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MODERN PALESTINIAN BELIEFS AND PRACTICES
RELATING TO GOD

T. CANAAN

JERUSALEM

It is a difficult task to investigate the religious beliefs of any
simple people and to give a correct picture of the true condition.
The difficulty lies in the fact that most religious beliefs and
practices are matters of internal conviction and are exercised in
private. The external and apparent religious practices of the present
inhabitants of Palestine are mostly based on one of the three
monotheistic religions. Those practices which have nothing in
common with these religions are practiced mostly in private and
are therefore more difficult to study. Although a fellah woman
may talk to her neighbour about things which have affected her
mental life or about her acts she will hesitate to say a single word
to a strange person. One has therefore to gather all idioms,
greetings, curses, oaths, songs, stories, and practices which are in
any way connected with a religious idea or act, and try, after
sifting, to form them into a correct picture. Even this is not alone
sufficient. A thorough study of every phase in the life of a
Palestinian, not yet influenced by Western spiritual and religious
ideas, is required. Disease and death bring the members of every
simple folk back to their religious beliefs and make them uninten-
tionally say things and perform acts which disclose something more
of their fundamental beliefs. A person who has the opportunity to
study such acts and sayings will understand a little more of the
underlying religious ideas.

It is true that the three monotheistic religions — Christianity,
Mohammedanism and Judaism — have left deep imprints in the life
of the Palestinian. Mohammedan teachings have penetrated more
deeply into the consciousness of the people than the two others,
for most of the inhabitants of the Holy Land are Moslems. Yet
there are many beliefs which are older than Islam, though they
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may at intervals be harmonized with its teachings and there are
practices which, though contrary to the tenets of any of three
religions, are still widely practiced. In the following pages we
simply try to give an analysis of the material which we have been
able to gather, leaving the more important and more difficult task
of explanation and derivation to students of comparative religions.

The Palestinians believe in one God. >A4lidh walhid maluh tani,
“God is one; there is no second (God) beside him!” are the words
used instead of the numbers “one”, and “two”! when counting
measures of grain.? It is widely believed that even nature proclaims
the unity of God: et-tiir bitwahhid rabbhd, “The birds proclaim
the unity of their god”, through their morning song. A species of
doves is said to repeat continually in its warbling wahhdi rabbkum,
“Proclaim the unity of your Lord!”? This belief in the unity of
God is based on fundamental Mohammedan teachings.

Sometimes the Almighty is disregarded completely and the
different members of the “Mohammedan Holy Family "4 are asked
for help. When one loses something he climbs on the roof of his
house late in the afternoon when all the inhabitants of the village
have returned from their work® and calls:$”

O, you who hear this call,

Pray in the name of the Prophet.

Your first is Mohammed,

Your second is ¢Ali,

The third is Fatmeh, the daughter of the prophet!

O you who may have seen . . . (the name of the lost object)

O you who may know anything about . . .

O you who may know anything about . . . "7

1 CANAAN, Plant-lore in Palestinian Superstition, JPOS, VIII, 155, n. 6. This
sa¢ is dedicated by many to Abraham; see DALMAN, Arbeit und Sitte, 1, 2, §83.

2 Peasants usually begin their morning work with the exclamation ya
wahid ya >ahad.

3 Even the camel is believed to utter the name “>allah”.

4 This expression was coincd by the author, Aberglaube und Volksmedizin
¢m Lande der Bibel, p. 66. 6 Heard in Dér Ghassaneh.

6 Ya 'samtin es-sot salli ‘an-nabi auwalkum Muhammad tantkum <Ali el-lalleh
Fatmeh bint en-nabi ya min $3f ya min yilam va min yidri.

7 In the Arabic text the wording of the last line differs from that of the
line preceding, but the meaning is the same.
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It is a fact that, despite their Wonotheistic belief, the Palestinians,
like many other simple peoples, honour many saints besides God.
This practice is contrary to the orders of all the holy books.
According to the teachings of Islam every Mohammedan should be
a fatalist, whose life cannot be prolonged, nor any difficulty removed
by prayers, tears, vows, sacrifices or even by the help of any weli.!
The following sayings which correspond to canonic teachings show
this clearly: “With predestination all dispositions (cares) are
worthless (lit. lost)”2; “Fate makes (mankind) blind”3; “There is no
escape from the fate that is written”4; “The person whose fate has
not yet come will not be killed by difficulty”?; “Give me life and
throw me into the sea (I shall not die)”®; “Death will only
attack one whose life has come to an end”7; “A spear destined to
hit you, will not fail even if you hide yourself.”®

Saints, who are more easily reached when wanted than God,
who usually leave men pretty much to themselves, and who at the
same time respond when called upon, have always been more
acceptable to Palestinians than One whose ever watchful eyes can
neither be avoided nor deceived.® It will take us too far to give
detailed reasons for the belief in these awlia and for the honour
paid to them; the reader is referred to the author’'s Mohammedan
Saints and Sanctuaries in Palestine. It may be said that the present
inhabitants of the Holy Land make more vows in the name of the
saints and bring more offerings to them than to God, and more
help is asked from them than from the Almighty: This is also
true of the Bedouin. I do not know any Bedouin tribe which
does not possess several awlial® of its own.!!

A thorough study of Palestinian demonology shows how the

1 L. BAUER, Volksleben im Lande der Bibel, p. 15; CANAAN, Mohammedan

Saints and Sanctuaries, p. 279. 2 «Ynd et-tagadir rahat et-tadabir.
8  El-qadar bi‘mi_l-basar. 4 El-maktab ma minnuh mahrib.
5 Jls flul <umr ma btugtluh Siddeh. 8 Umr datini ubil-bahr irmini.

Mad bidji_l-fand illd lalli. <umruh dand.
Rumh saybak in (i)twarét ma >ajldk.
9 See also W.R. SMmiTH, Lectures on the Religion of the Semiles, p. 64.
10 This is true of the districts of Beer-Sheba, Gaza, Ramleh, Bisan, Wadt
Misi, Kerak and ‘Ammian.
11 Contrast Curtiss, Ursemitische Religion, p. 65; JAUsSEN, Coulumes des
Arabes, p. 292.
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present inhabitants of this country still adhere to some practices
" which clearly show belief in the supernatural powers of the djinn.
Some of these, one would think, should be connected only with
a good-natured power, a deity.! Thus offerings are brought to
the demons, as is the case with the saints and God. A comparison
between sacrifices offered to saints and God and those brought to
the djinn exhibits the same idea in different stages of developement.?
Doubtless this is a remnant of the old Semitic identification of
demons with gods3 Such identifications are met with in the Old*4
as well as in the New Testament.®
The Palestinian believes that God sees what we do,® hears what
we say, understands our thoughts even before we utter them, feels
with the suffering believer and punishes the wicked. Hence such
terms as; “The lord of the blue tent (the sky) sees you”7; “God
hears”8; “O God, look upon me with your eye that never sleeps”?;
“You are present and you see”1%. A line of a favorite song runs:
“In honour of the One who does not slumber nor sleep”!l.
A stanza heard from a Christian in Jerusalem is:
namat <tin lakum uen el-hagg ma namat
ules hal-gliib il-qasieh #lli ma lanat

Your eyes have gone asleep

But the eye of the True One has not slept.

Why are these (your) hearts so pitiless?

and why have they not become tender?
Many oaths speak of the “life” of God2. Wihyat >alldh, “By the life
of God!” wihyat rabbnd, “By the life of our Lordl” One of the

CANAAN, Ddmonenglaube im Lande der Bibel, p. 2.
In Mohammedan Saints, p. 186, this subject is dealt with.
P. FAIRBRAIN, The Imperial Bible Dictionary, 11, 143.
Decut. 3217; I Chr. 10%; Ps. 106%7; Jes. 655, 1. 5 Ephes. 22
Prov. 15%; Hab. 118, 1 BiSufak >abi_l-hemeh ez-zargd.
>Alldh samic. 9 > Allahumma dunzur li bienak illi ma bitnam.
10 > [nti hazer undzer. 11 The whole song is:
subhan wman qal 1@ tiksif_ilnd hal
bidjah illi ma bighfal wala binam
el-tafit wil-<Gfich usitr ed-dunyd wisitr el->ahreh
satart ‘ald ma madd tistir <alli bagd
12 In condoling we often hear the expression hua_l-haiy, “He is the (only)
living One”; hua_l-bagi, “He is the (only) everlasting One”.
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oath formulas of the Bedouin of Beer-Sheba speaks of God's spirt
{breath) producing the wind, walldh wikyat har-rih >illi min riah >alldh,
“By God and the life of this wind which is (produced) by the
spirit of God!"1,

The same attributes are even more characteristic of saints.
This is well illustrated in the following song in praise of el-quth
er-Rifaq:

ya <alim bikuli_l-<ulim ya sami< du<d_l-mazliim
la tidjal fi hadratnd Sagiyan wala mahrim.

O, thou who knowest everything (every science)!

O, thou who hearest the invocation of the oppressed!

Do not allow any wretched (sinner) to be in our company,

Nor any one who is excommunicated!

Every time the sailors pass the shrine of ess¢f Hamid, which
lies on the eastern shore of the Red Sea, south of ¢Aqabah, they
boil a pot (bakradj) of coffee and pour it into the sea with the
words “This is your coffee, O fek Hamid"2.

As in ancient times God still appears to some people, to guide
and help them. But the saints appear more frequently to reproach,
protect and to assist them. Even the demons possess this quality, as
is shown by many stories. Places where a good or bad supernatural
power appears are known to the people of Palestine, and are
honoured in one case and avoided in the other.

The above expressions indicate that in the mind of the
Palestinian the Almighty has a real personality and is a living
being who thinks, feels, and wills. This idea of God possessing all
the characteristics of human personality is also a distinctive feature
of the Old Testament.

But in addition this Being was and is still believed to be
spiritual in the sense of being invisible to mortal eyes and above and
beyond all apprehension by the senses.® This idea is well expressed
in the saying “O, Thou who seest me and whom I do not see”
(ya man tarani wana la >arzk). He is superhuman and unique not
only in power, but also in wisdom, goodness, truth* and holiness, as

¢ARIF EL-ARIF, al-gad@u bain_al-bada, p. 73.

¢ARIF EL-ARIF, L c., p. 262. The Bedouin of the Negeb honour this weli.
HasTiNG's Encyclopedia of Religion and Ethics, vol. VI, pp. 254 i€

Ex. 34%; Ps. 317; 7852; 80!; 103'%; Jes. 4011; Jer. 3119; Ez, 34119,
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also in wrath! and vengeance2 According to the Palestinian He is
“the giver of all good things” as well as the great punishers.
These two antagonistic characteristics and conceptions of the
Almighty naturally result in their regarding >Allah as a compassionate
God, and at the same time as an awful avenger and strict judge.*
There are numerous sayings, proverbs, songs, and stories portray-
ing these two antagonistic characteristics. It is, therefore, a
mistake to suppose with Curtiss® that the Palestinians think of God
only with fear and trembling and that they do not regard him also
as good and gracious.® The expressions “Be with God and do not
mind (anything which may happen)”?; “God is with the weak to
make the rich think and consider”® and “Bc born: I shall be
the supporter of your father “9, are typical of their attitude. The last
is believed to be said by the Almighty at the birth of a girl, who,
knowing the pitiful prospect awaiting her, tries not to be born. It
is just here that the great difference lies between the attributes of
God and those of the other minor supernatural powers. Demons
are dreaded because they only injure the human race. The spirits
of the saints occupy an intermediate place between God and the
demons. They are feared but they are also honoured. They are
not so compassionate as the Creator, but neither are they so
malevolent as the djinn. Saints themselves are divided into whmadiyeh
(forebearing) and >a<djdm (irritable). The former are nearer to God.
The latter share characteristics with the demons. There is a proverb
which teaches, es~Sakwd laghér >allih madalleh, “Complaint to any
one but God is weakness”. Some nomads such as the Bdal of

' Gen. 2810ff; Ex. 19!%16; 1 Sam. 215; Qoran 11188,

2 Contrast Curtiss (German edition): ,Der heutige Semit hat keine sittliche
Anschauung von Gott als den Heiligen, den Gerechien“. -

8 Ex. 42'; 9%2; 102,27; 1 Sam. 16'16; 1810; 2 Sam. 24!; Jes. 6° ff; Amos 36

4 Fear of God is witnessed in Gen. 28'8ff., Ex. 19'6; 1 Sam. 215;. God as
a compassionate father and a good shepherd is portrayed in Ps. 23; 78%; 80o!;
Jes. 401; Jer. 3110; Ez, 341119, erc. 6 1. c. pp. 63 fi.

6 See also DALMAN, Der paldstinische Islam, PJ, XIII, 15 ff.

7 Kun ma¢ >alldk wald thali. Another proverb is kian ma< >allih tard >alldh
ma‘dk, “Be with God and you will see that God is with you.” .

8 Y Alldh ma¢ el-fagir tayi‘tbir_el-ghani.

9 Inzali Yand muSn abuki. At the birth of a boy God is supposed to say
sngal int mySin dabuk, “Descend: you must be your father’s helper”; CANAAN,
The Child in Palestinian Arab Superstition, JPOS; vol. VII, 163.
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Petral, who know very little of religion fear Him much more thian
they love Him.2 This is also more or less true of all Bedouin. Thus,
for example, the Bedouin of the Beer-Sheba district, who are
Moslems, do not even know the first siireh of the Qoran. ¢ARIF
EL-ARIF3 has mentioned the following formulae which the Bedouin
believe to be siiret el-fatihah: fatihah tihlik fatihah tiblik ufatihah tzih
tannak djannat en-nam, “There is a fathah which condemns, a
fatihah which ruins and a fatihah which takes away from you the
gardens of happiness (the paradise)”; el-fatihah laz-zad washabuh
ulan-nabi wahbabuh, “the fatihah is for food and its owners and for
the prophet and his friends.”

It is important to call attention to the fact that Moslem peasants
do not address God as “father”.# Thisis a distinct characteristic of
the Christian conception. But God is greater and higher than
father, ruler, or king. A saint, on the other hand, is regarded and
treated as father, leader, neighbour, ruler, or king. I have found
one proverb, well-known to city dwellers and villagers, in which
God is called “shepherd”. Althrough there may be others which
remain unknown to me, it is characteristic how seldom God is
given this appellation. The proverb runs, awladak warak urabbak
yr<ak, “your children are (walking) behind you; may your Lord
lead you (as a shepherd)”.

Although most Christian and Mohammedan peasants may cite
verses of the Bible or the Qoran, which describe the Almighty as
king, there are only a few characteristic present-day folk sayings
which make this comparison. The most important are the proper
names <Abd el-malek (the slave of the ruler) and <4bd el-malek (the
servant of the king), where God is called directly “king.” But
there are several customs and Arabic terms which point indirectly
to this old idea. As we shall see later the Palestinians still use, as
the ancient Semitic nations used to .do,® many theophorous proper
names, compounds with ¢bd. Such theophorous names, in which
the word <abd precedes some name of God, are in themselves
sufficient proof that the old idea of “God=King” is still known.

CANAAN, Studies in the Topographie and Folklore of Petra, pp. 71ff.|
NieLseN, JPOS, XIII, 207. 8 JAl-gad@>u bain al-<arab, p. 252..
DALMAN, Der paldstinische Islam, PJ, XIII, 32, comes to the same conclusion.
W. R. SMITH, Lectures on the Religion of the Semites, 1927, p. 68.
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This is especially clear in the proper names <4bdalldh! (the slave
of God) and, <4bdrabbul (the servant of his Lord). In many folksongs
the Palestinians call themselves “God's servants.” The following is
one example:

ya rabbi les hal-ghebeh - Oakalnd <riq el-hullebeh

ya rabbi bill es-Sammiit thnd <abidak bidnd nmut?
O Lord, why this Thy absence? we have eaten the roots of the spurgel
O Lord wet the spadix (of the plants); we thy servants are on the

verge of dying!

The Palestinian still speaks of God as 7abb, “Lord”, a use which
points also to the conception of God as king.? His worshippers are
spoken of as his slaves, servants, <abid (pl. of «abd)and <bad. But God
is not only the Lord of men; He is the Lord of the whole universe.
Oaths and wide-spread sayings make trees, animals and stones speak
of God as their rabb.

A beautiful song* in which the use of rabb plays an important
role is:

nimi <a-djanbi_l-yamin twakkalt <a-rabbi_r-rahim

nimt <a-djanbi_s-samal twakkalt <a-rabbi_r-rahman

nimt <al-fars twakkalt <a-rabb_el-<ars

nimt <a-zahri twakkalt <alek ya rabbi.
I slept on my right side and trusted in my compassionate Lord!
I slept on my left side and trusted in my merciful Lord!
I slept on the bedding and trusted on the Lord of the thronel
I slept on my back and trusted in Thee, O my Lord!

Another custom pointing to the idea of God as king is the
offering of the first-fruits of the fields and vineyards® to God.® It
is the same custom as the paying of royal tithes,” which were al-
ways regarded in the East as the sovereign’s dues.

The Palestinians regard themselves also as the servants (‘abid,
hadam, mahasib) of their saints. The clearest example is the proper

1 Many Christians use the name ¢Abd el-Masik, the servant of Christ. In
Abyssinia we meet with the name <4bd Maryam. s

2 The complete song is given in Mohammedan Saints and Sanctuaries, p.221.

8 W.R. SmiTH, l.c.p. 68. ¢Jbad comes from the same root as ¢abd.

4 Heard in Jerusalem.

5 CANAAN, Plant-lore in Palestinian Superstition, JPOS, VIII, 1 38. Cf. Ex. 2316,9;
" Lev. 214; 23%0; Numb. 132; 1813; Deut. 262

6 W.R. SmrtH, L c., p. 67. 7 1 Sam. 815,17,
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name <Abd en-Nabi and <Abd er-rasiil, “The slave of the Prophet”.
But many hold that it is unwise to call any one by these names,
for we are the servants of God alone. The saints are never spoken
of as rabb, but as saiyd and mawld. The last expression is also
used of God. The >aqtab speak even of the awlid as their servants,
badam, as may be seen from the following praise of Ahmad er-Rifa<:!
wasatwati zaharat fil-hafiqaini waqad
tahagqgaoa_l->amru anna_l-awlid hadami
“My power has appeared in east and west and
The fact that the awlid are my servants has become established”
and_r-Rifa<i tbuli fis-samd darabat
wal-ardu fi qabdati wil->awlid hadamil
“I am the Rifad. My drums have beaten in heaven,
Earth is in my grasp and the awlid are my servants.”

The song used by Christian children in their rain-processions
shows clearly how people call themselves servants of the saints
(Bet Djala):?

mar Inquld djind lek Subb el-matar dajil lek
wilma_l-yom <abidak muftah es-ssamd fidak
haiy imba  haiy imbu®
We have come to you, St. Nicholas,
O stream of rain, I implore you!
We are today your servants, Heaven’s key is in your hand!
Bring water, O bring water!
ya >ahl Badr inni mahsublum* abdun lakum fi aiye wagtin kan
ardjitkum titihdini sadati inni da<ifun artadji_l-ihsan

O people of Badr!5 I am your subordinate! '

A slave to you at every time

I implore you take me under your protection, O my lords!

I am weak and (therefore) I beseech (nothing but your) alms.

Rarely some may call themselves the servant of an important
and holy day, as is seen in the Christian name, <Abd el-Had, “The
slave of Sunday”.

According to an old Mohammedan tradition, God has one

Heard in Niblus. 2 CANAAN, Mohammedan Saints and Sanctuaries, p.230.
This exclamation “imba#” is baby-talk all over Palestine for “water”.

See JPOS XII, 270. 5  Moh. Saints and Sanctuaries, pp. 305 ff.
Qoran, VII, 179; XX, 8; LIX, 24.
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hundred beautiful names, asma> >alldh el-husnd' of which however
only 99 are known by men. The hundredth name is known only
to God himself.2 First and foremost the present inhabitants of Pa-
lestine address the Almighty as >A4lldh3 The early perambulating
vendors of cakes, for instance, preface the praise of their goods
by reciting some of the names of God. They are heard saying:
“O Opener (giver of sustenance), O Omniscient, O Sustainer, O
Merciful! Warm cakes with sesame seeds”.*

The majority of the names of God constitute an important part
of the compound names of persons and are used in connexion
with the term ¢abd. Such names were used by Arabs of old. I
will refer only to such appellations as are still in vogue. From the
39 proper names of this category 22 connect the word ¢@bd with
names of God which indicate attributes of help, love and mercy.
Twelve describe divine attributes and only § point to power and
revenge. This shows clearly the attitude of the Oriental towards
his Creator. He is to the modern Oriental a compassionate and
loving rather than an awful and revengeful god.

Like all his Semitic ancestors the Palestinian believes in the
omnipotence of God. Everything comes from God, kull $i min
>Alldh. Hardships like disease, lack of rain, death of a beloved
person, and loss of riches are the chastisements of God. This idea
is well expressed in the proverb >4lidh halag el-bald, “God created
disease”;® iftigad >Alldh rakmeh® “God’s chastisements are a mercy”;
SAlldk byudrub bidid u-bitlagqd biid, “God beats with one hand but

1 In Aberglaube und Volksmedizin im Lande der Bibel, p. 107, the number 19
is wrongly given instead of 99.

2 In >Anas it is said that the camel knows the hundredth name, but. he
will not say it.

8 The two names ar-rahim and ar-rahman are never used in slaughtering:
as supposed by DaLman (PJ XIII, 20), for the adjective “most merciful” is
contradictory to the act of killing.

4 ya faltah ya karim vi razzag ya rahim. Those selling cactus figs shout
Cala_l-ldh edj-djabr ya sabr, “Restoration (of our daily income depends upon)
God, O cactus figs.” (D. Duum, Der Gemiisemarkt von Jerusalem, PJ, XVII, 63 ff.).

5 The whole of the proverb is >Alldh palag el-bald wil-tibb wid-dawd, “God
created disease but also medicine and drugs”. Cf. John g§; 9284,

6 The literal translation is, “The visitation of God is a mercy”. An oath
runs “By the truth of the One who. has allowed (lit. .put) this difficulty and is
able to remove it”, uhagq man wada¢ has-Siddeh uqadir yrfa<hd, (B&t Djala).
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helps with the other”; >Alldh ma biybli hattd >iin, “God will not
inflict (on any person) any difficulty without also helping (him)”.!
Therefore the Palestinian adds to any promises he makes, in 3@
Alldh, “If God permits”; and to his expectations mitl mad birid
Alldh, “as God wishes”. Some even believe that a person is not
to be blamed for his immoral character, for this also was decreed
by God and nobody can change God’s decisions. A proverb teaches,
YAllah halag es-sarr uma ridisseh,? “God created the evil, but he
does not like it". The decisions of God have been decreed from
the beginning of the world and no person can escape his fate.
Even the earth is said to declare in years of dearth, “God has not
given me (any crops)”.3

The whole life of a person, his success, his failure, his work,
his joys, his worries and his misfortunes have been written by the
finger of God on the skull of that person before his birth. This
writing is represented by the zigzag sutures. An expression pointing
to this idea is maktub ben <eneh, “It is written between his eyes”.
This idea is also expressed in the words of a peasant who has
suffered a heavy blow, hadi ktabti, “this is my fate (lit. this is what
my writing predicts)”. In speaking of any impending danger the
Palestinian prays >Alldh la ysmah, “My God not allow it!” >A4lldh
la yqadder, “May God not decree it”. The idea of God writing
something with his own finger is an old Semitic one.!

God’s radical decrees are unchangeable by any human being,
but the Almighty may in His kindness and mercy efface. the fate
of a person, >Alldh yimhi_l-gadr bil-lutf,> “May God in His kindness
efface the decreed fate!” The following proverbs express God's
power to do what He wishes, as He wishes, and at any time He

1 Other sayings are: illi bitkil ald maulah ma phab radjah, “The person
who depends on his Master will not be disappointed”; ills >Allih ma‘uh la
thaf <aleh, “Do not be concerned about the person who is cared for by God.”

2 Heard in Dér Ghassaneh.

8 The whole proverb is el-ard in at¢amat bitgil >and djibt win amhalat
bitgul > Allih md >a‘tanis, “The earth says when it yields a good harvest, ‘1
produced (all) these fruits’, but if it is smitten with dearth it says, ‘God has
not given!!” JPOS, VIII, 137, 138. This saying characterizes people who boast
of the few good deeds they pretend to have done.

4 In Deut. 9'°; Ex. 3118; 3215,

b This short prayer is ejaculated at time of difficulty.
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chooses: >Alldh mahul byahud <atul, “God is awful; He punishes all
the way through”; in a%td ma biminn win >ahad ma bikinn, “If He
gives He does not reproach (for the gifts given) and if He takes
he does not have mercy”; in aitd bidhi$ win apad bifastis, “If He
gives He bewilders (i. e. His gifts are overwhelming) but if He
takes He searches (one for the last thing he has)”.!

God’s decrees can often not be understood. Thus He may
give many gifts to the wicked or to those who do not need any
help, while He withholds everything from the good who deserve
more. Or in punishing the wicked God may afflict at the same
time the pious and innoemt. This idea is well expressed in the
proverb, in sahat® (ghidib) >Alldh <ald qom dja‘al waliyhum gird, “If
God gets angry with a nation He changes even their saint into
a devil”3 (Jerusalem); >4lldh be-yaiti_l-qgar<ah wimm kabbas ubihalll
banat en-nas balas, “God gives the bald-headed woman and that
with a bush of dishevelled hair, but leaves the daughters of better
classes without any gift (hair)”. Bald-headed women and those
with dishevelled hair are despised by the Palestinian. >4lldh bi-yati
dj-djoz lalli malos snan,* “God gives the nuts to those who have
no teeth”; >Alldh bi-yati_l-halaweh lalli malo$ snan yakulhd, “God
gives sweet(s) to those who have no teeth to eat it". >Alldh
byohid et-tay< fi danb el-asi® God takes (punishes) the obedient
servant for the transgression of the rebel”S.

Despite this fatalistic belief in one’s own future and destiny,
the Palestinian — Mohammedan and Christian — tries to overcome
these difficulties. As no one knows “his hour” of death (sa<tuh) duty
obliges him to do all he can to escape his decreed fate. He asks
the saints to help him escape a difficulty, cure a sick member of

1 Another expression is in af¢am bitam min bagarah win ahram bikrim
min <afarah, “If He feeds He feeds from onc cow (i. e. He makes the milk of
one cow to suffice for all needs) but if He withholds ten cows will not suffice”.

2 Sajat (to curse) is used often in the sense of changing a person or an
animal to an inferior object.

8 For the explanation of gird, “devil” see CANAAN, Ddmonenglaube im
Lande der Bibel, p. 15.

4 BAUMANN, Polksweisheit aus Palistina, ZDPV, XXXIX, No. 125.

5 A variation is idjir et~tay¢ ma¢ idjir el-<asi. Another proverb with the same
meaning is >alldh biya‘ti rizquh la>andjas palquk, “God gives His goods to the
worst of His creation”, ZDPV, XXXIX, No. 126. 8 Der Ghassaneh.
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the family, bring an absent son back well, cause an undertaking
to prosper, etc. He vows to the holy man one or several offerings.
The Palestinian is sure that the awliz will intercede for him.!

The omnipresence of the Almighty is another fundamental
belief of every Palestinian. Therefore His name is called in every
place and at every time. God is always ready to answer. His name
drives away evil spirits,? helps in time of difficulty and strengthens
when worries oppress one.?

The Palestinian will begin no work, however unimportant it
may be, withoutstating first that it is in the name of God, bisammi.é
In the name of God the peasant begins the ploughing of his fields,
the sowing of the seed, the putting of the sickle to the ripe harvest,
the loading of the animals with sheaves, the disposal of the latter
on the threshing floor and the threshing and winnowing. And in
the name of God his wife grinds grain, measures flour, kneads
dough, divides it into loaves, bakes bread, plants vegetables, washes
her children, cooks food and serves it to her family.® Christians
use, besides bism illah, the following invocations:

bism el-<adrad, “In the name of the Virginl”

bism sintnd Mariam, “In the name of our lady Mary!”
bism es-salib el-haiy, “In the name of the living crross!”
ya ‘adrd “O Virgin!”

yamm_en-ni, “O Mother of Light!”

The Mohammedans inscribe’the name of God, >4lldh, that of
the prophet or a verse of the Qor’an over the door-lintel.¢ Christians
make use of the sign of the cross. The sign of the cross is made
every evening on the top of the heap of threshed and winnowed

1 CANAAN, Mohammedan Saints, p. 279.

2 Aberglaube und Volksmedizin, pp. 8, 47, so-

8 Gen. 42; 128; Ps. 105!; Jes. 124; Acts 4'2; Rev. 312 Job 14'%; Ps. 4%;
5018; Jes. 589; Jhel 282,

4  CANAAN, Plant-lore in Palestinian Superstition, JPOS, VIII, 155 ; L. EINSLER,
Mosaik, p. 1. According to ¢ABD EL-MEDJiD ALl at-tuhfah al-mardiyah fil-agbar
al-qudsiyah wal->ahadit an-nabawiyah wal-‘aqaid at-tawhidiyah wal-hikayat as-
samiyah wal->a$¢ar el-mardiyah, p. 6, the prophet Mohammed opened the closed
doors of paradise with the words “bism allah er-rahman er-rahim. This sentence
is said to be inscribed on the source of each of the four rivers of paradise.

5 A.M. RiuBaNY, The Syrian Christ, pp. 197—198.

8 CANAAN, The Palestinian Arab House, p. 87.
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corn as long as it remains on the threshing floor. Such a heap is
called salibi. The sign of the eross is also made over the flour and
the dough. It is painted or engraved over the door-lintel. SoNNEN
describes the custom.of making on a heap of corn the impression
of a seal bearing the words barket >alldh, “The blessing of God.”!

Thus we see that the blessing of God, of His name, or that
of a holy symbol, assures success and the absence of all the powers
of the inferior world. But the holy name should never be uttered
in unclean places (like privies)2 or during the performance of
unclean actions (urination or defecation).® The Tarabin Bedouin of
the Sinai peninsula tell the following story to prove the blessing
following the invocation of the name of God. Two Bedouin who
sowed a large piece of land in company came at the end of the
work to divide the grain which was heaped on the threshing floor
into two equal parts, While the first heap was divided into two
equal parts without invoking first the name of God, the second
was divided in the same way after this important precaution was
taken. Behold, the part of each one of them in the second heap
was decidedly greater than the respective part of the first heap,
although both heaps were equally large and each one of them was
harvested from a piece of land as large as that of the other.*

The many exclamations connected with the name of God and used
in so many phases of the daily life of the Palestinian were originally
in no way intended to be a misuse of the name of the Almighty,
but a continuous invocation for help, protection, and support.’ In
all his difficulties the Oriental always calls upon his heavenly
Father and generally also upon his earthly father and mother.® It
is true that with time this beautiful custom has lost much of its

1 Biblica, 1927, p. 201.

2 Snouck HURGRONJE, Mekka 11, p. 40 (after J. PEDERSON, 72).

8 Conjugal life is regarded as a holy performance, and the name of God
should therefore be uttered before it is done. Some even believe that a bride-
groom should say a prayer before he approaches his bride (¢En Karim). Should
a person neglect this precaution a male djinn may precede him, and the born
child becomes a $agi (rogue). 4 Heard in Beer-Sheba.

6 CANAAN, Mokammedan Saints, p. 279; Aberglaube und Volksmedizin, pp. 8,
106.; DALMAN, Der paldstinische Islam, PJ, XIII, 21 ff.

6 Under such conditions the Palestinian — even the aged one — is heard
calling ya baiyi, ydmmd! See also Math. 2687%; Luk. 22%.



X1V Canaan: Modern Palestinian Beliefs and Practices relating to God 73

lofty meaning and the name of the Almighty is often used very
carelessly.

Let us now examine the different exclamations connected with
the name of God for their real and original intentions. While the
European expresses his good wishes with the words “I hope you
will succeed, recover, have a good time” ! and the like, the Palestinian
knows that his hopes and wishes can attain nothing. He therefore
implores the Almighty to grant prosperity, recovery or a good time.
The first emphasizes “I hope”, the second on the other hand “May
God grant”. On enquiring about the health of a person one receives
the answer Alldh ysallmak >ahsan, “May God keep you healthy
he is better”; el-hamdu lil-lih insalldh >ahsan, “Thanks be to God, if
God wills, he is better”.

The same is true of greetings. The Oriental asks the Almighty
to grant the greeted person peace, health, a prosperous day (morning,
evening, night), etc. Often the name of the Almighty is omitted in
the formula, but it is always understood.?

The most important and most beautiful greeting is that already
used by all Semitic nations and which is often mentioned in the
Bible, namely, es-salam <alekum, “Peace be with you!” The answer
is watalekum es-salam warahmat >Allih wabarakatuh, “And peace
be with you, as well as God’s blessings and His mercy!”$ After
enjoying the hospitality of the host the guest says >Alldh yhlif <alek,
“May God repay it to you (i.e., increase your riches and thus your
hospitality) ”! The host answers sahiten w<afiyeh, “(May it be to
you) twice health and wellbeing ”! After drinking coffee the guest says,
diymeh, “May it (your coffee, i.e. your hospitality) continue!”*
Those who go to their work before sunrise® are heard singing:®

I Riusany, l.c. Ex. 207; Math. 72!; Luk. 6%,

2 Some greetings arc: JAlldh ysabbilkum bil-her, “May God give yvou a
prosperous morning”. The answer is ya sabah el-her, “O prosperous moming
that has come!” >Alldh ys‘id sabahkum, “May God. render your morning to be
prosperous” | Y Alldh ya‘tihum e -afiyeh, “May God give vou-health (and strength)1”
This is said in greeting workers. The answer is wil-gayl, “And to the greeter
(lit. sayer)!” 8 1 Sam. 255; Jes. §7'9; Luk. 2M; 10%; 24%.

4 Daimeh should not be said in visits of condolence.

b This song is not only used when the peasants go to the harvest (DALMAN,
Arbeit und Silte, 1, 2, p. 572) but also in the case of any work which is begun
before sunrise. ¢ (En Karim.
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ya sabah el-her daym sabbih It min kan naym
sabbih B <Isd w Misd fi zalal el-Qudsi naym?!
O morning of blessingl May you always remain !
Give my morning greetings to ‘those who are yet sleeping;
Give my morning greetings to Jesus and Moses,
Who are? sleeping in the shadow of Jerusalem!
All Oriental salutations are in fact short prayers.® A person thanking
another for any service received says >Alldh ikattir heraklt If a
person has nothing to give a beggar he sends him away with the
words ¢ala >Alldh, “(May your sustenance be) on God”; >Allih
yatik, “May God give you”.®
In time of need the Palestinian begs the Almighty in the most
persuasive ways to grant his requests.® Thus a mother asking God
to cure her sick child implores, $ahhidni yah, “I beseech Thee to
grant me my son as alms!” A barren woman whose prayers have
been answered and is blessed with a son calls him “The begged
one” ($hadeh, sikdeh),” “The restored one” (djaber, djabr, djubran)?

“Bounty (=bestowed by God, djiideh). When a person is maltreated
by a tyrant or robber,® and he can neither protect nor defend
himself, he implores them with the words dajil >Alldh, dakil rabbak
or dajil dinak, “1 take refuge in God“, “I take refuge in your
Lord”, or “I take refuge in your religion”. God and their religion
being perhaps the only things which those people still respect. The
following morning prayer is a beautiful example of submission to
the Almighty:

1 DALMAN, lLc., gives a variation. £ Singular in Arabic.

. 8 Whenever one passes the house of his godfather he greets it with the
words, “Peace be upon you, O house of my godfather!” (as-salam ‘alek ya bel
$bini). Some Mohammedans formerly refused to greet a Christian with as-salam
Calzkum, thinking that peace should be wished only to believers.

4 The new expression of thanking, ’askurak, is a literal translation of the

European expression “I thank you”.
5 ]t is said that this consoling phrase should only then be used when one

has really nothing to give (Qalonii). ¢ Luke 18.
7 CANAAN, Die Neugebornen in der paldstinischen Volksitte, Neueste Nachn-'chlm
aus dem Morgenlande, vol. 71, pp. 151 ff. 8 Djibrin comes from J:".»'

9 The proverb says about such people: ma barkamak wald balalli had
yirhamak wala bapalli rahmet > Alldh tinzal <alzk, “1 shall not pity you nor shall
I allow anybody to have pity with you, nor shall I allow God's pity to descend
upon you”.



XIV CanNaAN: Modern Palestinian Beliefs and Practices relating to Gad 75

asbali_es-sabah asbah nur saiydnd Mohammed ulah
ya rabbi tidjal lal-qalb el-hazin muftah
The morning has begun
The light of our lord Mohammed has appeared and shonel
O my Lord (I beseech thee), give to the broken heart a key
(of comfort and help)!

Swearing by the name of God has always been considered as
the most sacred and solemn affirmation of a statement. While using
such language the peasant never intends to misuse the name of
the Almighty. He simply calls God to witness that what has been
said is the whole truth.! The use of such a solemn affirmation is
a very old custom.? Swearing, however, has now lost a great deal
of its sacred character, so much so, that a proverb says pjudlak
hal-yamin mitl waraq ei-fin i$i msarram wisi bald tasrim, “Take this
oath, which is like the leaves of a fig tree, some are torn (in pieces)
and others are without tears”.3

The formulae used belong te one of the following categories:*
1. The name or an appellation of God, that of a weli or of a

sanctuary are connected with the oath.
2. The yamin or qasam (oath) mentions some natural phenomenon
or a part of the human body.

As the second category does not concern us at present we
shall only examine those of the first kind. Some formulae with
the name of God are walldh, “By God"; wikyat >Alldh, “By the
life of God”; walldh el-<azim, “By God the Great”; walldh uma
a‘azz min >Allah, “By God and there is no one more powerful
then He”; wrabb el-<izz, “By the Lord of power”; wurabb Isd u
Miisd, “By the Lord of Jesus and Moses”; wurabb el-katbeh, “By the
Lord of the Kacbeh”; urabb el-ins widj-djinn, “By the Lord of men
and demons”; urabb es-samd wil-ard, “By the Lord of heaven and

1 RiuBaNY, lc., 167. 2 Gen. 21%8; 2216; Rom. 9!; 12l

8 These conditions prevailed in Biblical times and led to the injunction
of Jesus: “ I say unto you swear not at all, neither by heaven, for it is God’s
throne, nor by the earth, for it is His footstool; néither by Jerusalem, for it is
the city of the great King. Neither shall thou swear by thy head, because thou
canst not makc one hair white or black”. Math. §,%3%, Jam. §32, Ex. 207;
Lev. 1912, :

% Mohammedan Saints and Sanctuaries, p. 126,
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earth”; wihyat hal-<id wir-rabb el-mabud,! “By the life of this stick
and the adored God”; walldh wihyat hal-ghet ed-daridi min es-samd,
“By God and the life of this rain which pours from heaven”;?
udini wimani, “By my religion and belief”; wudini uma<budi, “By
my religion and my adored One (God)”.

The saints play an important réle in oaths. In some districts,
especially among the Bedouin, awlid are even more often mentioned
than God. Only a few characteristic oaths of this category will be
mentioned:® nhaqq el-Hadr el-ajdar, “By the truth of St. George”;
walldh wihyat ibn Sadd, “By God and the life of Ibn Said”;*
udjah en-nabi Misd, “By the honour of the prophet Moses”;
uhyat Hmed fakkak el-<abid® min el-hadid,® “By the life of Hméd, the
releaser of slaves from iron (fetter)”.” When a Bedouin brings his
case to a Bedouin judge, he addresses him with the words wes <ndak
ya qadi_l-<arab ya fakkak en-nasab® djitak saddi® balki djaddi hazzi
uhazzak yudhul ‘@arbah warbin nabi in kamét’® (i)idurrak win haket
(Ytsirrak....,1 “What do you have (to say), O judge of the Arabs,
O you who (judge and) reveal (the truth) in a case of money. I
have come to you, speaking very earnestly. My luck and your luck

! Many add, wis-saiyd Dahuad, “And the lord David”. When a Bedouin
gives a witness before a Bedouin judge he adresses him, wikhyat hal-¢ad wir-rabb
el-ma‘biud will-kadib mdluh malad (= maulid) la tama‘_radjih wala ghez safih illa
haqq >Alldk min ragbati maddih (= mw’addih) in hdda r-radjil..., “By the life of
this stick and the adored God —and the liar shall have no children —(I give this
witness) not driven by any ambition, nor to satisfy any grudge, but I give
only the truth (which I owe to God), this man...” See also BULuUs SAIYUR
EL-BOLusi, ‘awd’idu_l-<arab, p. 143; JAUsseEN, Coutumes des Arabes, p. 191.

2 The last threc oaths combine the name of the Almighty with some
natural phenomena.

8 For further description of oaths see CANAAN, Mokammedan Saints und
Sanctuaries, pp. 125 ff.

¢ Ibn Sa4d is Msallam ibn Sa¢id of the ¢Aziazmeh Bedouin.

5 Hmed has his sanctuary to the south of ¢Aqabah, on the seashore. He s
said to have once released the prisoners of ¢(Agabah. Hméd is honoured by
most Bedouin of the Negeb.

6 Another oath describes this saint as the protector of raids (ghazi): wikyat
Hmed <adid el-mohramat, “By the life of Hmé&d, protector in raids”.

7 Some of these oaths are taken from ¢Ari¥ EL-<ARIF, lc., p.

8 See Muhzt p- 2073. It is explained as culdl, gkl ;. J—JY' Jll\ Sk

9 Muhit, p. 1173. 10 Muhit, p. 1844

11 The rest of the text is of no importance for our subject.
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lie under the protection of forty-four prophets. If you hide (the
truth) they (the 44 prophets) will injure you and if you speak the
truth they will repay you with joy....,”! No mention of God
whatever is made in this speech.

Among vows connected with a holy object or a sanctuary we
may mention: wil-mashaf, “By the Qoran”; wil-indjil et-taher, “By
the pure New Testament”; wil-ka<beh, “By the Katbeh”; wugabr
el-halas, “By the tomb of Salvation”; wis-sakrah es-sarifeh, “By the
holy rock (of the Mosque of Omar)”; wikyat has-sef wil-mashay
(Bedouin), “By the life of this sword and the Qoran”.

The same considerations are true of curses:? Every Oriental
likes to avenge himself for every injustice he receives. But if he
is too weak to take his own tar, he turns to his almighty Creator,
who is the greatest avenger.® He implores him to punish his
enemies, whom he regards at the same time as God's enemies. The
formulae used are nearly the same as those once used by his
forefathers, the ancient Semites.4

All these usages illustrate the fact that the manner of speech of
the Oriental is that of a simple person who has not yet been
spoiled by so-called civilization. Life with all its activities, its joys,
and its cares revolves around one center and one only, namely
God, who has always been and still is regarded as the all in all,
min >Alldh, <ald >Alldh, la >Alldh, “from God, to God, for God I”.

Thus the name of God, >A4llih, is invoked in every place and
on every occasion. Therefore, the Mohammedans recite their
prayers not only in a mosque or sanctuary, but wherever they
happen to be. Nevertheless there are certain places and days or parts
of days which are considered more acceptable to God when prayers
are made. Prayer in the sanctuary of an important weli is thought to
be more quickly answered. A request made in lélatu_l-qadr® is better
heard, since the doors of heaven are believed to be open on that night.®

' BOLus SAIYOR EL-BOLusi, l.c.,, p. 140. See also Jaussen, Coutumes des
Arabes, p. 190.

2 The present writer expects to write a special paper on this subject.

8 Deut. 3289; 1t Sam. 2%; Job §'8; Rom. 1219, 4 Ps. 5915; 69222528,

5 Lélatu_l-gadr is supposed to be the 27th of Ramadan.

¢ Whenever a person dies the doors of heaven are also supposed to
open, while the angels descend and ascend.
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Other favourable days for prayer are,! the month of Ramadan®
the day of ¢Arafat, the fourteenth of Satban, and the eve of Friday,
i.e. the night between Thursday and Friday. Favourable hours of
the day are midnight, the time for calling the morning® and noon
prayers, especially the Friday midday prayert A mother whose
child is dangerously ill will go up at midnight to the roof of her
house and implore the Almighty for the recovery of her son. Then
her prayer will be carried quickly by the angels, who fill the air
at this hour.®

This characteristic—omnipresence—is also an attribute of the
important awlid, the anbid and the >aqtab. Thus it is believed that
whenever and wherever thy are invoked they answer the call. A
person in Jerusalem may call upon Abraham, who is buried in
Hebron. En-nabi Dahtd, whose tomb is in Jerusalem, helps a person
calling upon him from Nablus and en-nabi Musi, whose shrine lies
southwest of Jericho, responds to prayers of the <Jdwan Bedouin
of Transjordan. Nevertheless, experience has shown that these awlid
will answer more promptly if the person calling upon one of them
goes to their sanctuary or calls upon them during the mosam. An
exception to this rule is made by el-Hadr, the prophet Mohammed,
sittnd Mariam. mar Mibayil® and, to a certain extent, the four >aqtab,

1 See MOHAMMED ES-SAFARINY, kitab ghida>u_l->albab lifarh manzumati_l->adab,
vol. IL. p. 424.

2 ‘There is, according to es-SAMARQANDI, around the throne of the Almighty
a plain, mardj, called hadiratu_l-quds, which is full of angels who are continually
praying. On the first day of Ramadan they ask God to descend to earth to
pray the fahawit with the multitude of believers. Every one who happens to
touch or who is touched by any one of them becomes lucky and prosperous
all his life.

8 Mohammedans of Syria believe that God sends his angels every morning
to distribute human necessities and to bless what they have. Such a blessing
is granted only to those who rise early to work (ZDPV, VII, 100). For asimilar
belief connected with the time of sunset see below.

4 Such a time is specially favourable for making amulets (dberglaube und
Volksmedizin, p. 1), performing magic acts(l.c., p. 67)and for children receiving
the blessing of the angels which fill the air at such an hour. Syrian mothers
will at such an hour not carry their children but place them on the ground
in order to assure the blessing (ZDPV, VII, 89).

5. CANAAN, Mohammedan Saints and Sanctuaries, pp. 138, 139.

¢ This belief in mar Mihayil is not wide spread.
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who are omnipresent. A saying compares a person seen within a
short time at different places with el-Hadr and mar Mibayil: intt
mitl el-Hadr fi kull matral hadir, “You are like St. George, who is
present in every place”!; inti mitl mar Mihayil hader nazer, “You
are like St. Michael, who is (always) present and sees everything”.
The minor awlid are believed, on the other hand, to have and
practice their authority, and influence at their residence, where
their followers live.

In this connexion we often meet with a practice which is surely
a vestige of the primitive religion of the Semites.2 A peasant ona
journey or living in a strange country will in time of need invoke
one of the different awlid of his own village or of his own district,
for such a saint is his own saint, his protector, who is responsible
for his own welfare. The saints of the foreign country do not
know him and will not recognize him as one of their clients. The
writer knows of several cases where Palestinians, living in America,
when severely sick invoked a weli of their own village, vowing at
the same time a sum of money for the repair of the shrine or for
distribution in his name to the poor.

This deeply rooted belief in the saints is carried to extremes
in certain cases. When heaven withholds its blessing (rahmeh) the
peasants arrange for rain processions in which God and the saints
are asked to help. Some processions are composed only of children.
A bird is released in order to cai-y the prayers of the multitude
to heaven.® The saints are also called upon to bless, protect, and
help. Thus brush-wood, lime, grain, straw, etc. may be safely deposited
in or around their shrines. Nobody dares to steal anything, for the
saints protect the object entrusted to their care. Children are often
circumcised in a sanctuary. A part of the bridegroom’s festival
procession must visit a shrine in many villages.* The dbihet el-<aqd,
in some places also dbihet el->asas,® as -well as the animal killed on
finishing the harvest, are killed in the name of Abraham. The
protector of the threshing floor is throught in some villages to be

1 See also HANAUER, Tuales told in Palestine, pp. 82 ff.

2 W. R. SMmITH, Lectures on the Religion of the Semites, pp. 23 fi.

8 Darman, PJ, XIII, 17. 4 Seen in (Anati.

% (En Karim, Qalonia, and Sarifir. In most places it is for the djinn
inhabiting the place, see CANAAN, The Palestinian Arab House, p. 86.
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Abt Hureirah.! A man who has a large flock of sheep or goats
cuts the ear of the first-born lamb in the name of Abraham, hoping
that this man of God will protect the whole flock. If he is very
rich he may also dedicate the last-born lamb of that year to this
saint. In measuring grain, the eleventh sa<? is dedicated to the
prophet Mohammed, el-hadi lan-nabi, and the last measure belongs
to Abraham. This is also distributed among the poor. More vows
are made to the saints than to God.3

Another fundamental religious belief of the Oriental is the
boundless mercy of God. Aiy inti ahann <aleh min illi halaquh,
“Are you more compassionate with him (i.e., your son) than God,
who created him?” is a widélv known saying. When a mother
nurses her sick child day and night her neighbours reproach her for
not trusting sufficiently in God and say: “I came (i.e. God) to pity
him, but found his parents embracing him (continually)”4. A beautiful
saying teaches that #lli hatt bisil willi bald biin> “The one who
has imposed (these difficulties) will remove (them); and the one
who has afflicted will help!” In years of lack of rain people comfort
themselves with the words, “God is more kind to his people (than
they are to themselves)”.5

A man who tries to bear not only his own burdens but also
those of others is reproached with the words, “Leave something
for God (to care for)”,” and “God is with his broken-hearted
worshippers.® A proverb teaches, “I propose (lit. think) and God
disposes (arranges), for God is able to do everything.”® Another
saying is “Purify your intentions and (have no fear to) sleep in

1 Darmax, PJ, XIII, p. 18, A peasant of ¢En Karim assured me that the
workers will call upon Abd Hureirah if there is no wind during the winnowing.

2 Not sa¢, as wrongly printed in JPOS, VIII, 155, N. 6.

8 Most of these items were fully described in Mohammedan Saints and
Sanctuaries in Palestine.

4 Djit la->asfag <aleh lagetuh fi huzn waldeh.

5 A variation of this proverb was mentioned above.

8 > Allih altaf fi <ibaduh. s

7 The complete proverb is l&f hamil es-sullam bil-‘ard halli la-<Alldh $i,
“Why are you carrying the ladder transversely (i.e. carrying all the difficulties
in the wrong way), leave something to God (to care for)!” -

8 > Alldh mac <ibaduh el-munkisrin.

9 And bit-tafkir walldh bit-tadbir inn > Alldh <ald kull Saiyin gadir.
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the wilderness, for God's resolution is stronger than any other one”.!

Several proper names which are much used refer directly to
the mercy, the goodness, and the love of God.2 The names of God
inscribed on the talisman, known as the mdskeh,3 ascribe the same
attributes to the heavenly Father. These are ya hafiz, O Protector;
ya safi, O Healer; ya kafi, O Sufficient One; ya >amin, O Faithful.
The mother does not know a better way of protecting her child
when it falls, is frightened, or has any ailment, than by asking the
Almighty to “surround” it with his mercy. “I encircle you with
God ('s name and mercy).”* Many Palestinians will not fail to put
themselves under the protection of the Almighty every evening
before going to bed, with the words® “We have closed (the doors
of) our house and God is our (protecting) talisman. May God have
mercy on our mother and father.”® A few lines of an evening
prayer run:’

ya rabbi thannan <alaty widj‘al beni wa‘dai hdjab
ubahr nadjdjab® wisyif tilma< wihdjar tisga<?

“O my Lord have mercy upon me and place between me and
my enemies a talisman and a large sea and glittering swords and
violently thrown stones.” A proverb describing the charms of a
short wife is hawattik birabb el-<ars ya lulii malan el-fars, “1 encircle
you with the Lord of the Throne, O qearls filling my bed.” The
following prayer repeated by Mohamedans before retiring at night
conveys the same idea:

1 Saffi_n-niyeh unam fil-barriyeh uniyet >Allih btighlib kull niyeh.

2 Such are Rahmetallih, The mercy of God; Djddallih, God's generosity ;
Herallih, God's goodness; Habiballih, The one beloved by God; <Ati->allih, The
gift of God; <Onalldh, The help of God; Ni¢metallih, The grace of God;
Satdalldh, Fortune given by God; Rizqallih, Sustenance given by God; Lutfallih,
Kindness of God; Niiralldh, Light of God; Djarallih, The neighbour of God;
<Odetalldh, (contracted by the Bedouin into ¢Otalldh), The gift (lit. the returned
child) of God; Hamdallik, The praise of God; Faradjallih, The comfort (relief)
of God; ¢A4wadalldh, The compensation of God.

8  Aberglaube und Volksmedizin, pp. 52, 91. 4  Hauwattak bal-llah.

6 CaNAAN, The Palestinian Arab House, p. 96.

8 Sakkarnd darnd wallih hdjabnd urahmet >.Alldh <alli djabatnd udjabnd.

7 Said generally in the eve of Friday. Heard in Jerusalem.

* 8 Muhit, (p. 2040) does not know this word, but mandjib means C—U‘ In
Ot 9 Mukit, p. 1106, says &laf O ) BLI an g O g N s,
In Lebanon it is used of throwing stones. In Palestine it means “to chatter”.
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I have encircled our house and family
with the tablet! and the pen,?
with the throne and what it bore,
with the seven words said on the mountain by our master
Mohammed. )
(I beg Thee), do not allow any creeping animal to fall
upon us,
nor a strange foot (= stranger),
nor a drinker of ¢arag,
nor a drinker of wine,
until the sun arises®
and sings to the One, the Victorious, the Beloved.*
Besides God saints are also asked to “surround” children
Thus a verse of a Christian cradle song runs:
ya djiret >Alldh ya memti
witdjirl >asamihum
umiyeh warba‘ta<ser qaddis
yitfattald hawalehum.
“O neighbourhood of God — O my mother,

1 Qorian, LXXXV, 12: “the original whereof is written on a tablet kept
in heaven”. This tablet—called the preserved table—has been kept since the
beginning of the world near the throne of God. In it are also recorded the
divine decrees past and future; G. SALE, The Qoran, p. so.

2 The 68th Siireh is called “The Pen”. Many think that the pen with
which God’s decrees were written is to be understood.

8 As soon as the sun rises it drives away the spirits of the lower world;
CANAAN, Light and Darkness, JPOS, XI, p. 34.

4 The Arabic text is:

hauwatt bétnd udarnd

bil-loh wil-galam

ubil-<arS umd hamal

ubi_s-sabi¢ kalimat illi qalhd saiydnd Muhammad <adj-djabal
la tnazzil dabibeh

wald idjr gharibeh

wala Sarrab ‘araq

wala farrab nabidi

illd ma til<at es-Sams

undght_el-wahid el-qahhdr el-habibi.

Another version says “ten words” instead of “seven” amd makes the last
line “and salutes the beloved prophet.” The first version was heard in Jerusalem,

the second in Haifa,
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mayest thou surround (lit. be the neighbour of) their
names, . )

and may one hundred and fourteen saints

be (continually) turning around them.!

God’'s mercy extends so far that He cares for all He has created.
This idea is beautifully expressed in the words of the sower,
ya tasim ed-diid fil-hadjar edj-djalmud. “He leadeth the birds in the
darkness of the night,” ya msaiyer et-tér fi zalam el-lel. His mercy
goes still further. He allows animals, trees and stones to witness
on the day of judgement in favour of human souls, in order that
they may be saved.? Thus stones piled up by the pilgrim on his
way to a sanctuary will remind the holy man in whose honour
the zydrah (visit) was made to help and to intercede for the pilgrim.3
The idea of stones bearing witness was known in the ancient
Orient. On the 1oth of Muharram many peasants offer a hen or
a cock as a ransom for their soul. Nobody should eat of this
offering, which 1is called <uesireh, except the person on whose
behalf it was offered. On the day of judgement this bird will flutter
above his head, thus helping to protect his soul.®

God has created the whole universe and knows everything
about the mountains, the sea, all plants, and all animals. This idea
has suggested many Arabic idioms and proverbs. Thus the moon
is called “God’s moon”; hall hlalak, “Your new moon™has appeared”.
Another expression has it, “The new moon of God has appeared
and His majesty has appeared.”® The same is true of standing corn.
A song begins ya zre< >4lldh, “O standing corn of God!”7 Proverbial
expressions make plants praise God: ma $@ >Alldh ez-zar< bisabbih
rabbuh, “O how beautifull the standing corn praises its lord”;®
subhan palighd, “May its Creator be praised”. A tree is supposed
to say “I drink through my trunk and praise my lord” (basrab min

1 Heard in Jerusalem.

2 The Taribin Bedouin of the Negeb believe that even animals and vegetables
must appear on the day of judgement before the throne of the Almighty. One
plant may then accuse another, saying “it bent me so severely that [ was hurt.”

8 For the description of such stone-heaps see CANAAN, Mohammedan Saints

and Sanctuaries, pp. 74 ff. 4 Cf. Luke 199, Gen. 31% ff; Heb. 31
5 Heard in Sarris. In other parts of Palestine all the members of the family
may eat of the offering. 8 Hall hlal > Alldh uhall djaldluk. '

7 DALMAN, Haupt-Festschrift, p. 387. 8 JPOS, VIII, 164.
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<rqi ubasabbil rabbi). On another occasion it proclaims “I am
sustained by the grace of my lord!” —and min ni<met rabbi <ays.
An oath runs nhaqq man yalam kam waragah <ahas-Sadjarah ukam
$a‘rah fi hal-haiwan, “By the truth of the One who knows how
many leaves are on this tree and how many hairs on this animal.”
The person uttering this oath points to a tree and to an animal.l
Another oath says, nhaqq ‘uwenet es-Sams el-mgharrbeh latacet rabbhd,
“By the truth of the disk? of the sun which is setting® in obedience
to (the rules of) its Lord!”*

Only proud and foolish people forget this holy duty. They are
compared to the stiff handles of a clay brazier, kull i larabbuh
byusdjud illa qriin el-mogadeh, “Everything bows down to its lord
_ except the handles of the clay brazier.” Ed-djadjeh btisrab ubtuskur
rabbhd, “The hen drinks and (in lifting up her head to heaven)
thanks her lord;” et-tyinr bitsabbih rabbhd bil-lghahin, “The birds
praise their lord by their chirping.” The warbling of some birds
is believed to be a continuous repetition of one of God's names.
Thus some doves coo continually, ya ra>iif ya ra>iif, “O Merciful,
O Merciful!”, others ya@ karim ya karim, “Q Gracious, O Gracious!”
The cock is said to perform his devétions in the early morning
while people are still asleep.

The deep-rooted belief in the relation between the Creator and
His creation goes so far as to make the peasants think that the
name of God, >A4lldh or rather the first letter of the same, the V, is
inscribed on some fruits. Thus the longitudinal grooves on all

1 Mohammedan Saints and Sanctuaries, p. 126.

2 Lit. “small eye”.

8  El-mgharrbeh may also be translated “going to the west”. The last two
oaths are used by Mohammedans and Christians.

4 Other oaths describing the Almighty’s care for his creation as well as
some of his activities are: wuhagq illi rafa¢ es-samd ubasat el-ard, “By the truth
of the One who elevated heaven, and stretched the earth”; wuhagq man katab
Caleh (‘alal-hatab) bil-harig, “By the truth of the One who decreed that this wood
is for burning”; uhagq man dar el-halaweh fi has-fadjarah, “By the truth of the
One who put sweetness into (the fruits of) this tree”; wuhagqg man djama‘nd
min ghér miad, “By the truth of the One who decrced that we should come
together without any previous agreement (on our part)” ; wihydt man gasam lak
nastb fi haz-zad, “By the life of the One who alotted you a share in this food”;
wihyat illi sabagh el-abd ulaiyan el-hadid, “By the life of the One who coloured
the negro and made iron malleable”.
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grains of wheat! are said to be the | of >4lldh. Due to the holy
name of God corn and bread enjoy a mystic sacred significance in
Palestinian superstition. Bennd <@ umilh, “there is bread and salt
between us”? means “there is a solemn covenant between us”.3 It
is further believed that wheat was the tree chosen by God to be
the tree of knowledge of good and evil. Therefore corn and bread
are highly respected by the peasants, being the greatest gift of God
to mankind. One may even take an oath by bread, wikyat hal-<,
“By the life of this bread!”*

Even this does not represent the climax of the peasants’ piety.
Not only do the plants praise God, they even bow down in vene-
ration before the throne of the Creator. On the night of lelatu_I-
qadr the trees kneel in reverence because they may not look on
the face of the Almighty. The Mohammedans believe that the gates
of heaven open on this night, and the waters of the sea become
sweet.> Christians hold the same belief in regard to the olive tree
on the feast of the Holy Cross (September 13th) and on Epiphany
(January 6th). They also believe that unleavened dough will
ferment without aid in this night® This is why some Christians
believe that some mulberry wood must be burnt in the night of
Epiphany, for this tree was the only plant which, owing to its
pride, did not kneel down in veneration of the day.” It is difficult
to imagine a more poetic and pious conception.

The veneration of the Palestinian peasant and his gratitude to
his Creator is beautifully expressed in the saying ma bintil samah
binhibb watah?® “We cannot reach His heaven (to thank Him) there-

1 I heard the following story about corn in ¢En Karim. It seems to be
known in the whole district of Jerusalem. As long as Adam was in para-
dise he was as pure as the angels and he did not nced to defecate. Satan
tempted him and gave him corn to cat. Through committing this sin he be-
came in every way human. With this new unclean state he could not remain
in paradise. 2 RiHBANY, L ¢, p. 191.

8 A proverb says ma f7 taam illa ba‘d el-kalam, “No food can be taken,
except after finishing our conversation”, i.e. we can not partake of your food
(of your bread and salt) and thus become bound in a covenant before settling
our affairs (Gen. 24%). i
For further material on this subject see JPOS, VIII, 155 ff.

ZDPV, VII, 86. 6 Heard in Bét Djala, Bethlehem, ¢En Kirim.
In Northern Palestine and Syria. JPOS, XIII, 177.
Heard in Transjordan, known also in Palestine.

® g o o
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fore we kiss the earth (which is His footstool).”! Complete resign-
ation to God could not be better expressed than in the words of
a sik person, “They asked me: Shall we bring you a physician?
I said it would not do. My God has wounded me and He will
cure me. This is better and more profitable”.2 Another proverb
describing God as physician is, “God touches the pulse (lit. the
joint) and gives the proper medicine”.3
Saints are also regarded as healing physicians. Thus the follow-

ing stanza of a hymn of praise sung to the prophet calls Mohammed
“physician”:4

YAlldh >Allak >Alldh >Alldh

ya Muhammad ya habibi

kun tabibi

wa’adjirni min lahibl

inna awzari tiqal’
“God, God, God, God, O Mohammed! O my beloved! Be my
physician and save me from the fire. My sins are very heavy.”

Although the present inhabitants of Palestine do not worship
the heavenly bodies there are few practices and sayings which may
point to this ancient custom.® A song said at sunrise by the in-
habitants of the villages south of Bethlehem is:
subhin man saiyarek

» »  daiyarek (or dauwarak)
” »  Sauwarek
” »  rafatek <an el-bad wanwarek

1 1 Chr. 282%; Ps. 995; 1327; Math. §%.
2 Qali indjiblak imdawi qult ma ()yslah rabbi djarahni urabbi >idawini >alpyar
waslah. Other proverbs of the same sublime type are: 1@ tihkal hamm foq rasak
rabb, “Do not mind any anxiety for there is above your head a Lord”; >Alldh
ma bigalli -tarth matrith wala r-ra<i bald sbul:, “God does not leave the sick for-
saken, nor the shepherd without a breakfast”.
8  Rabbnd bihiss el-mafsal ubya‘ti ed-dawd.
4 Heard in Nablus.
5 The continuation of this song is:
kun ghadan yauma_l-qasdsi yauma ywahadu bin-nawasi
sa‘ian fi palasi min hisabin wasw>al,
“Be tomorrow on the day of punishment, the day when (people) are taken by:
the hairs of the forelock, working for my salvation, from all my accounts and
(the process of) enquiry”! ‘
¢ II Kg. 11%%;-21%,5; 235; Jer. 148; Zeph. 15, !

I
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May He be exalted who made you gol

& W - 4 5 » turn (from one direction to the
W w # » shaped youl [other)
A B B ” » lifted you above his servants and made
you shinel
Another song runs:
es-Sams ummnd wil-qamar abund
unidjmet Shel itdillna <ald drubnd,

The sun is our mother, and the moon is our father-

And the star Canopus shows us our ways.
A prayer uttered by the inhabitants of >Artas in the forenoon, when
the sun is already high in the sky is:

ed-duhd umin dahaha wis-Sams umin djalaha
wil-gamar umin <alaha® wil-maiy umin djarraha.
The forenoon—who made it? The sun (disk)— who polished it?
The moon—who lifted it? The water—who made it run?3

A married woman who lives far from her parents welcomes the
rising moon with the words: ahlan usahlan bimwannis* el-gharibeh,’
“Welcome O you who keeps company with the stranger”.®

Every child is advised by his friends to throw a fallen tooth
from between his legs towards the sun-disk with the words “Take,
O sun, this donkey's tooth and give me a tooth of a gazelle”.”

In welcoming the new moon Palestinians say ihill ihlalak widjil-
djalalak widjalak <alend Sahr imbarak, “May your New Moon appear
(like a crescent) and your might be high and may you be made a
blessed month for us”.®

Flowers and trees should be planted only while the moon is
growing, else they will not prosper. It is widely believed that the
sun drives away with its heavenly power all the powers of the
lower world. This is why demons perform most of their actions

1 “Sup” el is feminine and “moon” & is masculine, in the Arabic
language.

2  As el-gamar is masc. the line should really be wil-gamar umin djalah.

8 The conjunction wa “and” has been left in the translation.

4 Wannasa is unknown to Muhit. 8 Heard in >Anas.

8 A proverb says inti mitl el-gamar bitwannes ma btinfa<,: “You are like the
moon, you keep company but you are of no other help.”

7 CANAAN, The Child in Palestinian Arab Superstition, JPOS, VII, 175,

8 CaNAAN, Light and Darkness in Palestine Folklore, JPOS, XI, p. 26.
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in the darkness of the night. During daytime they can unfold their
action only in places where the rays of the sun do not penetrate.!
Several sayings known widely over the country illustrate how
the Palestinians regard the heavenly bodies as living beings of
supernatural powers. An oath runs wikyat wwenit es-Sams, “By the
life of the sun-disk.” The Bedouin of Bisan hold that the hour when
Conopus (suhel) appears is the most acceptable time for grayers
(blessings, curses and oaths). Such an hour is called sa4t suhel. An
oath heard from a Saqr Bedouin runs “By the life of the arising suhel”.
By no means do these examples point to a direct worship of
the heavenly bodies. But they contain several points which may
have had their origin in the ancient custom of solar worship.
Every human being is given at birth a protecting angel, malak?
haris3 who continually accompanies and rotects him.* When enquiry
after the well-being of the children of a friend is made the following
formula is used: “How are the protected ones?”® i.e., those
protected by their angels. Even every organ of the human body
has its protecting angel. If we did not have those heavenly spirits
the human race would have perished long ago. The angel accompanying
man not only protects his body, but also his soul. Every human
being has, according to Mohammedan belief, in addition to this
guardian angel two spirits who continually accompany him. One
sits on his right shoulder and the other on his left. One records
his good deeds, the other his evil ones.” Whenever a person
commits an evil action the spirit recording his good acts requests
the other to postpone the recording of the evil deed until the day
is over, for thus argues the heavenly spirit: ” This person may still
ask God for forgiveness before the close of the day”. This idea is

1 See Aberglaube, Damonenglaube and Light and Darkness.

2 The description of the ane='s is given here only to show the relation of
the different supernatural powers to each other.

8 CANAAN, The Child in Palestinian Arab Superstition, JPOS, VII, 166 ff.

4 CANAAN, Palestinian Demonology, The Parents Review, vol. XXXVII, p. 718.
Math. 1819; Heb. 1#; Ps. 348; 911l

8  Kif el-mahrisin. ‘This expression resembles that used in Ps. 1278 Other
expressions with the same idea are, >A4lldh ihallilak el-mahriisin; kull mahris
magqris. 6 CANAAN, The Child in Palestinian Folklore, JPOS, V1I, 166.

7 The angel who records the good deeds sits on the right shoulder, the
other on the left one.
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poetically exgressed in the beautiful evening prayer: “Sunset has
taken place. Death draws nearer and the earth is closed over what
it contains (the dead). O thou who writest down my misdeeds!
O God, O my Lord, (I beseech thee), to efface them!”!

The following invocation has the same idea. It shows at the same time
that the saints are asked to intercede by the Almighty for us sinners:

My sins have increased, and I am confused by them!

By the life of our lady Fatmeh, her mother, and her father,

(I beseech Thee, O my God), to efface all my sins!

(As well as) every time the pencil records (one of) them!2
These two angels are believed to say for every action the person
commits, “for ever” (daiman), i.e., “May it (your action) continue
to be done in this way for ever.” Therefore old women advise
young girls and cspecially brides to be always cheerful and kind
and to utter nothing but good words.3

It is a well known fact that Mohammedans believe that angels
do not enter a house where dogs, pigs, bells, human pictures, or
statues are found.* No angel will enter a privy. Even the two
angels® accompanying continually a person will await him outside
the door whenever he enters such a place. Should he speak while
he is in this unclean place, the angels have to enter to keep record
of all that he has said. They will curse him for having forced them
to enter the unholy place.

As soon as a person dies angels descend from heaven to see
what sins he has performed. They examine every organ separately
to find out what misdeeds each organ has committed. This is
plainly expressed in the prayer:8

Ya surati_l-an<am? ihdari lelat wihdati

wil-mal@ikah 1al<ah unazleh titgallab fi djittati

usiffati wil-lsant hum asasu lbald.

v El-ghrutb gharrabat wil-mot garrabat wil-ard qaffalat <ala md fihd ya katib
disadati Yilahi ya rabbi timhihd. 2 kitrat dnuibi wihtart and fihd bihyat
sittnd Fatmeh wimmhd wabuhd timha dnubi kullhd kullma hatt el-galam fihd.

8 See also ZDPV, VII, 101. 4 This belief is dying out.

5 During the conjugal act the “angel of mercy”, malak er-rahmeh, who
is probably the recorder of the good deeds, leaves the room and reenters only
after the person has washed himself ritually (‘En Karim, Qalonid).

6 Heard in Jerusalem.

7 “The Cattle”. See for explanation Sale, The Qor’an, p. 89.
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“O sixth stireh, be present at the night of my solitude (death)!

While the angels are ascending and descending

and are entering into my body, my lips and my tongue,

Which are the source of (my) destruction.”

At sunset the angels are supposed to go around distributing to
every person his supplies for the next day. Every person has there-
fore to stop working?! for a short time in order not to be neglected
by the angels.?

The demons are the cause of all the woes and diseases of the
human race, “which are more numerous than the plants of the
earth” 3

The persistent ignorance of the Palestinian on the subject of
medicine, its causes and symptoms accounts for their deeply rooted
belief that sickness is attributable to the action of evil spirits. The
only cure consists in their expulsion.* As in olden times it is “not
the most educated man who is competent for this work, but the
most religious”,® or the one who is apparently most religious:
priests,® $2ps, and darawis’

The devil and his host are never divided against themselves.®
This is well expressed in the saying “The devil never ruins his
own house”.® The demons use many persons for their habitation
or as instruments of their activity. Hence such expressions as

1 Heard in Jerusalem. This custom is now nearly extinguished.

2 Another belief is that in the night of the 1oth of Moharram (¢4¢urah) a
horse (or a mare) loaded with a saddle-bag (jurdj), filled with gold and carry-
ing on its saddle (or on its neck) a bloody human head goes through the
streets of every city and village. Most of the people who happen to see it are
frightened and run away. A brave man will however take the horse by its
bridle, lead it to his house and empty the contents of the saddle-bag. He has
to fill the same with whatever he happens to have at home, preferably with
cereals (lentils, peas, beans, corn, barley, etc). If he fails to do so the whole
gold disappears (dahab sd-dahab). Some believe that the horse (it may also be
a mule) comes to every house and knocks on the door. Such a horse is called
faras ‘asurah. 8  Mas@>ib ed-dahr aktar min nabat el->ard.

¢ Matth. 9%, 88; 1222; Luk. 133,16,

6 L. STAPFER, Palestine in the Time of Christ, p. 252.

8 Adjazmatart, pp. 209, 217.

7 In the time of Christ and inthe Talmudic era rabbis, scribes and doctors
of the law undertook the casting out of demons. 8 Math. 12%,

9 Iblis md bihrib betuh.
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“Idleness is the workshop of Satan”;! “The sleep of the unjust is
devotion” ;2 “The lazy hand is unholy (lit. filthy, impure)”.3

An important feature in the religious beliefs of the Palestinian
is the dwelling-place of the good and evil superhuman powers.
The first live with God in heaven and the latter in the lower
world and on earth. A great number of the angels descend continually
to the earth to execute the orders of the Almighty. A large number
of the djinn spend the greater part of their life on earth. The
souls of the welis are more bound* to the earth than the angels.
This is especially true of saints who are ancestors of living families.
The souls of the dead are still more restricted in their movements.
They visit from time to time their tombs where their relatives
may deposit offerings for them several times a year5. The nearness
of heaven to hell has been described by the author in his article
Water and the Water of Life, JPOS, IX, 64.8

The human race is the most perfect creation. An oath speaks
directly of God who creates and shapes a person: wihyat illi halagak
usauwarak, “By the life of the One who created and shaped you!™”
But man has to die. “Death is (at last) a blessing” (el-mdt rahmeh),
and “the only condition in which God made all men alike”.# Death
which “is nearer to man than his teeth to the tongue”? is only a
transitory state, for it is followed by resurrection. The whole of the
El-bataleh karalanet es-$itan. A classical proverb runs Olath Lens Ry ) o
Nom ez-zalmin <ibadeh. 8 Elid el-baitaleh nidjseh.
CANAAN, Mohammedan Saints and Sanctuaries, p. 248.
Damonenglaube, p. 16. Mohammedan Saints, pp. 263 ff.
Some new material to illustrate this idea is: all the souls of the righteous
dead meet twice a week in the pit below the holy cave of the Sajrah (bir
el->arwdh) to adore >dllih and to await the day of judgement. The explainers
of the Qor’in quote the 13th verse of the 37th siireh insupport of this theory.
The verse runs “And a high wall shall be set betwixt them, wherein shall be
a gate, within which shall be mercy, and without it over against the same the
torment of Hell”. They say the eastern wall of the Temple area is the wall
referred to in this verse, as it separates the holy area from the valley of hell.

7 Therefore He will not neglect us, illi jalagak ma byutirkak. An oath used
by Mohammedans and Christians is wuhagq man >ainat ugdder >imitni, "By the
truth of the One who has ordered the death of many (before me) and who is
able to kill me”. 8  Rabbnd ma sawana illa fil-mot.

9  El-mot agrab lal-insan min es-snan lal-lsan. Another poverb with the same
meaning is el-mdt agrab min el-hadjib lal-¢?n, “Death is nearer (to man) than the
eyebrow is to the eye”.
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human body changes into dust, and dust has not the power of
resurrection. But in the lower part of the vertebral column there is
a small round and hard piece of bone, which never changes into
dust. From this bizreh or <ugdeh the whole body regenerates and
rises up on the day of judgement. Every human person has there-
fore to think continually of death. The following saying beautifully
expresses this idea; “O my God, give me the ability of being always
content and let me think every hour of death”.! The following
invocation describes the feelings of a human being towards his
Creator in respect of death and the day of judgement:

I beg the almighty God to forgive (me) the (great) number of gast sins|
I beg the almighty God to forgive (me) the (great) number of future

sins (which I am afraid I shall commit)!
I beg the almighty God to forgive (me) when I diel
I beg the almighty God to forgive (me) on the day of meeting (him)?

1 ya rabbi_l-qana‘ah wiftikdr el-mot kull sa‘ah.
2 Astaghfir > Alldh el-‘azim min ‘adad ma mada,
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