msalleh. He gives him a small
needle to eat and expects. him to excrete a dorning needle. His
gifts are calculated with a view to large profit.

47. Kull ma bartac <dpl bniftilluh tiirds) Whenever a calf gets
wild (frets around) we twist (i.e. we use) for him a (new) ‘reed’ rope.
Cf. foris il-udjil, bind the calf by its horns.

48. El-malsii¢ (el-magriis, el-matqis. or’ el-maldiigh) bzlzdf min
diarret el-habl. A person bitten (by a serpent) fears the trailing of
a rope (thinking it a-snake). EiNsLEr, 176; BaUgr, Polksleben, No.
156; Baumann, No. 171, adds after el-magriis the word min el-haiyeh,
which is not necessary.

49. Imsik el-hét umutinh ukull min aléh S sihuttuh. Take hold
of the string and draw it long, and every one who owes something
(to another) should pay it back. ILet us discuss the difficulty at
length and let every one acknowledge his mistakes. JEweTT, 232.

so Qéd el-oahl rummeh? ugéd edj-djoz min hadid. The fetters
of the parents are a worn-out rope, but those of the husband are
iron. The husband is never so considerate as the parents.

s1. Bahlawdinén <ala habl ma bil<abiis. Two rope-dancers can-
not play (at the same time) on one (and the same) rope. The
opposite is the English proverb “You can not dance on two ropes”.

s2. El-habl ma< ez-zamdn biygta< harzet el-bir. The rope (with
which water is drawn) in time cuts through the stone opening of
the cistern. Harazeh denotes originally a bead. TaLLQvisT, Arabisdie

1 Tiirds is unknown to Hava and BeLOT.
2 Rummeh, piece of rope, worn out; head rope (Hava).
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Sprichworter und Spiele, No. 41. With perseverance one attains the
most difficult things.

$3. Qasami_l-harieh (i)bhét. They divided human excrement with
a thread. Describing stingy people. BAumanNn, No. 460.

s4. Qal 1é¢ biurkud ufi >idak maras. QAal sihr sikr sikril iftara
faras. He asked: “Why are you running with a rope in your hand"?
He answered: ‘My brother in law's brother in law’s brother in law
has bought a mare’. Decription of a person who mixes himself
with the business of others. It also has more or less the meaning
of the German saying “sich mit anderen Federn schmiicken” .

§5. Sdr lazréneh bét ukaktén bhét ba<d el-bard widi-djwdh sarilha
sukkarah umuftdh. Zréneh has (at last) 2 house and two cakes (bound)
on a thread. After the cold and the days of weeping she possesses
(now) a lock and a key.? About such persons who forget easily
their former poor and strained conditions.

IV. WOOL, COTTON, LINEN.

§6. Sufna_l-kalb <ala dahrih sif hasabudh harilf. We saw the
dog with wool on its back and thought it was a sheep. StEPHAN,
JPOS, v, p. 134, No. 480. External appearance may deceive.

57. Akl el-balad hasadu l-kalb <asiifuh. The villagers envied the
dog for his wool. Envy without reason. STEPHAN, lc., No. 479.

s8. Es-samrah libb et-tamrah udjipah hamrah <ala kitf es-sultin.
The dark girl is the core of the date and a red cloth on the
shoulders of the sultan. Bauer, Das Pal. Arabisdi, p. 181, No. 3.
A slightly dark compexion is called gamhi and is liked.

s9. Kull hirgah uilh@ pilgah. Every rag has its (characteristic)
appearance. Hirgah stands also for a cloth worn by peasant women
on the head (called also tarbitah). BurckuarpT, No. §52 has the
following proverb connected with jirgah: kull wahed fi siquh bibic
briiquh. “Every one sells his rags in his (own) market,” every one
tries to display his good qualities among his own friends. A jpirgah

1 Sihr means kinsman, son-in-law and brother-in-law (the husband of a sister).
® The following classical sayings belong to this chapter: 11, 282, ) oo !,

L 391, oY @ o 5l 1 107,000 o0 AV I 108, M, Wby W G, YK
ok 11, 246, WY ) e A e e 1 345.“‘*‘—(5-“‘-'-"; II, 338, Graw paf
DA 33 M, ksl g
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is also used for the overcoat of the dardwis, especially that char-
acteristic of an “order”. )

60. Tob quini umlitak ya batni wal_l-mdt ma hada ysbagmi (var.
for p. 204). (My only wish in this world is to have nothing but)
a garment of cotton (i.e. very cheap dress) and a full stomach.”
(Having had these blessings) nobody should reach death before
me. BAUER, Polksleben, No. 58, has only the first part.

61. Bis-siiq djii}p ufira ubid-ddr laptamdt bil-kira. (They wear)
in the market (i.e. while they are out of the house) cloth and fur,
but at home they are paid mourners. Paid mourners belong to a
despised profession.

62. >Amma haki zaiy <alk el-libbdd <ar-rig! (var. for p. 4). Chatter
like the chewing of felt the first thing on the morning (on an
empty stomach). Nonsense talk.

63. Min hasrethum <as-sitf tzanmari (i)bkandruh? Out of their
excessive passion for woolen cloth they girded themselves with its
border.

64. Bidna (i)nquss <an dahrak mir<iz® We shall cut from your
back wool of good quality. Taking advantage of others.

65. Djibithum (i\btammiiz uliffiihum bil-fira. Bring (beget) them
(i.e. the children) in July (one of the hottest months of the year)
and wrap them in furs. To people who boast of doing much and
do yet nothing.

66. Labbasiik el-fira dalamik la libsak wala libs abik. They
treated you wrongly when they dressed you with furs, for it is
neither your’s nor your father’s dress. DaLMAN gives on p. 245 an
abbreviated form. Of a person who undeservedly is placed (or
places himself) in a higher social class than that to which he belongs.

67. Bharir ma tidjart usimi ma <dsart uhalabi ma Sdrakt ukif
inkasart? You never traded in silk nor associated with a Damascene
nor were a partner of an Aleppean, so how did you become bank-
rupt? Trading with silk has been always a very uncertain business.
Aleppo and Damascene merchants are regarded as very able and
cunning.

1 (Ar-rig is best translated by the German “nsaditern.”

? A Persian word used extensively in Arabic. BAUER, ZDPV, XXI, pp. 129 ff.,
No. 171 has a variation, which I believe is a misunderstanding of the proverb.

3  Mirtiz is unknown to Hava and BeLorT.
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68.- Qdlii lat-tor lamma tmit binkaffnak bharir qdl in dall djildi
‘alaiyé ghanimeh. They said to the ox: ‘we shall shroud you in a
silken shroud’. He answered: ‘My only real gain is when my own
skin remains on my body’. BurckHaARDT, 521, gives a variation.
JEWETT, 64. Said of a person who in transacting a business pro-
mises much, while in reality he intends only his own profit, even
if he hurts the interests of the other party.

69. Auwal uff la tilbis el-kittdn foq es-sif,

tdni uff la tmadidjid nafsak winti marif,
tdlet uff la tdhuz gharibeh ubint cammak tsif.

The first “uff” (an exclamation expressing dissatisfaction and
difficulty): do not wear linen over wool; the second “uff”: do not
praise yourself while you are well known; the third “uff”: do not
take a strange girl (for a wife) while your paternal cousin sees it
(t.e. while she is still to be had).

70. Kbirti yi Ndna uilbisti kittdnah winsiti masi_l-hafi min hdanah
lajdnah. You got big, O Nini, and have put on linen clothes,
but you have forgotten the times when you walked barefooted
from house to house. Nina means also ‘darling’ (Turk). About
those who when they get rich forget their poor past condition.

71.  E~fasr laww fih hér ma tilic <ala dndb el-hél. If there was
any good (benefit to be derived) from hair it would not have
grown on horses’ tails. For those who boast of a good growth of
hair. HarroucH, Le Dragoman Arabe, p. 337, No. 6. A proverb
declaring the opposite is es-sa<r masimir el-<aql (el-muh)). “Hairs
are the nails of knowledge (brain)”.

72.  El-fagireh $it biddha twarrit lawlidha? edj-djil illi <al-habl
uilla_l-hél illi fis-stabl." What is a poor woman going to leave to
her children (as an inheritance)? The cloth spread on the rope, or
the horses in the stable?

73.  In ilbist ilbis harir win (i)<Sigt i<Saq >amir win <aiyaritk tihriz
el-tasytr. If you dress, dress in silk and if you fall in love, fall in
love with a prince(ess) and if they reproach you be reproached for
something worth while. Do things in style.

74. Niydl min ghazlat kittdnha udjdbat bandtha qabl subydinha.
Happy is the woman who spins her own linen and who brings

' Muhit, L, 26, says < s SV S 3 ok, ol M YV I | JeoYi,
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forth her daughters befor her sons. Canaan, JPOS, 1931, p. 175,
note 5. The Prophet is said to have taught! &\ = Sl L &l 4,0 .-
These two proverbs, as several others, are used to counteract the
belief in the inferiority of girls, especially first born girls.

75. En-nir fakhet es-$ita uidj-djii} libs el-fata. Fire is the fruit
(i.e. the beauty) of winter and (thick woollen) cloth is the dress of
a young man. Var. to DALMAN, p. 246. Not fakiet with LANDBERG,
No. 98, for even when the ‘%’ is not distinctly pronounced it never
disappears completely.

76. Sa‘rah min danab (tiz) el-hanzir maksab (barakeh). A hair
from the tail (or hind quarters) of a'pig is gain (a blessing). EINSLER,
154. TaLQuist, 82, gives Sarah min fiz iblis maksab.. The least
thing from a stingy (or bad) person is a gain. The high Arabic
language has X 55 s ia2, FREYTAG, Arabum Proverbia, 111, 1.

77. Sabil es-Suqq haqq usabdh es-salabah ghalabah. The morning
of the girl (lit. ‘slit’, i.e. the vagina) is a good omen (lit. good, right),
while the morning of the boy (lit. ‘thread’, i.e. penis) means
dificulty. Canaan, JPOS, XI, p. 175. See also No. 74. Mubhit,
I, 976, writes «iJy b 2 iwdl oo A - DL 51 A0 G0 J¢ L Ll ae DL
Il @ Jon ool g £ ST, Jall 2 -

V. SEWING AND CUTTING CLOTHES.

78. Hal-halq binbilluh wit-16b binsilluh wil-mot agrab min hdda
kulluh. This throat can be moistened and this garment can be
seamed but (the fact is that) death is nearer (to men) than all these
things.

79. Et-tob illi bitfassluh ihna bnilibsuh. The garment which you
cut out we shall put on. Your advice and decision will be blindly
followed.

8o. Qabl ma tfassil qis ahsan ma tiqa< fil-baliyeh wysab ‘<alék
ei-tahlis. Measure before you cut out (the cloth for a dress) in
order that you should not fall in difficulty and thus it becomes

L JPOS, VII, p. 163.

2 The following proverbs are classical: I, 432, J,JL. dy ol 1217,
by wam s G5 11, 162, 3 08 SV 3OV Ly dpe ) L L 1387 Jel Y ; I0, 272,
Bl gl iy i 1, 218, Sl Jo i Gu AN 1 211, M, Bl J gl
K oo 11, 10, B or JA) 25K e I L 336, 7)o cped B2 L
212 & 1L ogs, Al iyas .
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difficult to get out (of trouble). Think before you act. A variation
is gabl ma tghas qis . . . . .. ...

81. Ghabbar et-tin ngarqac wréquh rauwah en-natir yragqic hléquh.
The figs are over and their leaves have rustled down. The watch-
man goes home to mend his rags. CAnaaN, Folklore of the Seasons,
HPOS, iii, p. 33

82. Hadd en-nuss fassil uquss. In the Middle Sunday of Lent
fashion and cut out a dress. A varidtion is hadd en-nuss illi ma
qassi$ iguss. On Middle Sunday every one who has not yet cut
out (a dress) must do it. Both in Canaawn, JPOS, iii, 34. The
Orientals used to order new clothes only at special occasions, like
feasts, weddings, etc.

83. Edj-djic <allamni_s-saqdtah wil-<iri <allamni_l-pidtah. Hunger
has taught me meanness, and nakedness has taught me sewing. More
or less like the German: “Not hilft Beten".

84. 1Actii_d-dibb harir ikibb (var. for p. 57). They gave silk
threads to the bear to wind the same into a ball. There are several
proverbs about the bear with the same meaning, see STEPHAN,
JPOS, v, Nos. 115,119,122.

8s. Djoz el-tawileh biquss ubitbdha udjoz el-qasireh bigill el-fadileh
btikfaha. The husband of the tall (wife) cuts out (all necessary
clothes) for her and boasts (of her beautiful long stature) while the
husband of the short one exclaims: ‘(she has) virtues which suffice
her.” A tall stature is regarded as a sign of beauty. The husband
of a short wife consoles himself with her ‘virtues'.

86. Tamm el-q0l bikasr en-nél. Conversation has come to an
end by breaking the loom. Conversation has made a big difference.?

VI. PARTS OF DRESS.

87. Hai-16b mnih waldkin hasiwtuh <dtleh. This garment is good
but its lining is bad (Safed). A good looking person without real
value.

1 F.H. WEISSBACH, Beitrdge zur Kunde des Irak-Arab., No. 222, gives the -
following proverb, the real meanirig of which he completely missed: ldla_I-mragqtin
hilk_l-kadddbin. He translates: “Gabe es nicht solche (die Ligen) bestitigen, so
wirden die Lagner zugrunde gehen”. It should be: “Were it not for those
who patch (the faults of the liers) the liers would have perished all”,

2 Some classical saying of this category are: I, 9, 4o ol g2 .T_p ._')l;
11, 282, bl . dal.
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88.  Haiyé min baiyé mitl es-swir fi daiyé paiyé min >wmmi mitl
c-hawa fi kummi (or mitl el-maptah <akummi). My brother from my
father is like an arm-ring on my wrist, while my brother from
my mother is (no more) than wind in my sleeve (or snot on my
sleeve).! My brother from my father belongs to the same family
while that from my mother belongs to another family with different
interests. A proverb denoting more or less the same is >ulitén
‘umtén. “Two sisters (will give rise to) two (different) clans”, which
clans need in no way be on friendly terms.

89. Qaddés (i)bdjébtak halgad (i)btiswa. You are worth what you
have in your pocket.

90. Fulin ma biyasraf tummuh min kwmmuh., So-and-so does
not know his mouth from his sleeve. Complete 1gnorance.

91. Sdfat widjik talbat bidneh. No sooner did she see the cloth
then she asked for a lining. Greediness.2 Sdfat widjih, fardjiha
widjih, mean also ‘she received kindness’, ‘he showed her kindness'.

92. Tummha bisagqit udélha bilaggit. Her mouth lets every
thing fall out (paralized or toothless) and her dress (is so long that
it) gathers (the rubbish from the street). Ugly and pretentious.

93. Habbi bintak fi kwmmak wala timin <aléha >ummalk (var.
for p. 307). Hide your daughter in your sleeve and do not entrust
her (even) to your mother. The supervision of daughters should be
the duty of the father. To hide something in the sleeve means
to have it continually under supervision.

94. In quit mir ma btihrig tummi uin qult dahab ma bitmalli
kummi. You do not burn my mouth by saying ‘fire’, nor fll my
sleeve by saying ‘gold’. Threats and promises without’ any result.
Baumann, ZDPV, xxxix, No. 309.

95. Ummak kummak qussuh biziil hammak. Your mother is
(like) your sleeve. Cut it off and your anxiety (trouble) will dis-
appear. Trouble arises often between a wife and her mother-in-law.

96. Ma lkull min saff sawdni sdir halawdni wal@ knll  min
qammatal qamlah sirat marah. Not everyone who sets the plates
in order becomes a sweetmaker, nor every woman who swaddles
(a child) is a (proper) wife. JPOS, xvi, p. 59.

1 A proverb showing the relation of grandchildren to their graudparents is

Yibn dibni ili Yibn binti ld. The son of my son is (belongs) to me (to my family),
but not the son of my daughter (as he belongs to the tribe of his father).

2 [ ANDBERG, No. 189, heard in Sidon el-btdneh tsallem ‘adj-djéb.
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97. Sibbul btaraf illi fi <bbuk. Curse him and you will know
what he keeps in (the pocket of) his breast. <bb is the empty
space above the girdle and between the shirt and the gumbdz (or
between the shirt and the body). When a person is angry he
reveals his character.

98. Faltat dikket (i)lbasuh min hydsuh. His trouser string got
loose from his nervous movements, Bikis he is ticklish. He shows
his faults when he is irritated.!

VII. KINDS OF DRESS.

99. Lala_l-«amdym ma sufna kandyn2 Were it not for the head
dress of the $¢hs we should have never seen a daughter-in-law.

100. Yds uigtac bardbis. May he (the baby) live and tear many
clothes (lit. rags).

101. El-marah ilha 16b idjurr ujdbieh thurr. A woman has to
have (only) a dress that drags (i.e. a good one) and a granary flowing
(with grain).

102. Djinkiyeh® ukéfaliyeh* ma >a<zam el-baliyeh. A gypsy cymbal
player and swaddling clothes (i.e. who has.a child) — what a great
calamity !

103. Lés sdsak tawil yabn )dlti? <Ala l-hara yabn >ulfi. Why
is your muslin so long, O my cousin (the son of my mother's
sister)? lor no reason whatsoever (lit. excrements), O son of my
sister. Groundless pride.

104. Kull <umruh hal-badawi min ghér has-$is. This Beduin
has been all his life without this muslin. Applicable to those who

give themselves airs above their rank. _
105. Djdrieh bidjwdr whunufseh (i)bizdr. A maid servant with

servants and a blackbeetle (i.e. an ugly woman) with an >izir. As

the preceding.
106. In ligtha Saqyat >izdrha uid-dorak <adjams< es~sdaml. If 1 put

1 The following are classical: 11, 244, lll.. .u‘ df.’,nKa.:i\l-g [CER I 437,
i b T ps Bue 1L, 256, M, W) 3 il oo 1L 109, M, 258 Glae 1L 283, M,
S I PRFEE . .

2 A classical proverb is Gl xe )‘“J (‘UJK f\‘“ .

8 A well known Arabic word of Persian origin.

4 Unknown to Hava and Berot. Mukil, 11, 1856, says it is a colloquial

expression,
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up with her (character and manners) she (at once) tears her >izir
(a sign of her irritable character) though my only desire is peace
(lit. union). The Egyptians have a var., see BuRckHARDT, No. §6.

107. CAsig bala mdl wtarbis bala diiyr. A lover without any
penny and his tarbis has not a rim. Complete poverty.

108. Es-saneh (i)b>addirha uil-marah (i)bizdrha. The (fertility of
the) year is determined by (the quantity of rain of) its March and
the woman is known (if good or bad) by her >izdr. Canaan,
Kalender, ZDPV, xxxvi, pp. 266 fl.

109. ‘Ala gqistuh! ldbis bistuh® He wears his cloak on his
(bare) skin. A sign of complete poverty.

110. <Arat djibbitha lamhabbitha uldgat el-bard (i)biugbitha. She
lent her cloak to her friend and met the cold with her (naked)
buttocks. Tugbeh means lit. anus. Anyone who thinks more of others
than of himself will suffer.

111, Yilbaq las-Sihak mardjihah uladj-djamal salisir (yilbag las-
$iihah mardpiihah ulabii brés qubgdb). A var. for p. 293. A sea-saw
fits a vulture (here $ikah stands for a bad woman) and for the
camel wide trousers. (A sea-saw fits a vulture and wooden shoes a
gecko). Abit brés is in the classical o»oV'. The second variation is
mentioned by several authors, see SterHaN, No. 820.

112.  Djibbitha hamra wburqu<ha wardi. Her coat is red and her
veil is pink. She wears atutractive colours.

113. Allah >ihiddalk yd >izir $ii >tnnak gharrdr bitsiifha qubbeh
<alié btihsibha mazdr. May God destroy you, O »izdir, what a great
deceiver you are. One sees (you as a) high dome (cupola) and
deems you a sanctuary (while in reality you may cover a hog or
even a woman of bad reputation). Stepnan, No. 693.

114. Kundaretha bil-<atabeh uizdrha <al-qasabeh. Her shoe is
(always) on the threshold and her ’izdr is hung on the reed. An
untidy woman.

115.  El-bint b3ds uis-sabi b$as wid-dérah «ala-lli balds. The girl
wears a muslin and the boy has also muslin. But the (whole) idea
is to get something for nothing. Compare with fif 27 balis illa
I~ama uit-trds. Nothing is gratis except blindness and deafness.

116. Labbasiik el-bantalén uitsulty min wén yi Mhammadén. They

! Unknown to Muluf. * Muhil, 1, 95, wly e
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have dressed you up in trousers. How will you make water now
O Muhammad ? Mhammadén is a term of endearment for Muhammad.

117. Irfa< tagitak lafoq <ind >ugi<ha faradj. Lift up your (cotton
under-) cap (so as to-appear ydung and strong). (Do not worry)
relief will come should it fall down.

118. In ddrii talék itnén gqalabu lagitak. If two go at you they
will (persuade you .to) turn your cap inside out.

119. In nim <aduwak ghatlih (i)bmandil. If your enemy goes to
sleep cover him with a veil. Do not attack your enemy while he
is unaware.

120. Burnélet baiyak bsabic mazirib. Your father's hat has seven
water spouts (Lebanon).

121. El-baritil bithill (bitfikk) es-sardwil. Bribes open even trousers.
With money one attains everything.

122. Er-rididjdl bala slah zaiy_l-marah bala_lbds. A man without
weapon is like a woman without clothes. Although lbds means also
a pair of trousers, it stands here for clothes, for trousers have only
been used by the peasants for the last 40—50 years.

123. Kriktak mitl el-gamis el-wisifi. 1 hate you like a dirty shirt.

LanpBerG, No. 4.

124. Rdkib edj-djamal uldbis lagiyet el-hifa. (You are) riding a
camel and wearing the cap which makes one invisible. Something
impossible. STEPHAN, 602.

125. El-marah bidj-djn}h wil-fira uir-ridjdjal bistghil bil-kira. The
wife (is dressed) with (thick woollen) cloth and fur while the husband

is a (poor) labourer.
126. 1lli ma »ilha dizdr biuftug el-malhafeh. (The woman) who

has no izdr will unsew a bed sheet (which is sewn to a quilt
cotton cover, and use this wrapper as an ’izdr). Canaan, JPOS,
xi, p. 185. Formerly the colour of zdrs was mostly white and

bed sheets are white.!
VIII. CUSHION, COVER.
127. Y4 c<aris la thdf bizz mpaddeh bizz (e)lhdf. O bridegroom
never fear (meaning ‘rejoice’); One breast (of your bride will serve

1 The following are classical proverbs belonging to this category: I, 80, M,

Ol s Y ad gl 1, 325, M, @ @ Al 1L 108, M, SLY) Gl A8 6
I, 406, M, o5 Ol Jo oYY G o
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you) as a cushion and the other as a quilt coverlet. The bride is
stout and thus agreeable. The Orientals uscd to prefer stout wives.

128, Bistad ghém ubisaniet maldhif (or bistad min el-ghém malihif).
lHe hunts clouds and makes them into quilt coverlets. He does a
useless_ work.

129, Naiym zaiy *ahl cl-kahf la farieh wala_llif. e sleeps like
the pcople of the cave (the Seven Sleepers of lphesus), without
bedding or coverlet.

150.  Allah yrham rahl el-modah illi hallafii lal-gird <ddeh, kin
thutl rasuh <ala  hadjar sarluh dosak wmpaddeh. God have mercy
on the fashionable folk who bequeathed to the monkey (i.e. a
worthless person) an outfit. e used to put his head (when retiring
to sleep) on a stone, but now he has a mattress (short for sitting,
not long ecnough to lie on) and a cushion. ddde/ means literally
a set of tools and also the saddle and the bridles for an animal.

31.  Jl-wallideh in  djdbal walad qadd el-muftih bimalli_I-bét
Jrdl uin djdbat bneiyeh yadd el-mhaddeh btinzal <al-bét hamdeh. 1f the
delivering woman gives birth to a boy, be he small as a key, he
fills the house with joy; if she delivers a baby girl, be she large
as a cushion, sorrow descends on the house. Buciyeh is the demi-
nutive of ibnat. JPOS, vii, 161.

132. Il btibad mhaddetha btibad mahabbitha. She who moves
her cushion away (from her husband) moves her love away too.

133. Bén ma tqim cs-sitt min farsitha bitkin cl-harfiiseh  mdkleh
‘adjnetha. Before the lady of the house has got out of her bed,
the horridan has eaten her dough.

134. Farastillak taht min wén adjiblak bajt. 1 have made you
up a bed (a diwan), but whence shall I bring you good fortune?
I can do only what is in human power.

135. Hdmed ubilic tabaptillak, fog utaht farastillak uiariq et-tablbin
ma hasablillak. Sour and sweet food 1 cooked for you; up (i.e. on
the roof) and down (i.e. in the room) I made up a bed for you;
but I did not reckon with the Milky Way. It is said by someone
who has done his utmost to please, but failed; especially by a
woman whose husband is never pleased with her. The origin
of this proverb is said to be the following story. A man had
two wives. one was young and beautiful but silly and lazy, while

the other was older, less attractive but industrious and sensible.
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The first, wishing to get her husband for herself, worried him to
get rid of the other by divorce. Finally he gave in and promised
her to divorce the second wife. It was the turn of the older wife
to look after her husband on a hot summer’s day. When he came
to supper and noticed that there was only cooked food on the
table, he exclaimed angrily: ‘You know that I like sweets; why
have’'nt you made some? You are diverced!" To this, she answered:
‘Do not get angry, it is ready’, and produced various dishes of
sweets. His plan was frustrated. At bed time he shouted: ‘You are
a useless wife. Do you want me to stifle in this stuffy room? You
ought to have spread the bedding on the roof where it is cooler.
You are divorced.” Quietly she answered: ‘Don’t be hasty, my dear,
there is bedding ready on the roof. You have only to say what
you want’. He had lost the battle again. While lying on the roof,
he looked at the Milky Way shining in the sky, and asked: ‘What
is that?' ‘Tariq et-tabbdn (the road of the straw-man),’ she answered.
‘It is said, O abi . . ., that a camel driver had several camels
loaded with straw, which he was taking to the dwellers in the
stars. On his way some of the straw was blown by the wind and
it still marks his way. And there it is shining still'. The husband
had found an excuse at last to get rid of his wife. ‘May you be
divorced’, he shouted. ‘You brought me hither on purpose that the
falling straw should blind me'. Thereupon she answered with the
above proverb.

136.  El-bucbu<t (el-gird?) fil-farseh uid-dahh fis-sandiig. The scare-
crow lies (with you) in (the same) bed, while the beautiful things
(clothes and bridal presents) are in the trunk. Said about a man
who marries an ugly girl for the sake of her money. .

137. Zaiy fiitet el-hammdm kull yom <awast <ars. (You are) like
a’ bath-towel every day wrapped on the waist of a (fresh) procurer
(of women). Of a person who is continually in bad company.

138. El-handfis bit-tandfis® uil-bakawat bala ghata. The beetles
(i.e. mean persons) are wrapped in (costly) carpets while those of

1 Butbhu¢ is the hobgoblin with which children are frightened.
2 Qird denotes here beside a demon (CANAAN, Ddmonenglaube) also an ugly
woman.

8 Tandfis is a Persian word. The following classical proverb belongs to
this gropp: o2l Al on JeLI¥
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the better class are without any cover. Stepnan, 953.  Injustice of
the world.

INX. LEATHER, SHOES.

139.  Mill ma btasmal el-<anzeh bil-<afs biyacmal el-<afs [i djildha.
What the goat does with the gall-nut (i.e. it destroys it) the gall-nut
does with it (the skin of the goat). Var. for p. 188. What you
do 1o me I will do to you. Burckuarpt, 659, gives ¢el-qard for
el-cafs. Math. 712, :

140, Sii_l-faydeh min en-nafl) fi girbeh malzigah. What is the
use of blowing in a water-skin that has a hole. Var. for p. 187.
Useless work.

141.  Fulin bigidd edj-djild min wasinh. So-and-so divides the
leather in the middle. His advice and action are radical.

142. Sant el-qaia bic el-wala wistri ghatd  In the year when
the peewits are abundant sell the shoes and buy a blanket. Canaan,
ZDPIl’, xxxvi, pp. 266 ff.

143.  El-mawif maha mill el-ta<neh  fil-baliidj.  Doing her a
kindness is (has no more effect than) stabbing a wooden shoe. She
does not appreciate kindness.

144. Es-skifi hdfi wil-hiyk <aridin ubét en-nabi bir<i fil el-firdn.
The shoe-maker goes barefoot and the weaver naked, and the mice
flock in the house of the prophet. Var. for p. 137.

145. libis kundarah wislah kundarah iatidji kundarah <a-idjrak.
Put on a shoe and take off a shoe until you find a shoe that fits
your foot. Var. for p. 355.

146.  Djrina lahfina n(i)bkina lacmina. We ran (and ran) until
we became barefoot; we wept until we became blind. We have
tried everything but in vain.

147. Rahiwet el-hzdm btirit ed-dabar. The looseness of the
girdle (of a saddle) causes wounds. Carelessness causes trouble.

148. Kaff ma bildtim majraz. Hand cannot fight (lit. continue
to slap) an awl.

149. >nsit ya fallih illi kunt fih kabak el-masqiq wil-wahl il
fih} O peasant, have you forgotten how you were: your cracked
heel and the mud in it? [Heel may mean the heel of the foot as

1o G qoad oy S G dd) L L JuY e JK § Ly o3
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well as that of the shoe. Of a poor man who has become rich
and forgotten his former condition. K I

150. Ubtuh faff wpadltuh hifieh uil-miglaqah la_n<atar <dfieh. H:s
sister is naked, his aunt (the sister of -the mother) barefoot, may no
health come to her who causes the trouble (i.e. the mother-in-law).

151. La tiski babkilak uicyiini malidneh dmii<, in kdnat >awlidak
hifieh >awlddi maitin dji<. Do not complain to me (about your sad
condition) for I have also to complain (lit. weep) in your presence,
and my eyes are full of tears. If your children are barefoot mine
are starving.

152. Ibn el-markib bidduh lagq bis-surmdy. The son ot the shoe
(a mean person) has to be slapped with the shoe.

153. Libsat el-babiidy bidjréha_l-<idy udjozha_l-mafliidj yibldh bil-cama.
On her twisted_ feet she has wooden shoes, (it only remains) for
her paralyzed husband to become blind. An incomplete variation
is given by DALmaN on p. 3§5. Bauer, ZDPV, xxi, p. 129, No. 78,
gives a variation.

154. Fil-widih mrdy ufil-gafa surmdy. In front a mirror (i.e.
when facing you) but a shoe behind (i.e. he kicks you when you
can not see what he is doing). Of a person who is two-faced.
EinsLer, 18, gives midrdy instead of surmady.

155. >ldjruh ma fihda madds (some say ‘ilbds) usdkel $akleh. He
has not a shoe tor his foot (or a pair of trousers in his legs), but
he carries a bouquet of flowers. BAUER, Volksleben, No. 26.

156. Edj-djild illi (i)mallal ma bicammil. The skin which is
salted will not suppurate (easily when it is wounded). Therefore a
new-born child is anointed with oil in which fine powdered salt
has been dissolved. This is believed to strengthen the skin and
enable it to resist external forces. Ez. 164 Canaan, JPOS, vii, 163.

157. La lahmak bit-takal wala djildak bitsakkaf. Your meat can
not be eaten, nor your leather be worked into shoes. You are
completely worthless. STEPHAN, 984.

158. Bidduh rghif min djild df. He wants a loaf of bread
from a weak (poor) skin (person). F.H. WEissBacH, Beitrige zur
Kunde d. Irak-Arab., No. 271. You can not extract blood from a
stone. In some places we hear the idioms djildul d<f or lahimtuh
rgigah (his skin is thin and his flesh lean) to denote poverty.!

1 Some classical proverbs belonging to this group are: II, 271, o =&l
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159. Tl ma bisiif min el-ghurbil >a<mi. The person who does
not see through a grain sieve is blind. Indicates a person who is
slow to take a hint.

160,  I$-fams ma btitghatia bil-ghurbdl.  T'he sun can not be
covered by a grain sieve. The good actions of a person can not
be hidden. '

161, Lola munhlik ughwrbdlik i <aifp bdb dirik. Were it not
for your grain- and flour-sieves, I would never have known the
door of your house. Need for mutual help brings people together.

162, Yd simeammueh r-rdjil yd hdittah_l-moy fil-ghurbil. O thou
who trusteth men, O thou (i.e. vou are like a person) who placeth
water in a grain sieve.

163. Md bithic <€b el-qamh illa_l-ghurbil wma bitlic <b el-marah
illa_r-ridjdidl. It takes a sieve to reveal the faults (adulterations) of
wheat, and a man to reveal those of a woman.

164. M bigharbil en-nds binahhlih. A person who sifts people
with a grain sieve will be sifted by them with a flour sieve. Sociy,
Arab. Spridavirter und Redensarten, ZDMG, xxxvii, No. 192. The
classical proverb is st W b £ o (11, 247). See Matth, 72; Luke 6373,

XL. SHROUD, HURD]J.

165. Lauwe mini rakkabtok <ala dahri (really zalwi) ma Suft i
J1 burdji. Had I not let you ride on my back, you would never
have seen what is in my saddle-bag. FinsLer, 87; SrtiPHAN, I6,
234. Judg. 148

166.  Quss el-hurdj mublditin. He cut the saddle-bag into two
feeding bags (for feeding animals).

167. Kull ma daggétluh cwatad bicalley <aléh mulldy. Every time
[ drive a peg (into the wall) he hangs a feeding bag on it. He
takes advantage of every thing I do.

168, <Asiytik amubliytik win fitek bét hall taligil.  Take your
stick and feeding bag and go around. If you miss a house, vour
divorce becomes legal. Muhldy means here the bag in which

ij.ﬂl_b-‘ II, 215, J.r.li_,dl:— u")y‘ J),- J\L L; 11, ]78' Y‘J‘QLHY
SN, Gl g o8, M, A, A B e w0 O w11 g, e M) K
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beggars place the begged food they receive (for kaskil). About
a man who lives off his wife.

169. >Infi mkaffin willa ddmen djannch? Are you shrouding the
dead or letting paradise? Dimin = to take in contract. A man who
makes promises instead of attending to his business. BuRKHARDT,
112, gives mghassil instead of mkaffin.

170. Et-tab< fil-badan ma bigheiyruh illa_l-qutun uil-kafan. Nothing
can change the natural characteristics (lit. nature in the body) save
the cotton (with which the openings of the body are closed) and
the shroud. EiNsLER, 107, gives the proverb slightly abbridged;
BAuER, Volksleben, 143.1

171.  Tddjarna bil->akfin battalat en-nds tmit. (The moment) we
began to deal with shrouds, people stopped dying. EinsLer, 175,
has hattét bahti fil-baft battal imist hada, hattét bahti fil-hinna kitr
(not kitrii) el-hddd. When I put my money in white cloth, every
body stopped dying, and when I placed my fortune in hinna (used
in festivities) mourning (death) increased. The classical proverb is
al ol L oUS YL o -6 § (IT, 188, M).

172. In <dsi bydkulhum ed-dubbdn wuin mdtd ma bildgis kfédn.
If they (i.e. the children) remain alive, they will be eaten by flies
(i.e. they will remain poor and neglected), and if they die they
won’t get a shroud (to wrap them with).

173. Fidj-djubbeh l->a}ireh ma fi wala djébeh. In the last coat
(which is put on the dead) there are no pockets. -

The following idioms and riddles also concern dress.

»Idi bihzdmak (taht zunndrak, and taht >abdtak). “My hand is
under your belt (or in your armpit)”, means I depend upon you
to do me this favour. Gen. 24% describes the same custom.

Tizén bilbds. “Two buttocks in one (and the same) pair of
trousers”, describes two unseparable friends. b

Surmdyetha >ahsan min ragebtuh (ahsan minnuh). “Her shoe is
better than his neck (better than him)”, means she is in every way
better and nobler than him (the husband or bridegroom).

Mitl surmdyti or kullsi <ala surmdysi. “Like my shoe“, or “every

1 E. LiTrrMANN, Morgenlindische Spruchweisheit, p. 5, gives only the German
translation.
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thing (I regard to be) on my shoe”, i.e. it is all the same to me;
I do not care.

Surmdytek <ardsi. “Your shoes is upon my head”, denotes 1.—I
am in every way your servant; 2.—You have overwhelmed me by
your kindness.

Yabn_es-surmdy. “O son of the shoe” is used to describe a
mean person. It is also a curse.

Biddak glddet sardmi. “You deserve a necklace of shoes”, is said
to a person who performed a very mean act.

Es-sabt ratwal min el-hadd. “Saturday is longer than Sunday”
is said of 2 woman whose petticoat shows beneath her skirt. It
corresponds to the English saying: “Your father loves you more
than your mother”.

Wallah la >adbahak (i)bsurmdy or (ib)bartiseh. “By God, I shall
slaughter you with a shoe (or an old slipper)” is said to someone
who deserves a humilating punishment.

<Ala_l-hasireh. “On the (bare) mat”, denotes complete poverty.

Bass_it-tarriz <al-hawdsi. “Stop embroidering the borders (of the
garment)”, i.e. stop this continued fault finding.

Stiset el-mpaddeh, “Maggot in the pillow”, is said of a woman
who, in bed, troubles her husband with continuous requests or
complaints.

Farwet Elids ma(1)ldnek djrds? “The sheep-skin coat of Elias is
full of bells—what is it?” The bean plant.

>Arba< hardmiyeh ldbsin ragiyeh? “(What is it) four thieves who
wear one cap?“ The four walls of a room with the ceiling.

I8 san<am min el-harir wahra$ min es-sider? “(What is the)
thing which is smoother than silk and rougher than the lotus
tree?” The serpent. STEPHAN, 879.

sLzdr ma(t)ldn zrdér 13 bintawa wala binsdl? “(What is) an >izdr
which is full of buttons. It can neither be folded nor shelved
away?” The sky with the stars.

Farweh (i)mpazzagah (i)bzahrak (i)mlazzagah? “(What is) a torn
sheep-skin coat which adheres to your back?” Your wife.

In considering all this material with that mentioned by DaLman
on this subject, one sees what a deep influence dress and the
material of which it is made have left on the Palestinian life. The
first purpose is to cloth the human body. The Arabs use the



XIX Canaan: Additional Matter for Dalman’s ‘Arbeit und Sitte’ Vol. V 243

characteristic expression “ustur <brtak”, “cover your nakedness lit.
shameful parts)”. This rule is imperative for all, except young
children, who may at times—but very rarely—walk around more
or less naked. I have seen nakedness of this kind at very rare
occasions in the heart of the Sinai Peninsula, among the poor tribes
of the Bdil in Petra, as well as at times among the children of
gypsies. Even in such cases some rags, or a piece of a sheep’s skin
covered the <rah. .

Dress is used also to beautify the person. Proverbs pointing to
this aim are abundant. Arab wisdom has continually criticized those
who boast of the dress they wear, while unable through their
poverty, to provide for their daily food.

Some of the proverbs show clearly how some parts of dress
have been introduced newly among the peasants of Palestine. Thus
for example proverb No. 116 is aimed at the alleged unpractical
nature of trousers. Even the expression used, bantaldn] is western.
I vividly remember how about 5o years ago our maid servant, a
peasant from Bét Djili, claimed that she was offended, when
presented with a pair of pants. Conditions have completely changed
now, and today nearly every peasant wears trousers. )

Dress has had such an influence on the life of the Palestinian
that many personal and family names are connected with it. The
following are some examples: Abl Qub¢ (the father of a cap),
Qub¢én (two caps), KittAineh (Linen), Ab&i Libdeh (the father of a

felt-cap), Abt Djildeh ( . . . of a piece of skin), Saliyel (balls of
wool or cotton threads), Harir (silk), Abd Farweh (. . . of a sheep-
skin coat), Abd Ruq<h (... of a patch), Abl Lhaf (... of a

quilled cotton cover), Djtihah (cloth), el-Kauwa (ironer), Dabbigh
(tanner), Hayyat (tailor), Qattin (dealer in cotton), Quffeh (basket),
Sabbigh Sabbighah (dyer), Mneyel (dyer with indigo), Sallah (the
one who undresses), Farwagi (the maker of sheep-skin coats), Tarazi,
Tarzi (Turk., tailor), etc. The following three Mohammedan saints
derived their names in the same way. Bi$r el-Hifi (B. the bare-
footed), Abti Sacr (the Hoary One) and Ibrahim el-Hauwis ) I. the
worker in palm leaves, making mats). They have been described
by the present writer in Mohammedan Saints and Sanctuaries, p. 282.

1 It used to be called by children madrato:.
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It has to be noted that a family Abd Sacr lives in Transjordan. It
has nothing to do with the above mentioned weli of the same name.

It is true that many Orientalists have compiled exhaustive lists
of Arab proverbs. But only a very few of them have utilized such
sayings in the description of the land and its inhabitants. Yet just
such sayings are and remain the best indication and the surest
proof of an existing custom or a belief.





