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THE DECIPHERMENT OF ARABIC TALISMANS

A student engaged in deciphering magic formulae is encountered on every
step of his study with difficulties. The aim of this treatise is a modest attempt
to overcome some of these difficulties. A great many questions will remain unanswered.
All reference books which were consulted give an outline of the history, development
and divisions of talismans. They further describe the relations of Arab talismans to
those of other nations. But nowhere can the reader find real data w0 help him
understand the writings which are at times very intricate. Talismans are according
to Lane: “a seal, an image, or some other thing upon which mystical devices or
cartouches, astrological or of some other kind are engraved or inscribed ..." (1)

In the following we have to deal with the different kinds of hudiub or

awfag (pl. of wifg), hamayil (pl. of hamilah), ta‘awid (pl. of

hidjabat (pl. of
tawidah) and hriizek (pl. of hirz). The expressions hidjab (%) and hirz are also used
by Ialestinian Arabs for uninscribed amulets

Most of the inhabitants of the Orient believe in the protective power of
talismans. This explains their extensive use among Mohammedans, Oriental Christians
The use of talismans was widely spread among the ancient inhabitants

and Jews.
The decipherment of Egyptian and cuniform texts show how widely

of the East.
known they were. There are many points of resemblance between ancient and
modern talismans.

Talismans are at present inscriped on paper, leather, glass, bone, porcelain

and earthenware dishes and pitchers, also on wood and stone (}) and on all kinds of
metal. The writing is often beautifully executed; at other times it is difficult or
immpossible to decipher the text. In many cases the writing is composed of

meaningless scratches. Printed hudjub are widely known, but they are not so highly

esteemed as written ones.

ic-E 2 r 4 3 The black stone 1=-nabi fisa is

] Arabic-English Lexicon, vol. V, p. 1867. ) I'he black stone o.f.‘ en-nat _\_1” s
: preferred. The preferrence ot black

stones seems to be an old one; cf. Maca-
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Most metal talismans are known by the collective name of maskeh (%) (pl
mawasik) (5). The explanation of this expression is founded in the belief that it
holds the foetus of a pregnant woman in situ, i. e. it prevents abortion, therefore
maskeh from masaka, to hold.

Exceptions to this rule are coins and metal cases. Coins are either the
mashas (°) or Mohammedan coins with the inscription /@ ‘dahun illa_llah. 4 mathas
as a rule is a golden coin of the time of St. Helena. Silver masahes (pl. of mafhas)
are also known, but they are believed not to be so active. In order to possess full
active power the heads on both sides of the coin must face in the same direction
and the perforation by which the coin is fastened must lie between or above the
heads, without damaging the same (7). Metal cases are protective coverings for paper
talismans. The silver and the golden ones are generally decorated with inscriptions,
symbols and figures which are as a rule not intended to be simple decorations but
protective talismans.

Written talismans belong to one of the following categories:

I. Those carried on the body;

IL. those hung upon the bed of the patient or placed somewhere else
in the house;

III. those used in one way or another as an internal or externa
medication.

A few explanatory words have to be said about the two last categories.
Whenever a person is seriously ill a Qorin, a Bible, a cross, a holy picture or some
written talisman is placed under the cushion or fastened on the head-end of the
bed. Such a precaution is also taken whenever a boy is circumcized, when a woman
gives birth to a child and whenevera couple is newly married. In the last case it
is less used than with the others. Several unwritten amulets are added to the above.
Qoranic verses hung up in houses have to be regarded not only as a decorative
ffeature, but also as a protective measure. Talismans may be burried under the door
lintel, so that every time the inhabitants of that house pass in or out they have
to step over the same.

Taﬁsm_a"s of the third category may be discussed under two subdivisions.

1. Talismans serving for internal use. The writing is washed with ritually

4 Canaan, Adberglaube und Volksmedizin 7
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the Great were regarded by the
Christians as powerful (Chrysost. ad illum
Catech. 2, 5, Montf. 2, 243 f. Realenzycl
fiir protest. Theologie und Kirdie, 1, 469
In the Middle Ages the coins of St
Helene were also esteemed as an amulet,
Chamber’s Encyel., vol. i, s. v. Amulebs.
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sense to muhil and Lane.
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clean water or with some other specified liquid and this solution is given to the
patient to drink. Examples are raguat written on dishes, pieces of glass or paper. In
other cases the “inscribed” egg is boiled or the “written” bone is cooked (}). The
hard boiled egg and the soup of the bone serve as a cure. In all these cases the
intrinsic power of the writing is believed to go into the liquid. To this category
belong also the Fear Cups which have been recently described elsewhere (%).

2. The mashas is either carried with other amulets or placed in bathing
water for a2 woman who has recently given birth to a child or for a child believed
to suffer from el-kabseh (1°).

The above description had to be given in order to explain the fundamental
uses of ralismans. But as the aim of this paper is an analysis of the text it is
impossible to go into further description of the origin of fudjub, by whom and how
they are made, the way they act, etc.

The texts of many talismans can be deciphered, even if the writing is
badly executed, while in others it is impossible to read the text or, if read it is utterly
meaningless. In order to reach a somewhat satisfactory solution the many talismans
of my collection were analyzed, several Arabic books on magic and popular medicine
were studied and such authoritative European books as were accessible were consulted.

The best way of approaching the promblem is to study separately the different
categories into which the texts of talismans can be divided. There are:

I. Texts of continuous intelligible sentences.

II. Talismans of single words, which either denote some intelligible
meaning or are quite meaningless.

III. Letters and numbers.

IV. Signs and figures. In this category we have to include signs and
scratches which are unintellegible.

I. INSCRIPTIONS MADE OF CONTINUOUS INTELLIGIBLE SENTENCES,

1. These may be taken from the Qor’an, or the Old and the New Testament.
Books on magic acknowledge that all holy books are active. In kitdh sarh_el-ahd
¢l-gadim (V') one finds on page 18 the following verse:
Ll Gy A Fably e Ko @S gl
UL oK ity e S s byoydlaemilosn
“By every sirak of God's books
and by His verses, as well as (by) the heavenly letters,

8 Examples of all above named talismans 10 Aberglaube und Volksmedizin, pp-37,39, 69.
are represented in my collection.
9  JPOS, XV, pp. 79 fi. 11 Abu_l-¢Abbis Ahmad_el-Bini.
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(by) Moses’ Torah, the Psalms and what they contain,
- (by) Christ's Gospel and (by) what followed the same”.
This is an old custom which was practised by Christians and Jews long
The phylacteries (1) and the Mezuzah (¥) of the Hebrews

before the Mohammedans.
a believes in talismans, differentiating

were a kind of religious talismans.
approved from non-approved ones (). The practice of carrying portions of the Holy
Scripture as phylacteries by the early Christians is mentioned by St Jerome, St
John Chrysostom (¥) and others. T'he Mohammedans find in the Qoran and in the
hadit the excuse for the use of lidjabat. Surah 17,84 reads: “We send down of
the Qoran that which is a medicine and a mercy unto the believers”. Sirah
41,44 runs: “It (the Qoran) is unto those who believe a sure guide and a remedy”
According to er-Razi the prophet is said to have exclaimed: “May God not heal
the person who does not seek his cure in the Qor’an” (1%). Some other sayings
are: “The Qorin is God's words and (thus) a protection from Satan” (1), “Take
from the Qor’an what you like to (cure) whomsoever you choose” (*¥). “The best
medicines are the two cures, honey and the Qorian” (*). “The Qoran is the
healing antidote and the sufficing medicine” (). Even the use of some parts of the
Qoran in er-ragi (enchanting) is allowed. El-Qutrubi said “enchanting with God's
words and His names is allowed”. Er-Rabi¢ informs us “I have asked e&Safic if it
is permitted to use a spell. He answered ‘Yes with the book of God'”. Al-Hasan
al-Basri, al-Baghawi, Mudjahid abau Qallabeh and al->Awzatd assure that “it is
allowed to wash texts of the Qoran which were written on wood or on a vessel and
to give the water thereof to the sick”. En-Nahai did not approve of this method (%).

12 Ex. 3%; 1%; Deut. 68 8 g e ot
37 17 Ueut. 6% 115 ma‘drifi_l-kubra, I, 54. This book will

13 Deut. 6°: 1120, be referred to in future as Biini)
14 Slab. 1‘;] 2!; T?S-~ Sabl 1V, 9. vo. See 20 S 1L, Sl S A O O (Band,
also Encycl. aica, s. v, . _ - g
'y Judaica, s. v, Amulet. IL :53). Another saying is d",-‘J' 'IJJJIJ-,
15 See Catholic Encyel., s. v. Amulet, (\‘ oI oo ae ";"‘J-‘) gh-' op ol ol &)
16 Er-Razi, V, 428 QT_’;JL 3= l'l . Some of these quotations are also found

" - L 2 2 —— -
) olaz in ibn el-Hadj et-Talmasani, kitah fumiis_u-
anwar wa  kuniizu_l-asrdr  el-kubri.
17 ol a5 - o)l r‘;\S’QT_,;]L This book will be referred to simply as
- Talmasin;i.
18 et oleds Lol gl is 53 :

= Al-Qadi Husein and al-Baghawi allow
19 =l (ﬂ o) ol a, eeall ot L) T_'_d] . parts of the Qor’an to be written on
i loe Pieces of sweets or some other food
( CE 3 phes 7 r\nothcrsawug is and given to the sick. All these quo-
o U‘KJ P Y < S Wl ey g R tations are taken from Talmasini p. 68.
See also M skat, XXI, chapt. 1; Sahil

J‘J“"u‘"‘"‘JJ rl""-\(Bum. Sumisy_J- (Buhiri) p. 8Bs4: Th, Patrick Huph t\"
“hfmmfm of Islam, s. v. datweh.
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This fact shows how deeply religion and popular medicine are dependent
on each other. It is nearly impossible to separate one from the other without
mutilating both. This is why religious leaders play an important réle in popular
medicine, many therapeutic measures are nothing but religious ceremonies, and the
amulets which a person wears and loads upon his children are nothing but his continuous
prayer for help and protection (*). This belief is also shared by the Christians of
the Eastern churches. The use of verses of the Qorin is doubtless based on the
widely spread belief that diseases are caused by superhuman powers, the presence
and the evil action of which can not be prevented by human power. This openly
acknowledged weakness has driven the ancient peoples as well as the present inhabitants
of the Orient to resort to superhuman beings who are believed to be stronger than
the evil powers causing disease and misfortune, namely to God, angels, prophers,
saints and holy books. Thus prayer arose in which the weak human nature sought
refuge in a higher and more powerful Being. Talismans are in reality nothing but
prayers written and continually carried by the person seeking protection. The power
of ralismans, i.e. of written parts of holy books and of prayers, is therefore stronger
and its action more prolonged than the spoken word.

The Qor’an is often carried in miniature as the best and strongest protection (¥).
Every sirah, aye even every verse possesses powerful force in counteracting the work
of the evil, but some verses are thought to be more active than others. The parts
of the Qordan which are used more than others as curative and protective measures
are: Siirah 1%, 2160 20-250%; 281-286 1230k GM 535 o4l (082, 109111 3688 31T Q120
559736 4ot M ogld g mgA-2 R4 94 100%, 112%, T13% 114%. Parts marked
with * are the most used. Other portions of the Qor¥n are said to possess special
powers in other fields such as producing love, finding a lost object, establishing the
favour of rulers, etc. ;

The basmalah (i. e. bism_il-lahi r-ralhmani_r-rakim) and the fatihah (1. e.
the first siirak of the Qoran) play a very important réle in invocations. En-Nazili (%)
devotes the greater part of 35 pages of his book expounding the merits of el-
fatihah and the basmalah, while more information about them is found more or |

1€ss
throughout the whole book. The fatihah is to the Mohammedan what the Lord’s

Prayer and the sign of the cross are to the Christian.
The bism_il-lah, “in the name of God”, was borrowed by Mohammed

from the religious phraseology of Jews and Christians (¥). He later formulated it in

22 The suggestion of M. Finney, Mosl 24 Mohammed Haqqi en-Nazili, pazinatu_l-

2 zes . 3 41l .
World, V1I, 367, that these prayers are dasriir, djaltlatu_l-’adkar. This book will
not offered 0 God, but to the evil be referred to in the future simply as
spirits, is wrong. Nazili,

23 See ) remer, 1he Influence of a 2 ke ]

. e meo SM. Zwemer, Tk " 4 25 Noldeke, Gesdhidite des Oorrans, 1, 116 ff.

Animism on Islam.




fall us r_.-.-)\ Q.FJ” ) f‘...g. Slowly the use of the same in speech and in documents
as a prefatory formula became part of the religious practice of all adherents of
Islam (*®). The basmalah (¥) is composed of 19 letters corresponding to the 19
spirits guarding the doors of hell (ez-zabaniakh). It is said that it was written on the
wings of Michael, on the rod of Moses, on the tongue of Jesus and on the ring of
king Solomon. Buni (*¥) teaches that the Almighty bhas promised to cure every
patient upon whom this verse is uttered. If it is said upon an object it will be
blessed. It is further taught that the Qoran is the best book, the fatihah the
foundation stone of the Qoran and the basmalah that of the fatihah(*). Other hadits
speaking of the importance of the fatihah are: “The fatihak is a cure from every
disease” (*); “The fatihah is a cure from poison” (*). The fatihah has among its many
names the following, which point to its curative power:
“The siirah of enchanting” 43! )| 3, ,.J!

“The Protectoress” ri— |
“The sirah of Healing” “lazl) 2 ) 4
“The Curing” () sl

No good Mohammedan will begin any work without saying first “in the
name of God”. Christians invoke St. Mary, Christ or the Cross. The greater part
of all talismans begin with or contain in their text the basmalah. At times it is
written in disconnected letters. In one occasion it was inscribed in the following

g = -
s (28) ¥ i 15 3 ' 1
way ( ;[‘:’_,” g._) al o~ The fatihah is composed of seven sentences. thus corresponding

with the seven heavens, 7 earths, 7 planets, 7 days of the week, etc. Therefore it
was called es-sab¢ matani (M), It is void of the seven letters, known as sawagit_ ul-
fatihah. One of them is the 3 () (*) which points to misfortunes (<bY) (%).

26 I. Goldziher, Bismillah, in Encycl. of 3

Religion and Ethics, 11, 666—667.

31 ot & odaw o) o g L2 OESTH A6G

(o A & gl an gl e 2t

27 The basmalah crowos all sirahs of the T :
Qor’an except the ninth sirah. SO o IRGHEIGHE M 0, e Mt
: also in Talmasini 7; see also Nazili
28 II, 32. See also kitab mudjarrabat Ahmad p. 67 R e
= i 5 3 - r
ed-D&rabi, .I;no\vn as  fathu_l-mulki_J- <5 -
madjid, p. 8. This book will be referred o o .Mh‘:r Bemes: See Ceussin,: S
to simply as Dérabi, ;“»‘h:g:..- Bowls, JPOS, XVI, pp. 79 ff;
. Nizili, pp. 100, 101.
29 According to ibn (Abbds. See also o =
Bani, 11, 54. 33 Bani, II, 54.
34 Some give thi ame 3 walah
30 3eds Al ce) e B Ls LEC ) i 1 : v SRR D i
(-Jﬁ o o b e ] 35 Sirak 111 does not have the letter f.
4 ' k o, 36 Dérabi, p. §; Biini, 1, 68.
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The Mohammedan creed &) Y\ 'Y and &l J g 4# are much used in

talismans. Their supernatural power is apparent in the fact that each verse is made
of 12 letters thus corresponding to the numbers of the months, hours of the day
and those of the night.

Other Qorinic verses widely used in talismans are: @yatu_l-kursi (Sirah 2%
which is also known by the names *@yatu_l-musta<idin, “ The verse of those seeking refuge”;
>ayatu_l-mustaGnin, “The verse of those seeking help”; aloayatu_l-muhassinah, “The
fortifying verse”; al-ayatu_l-mujridjah lis-saitan, “The verse driving out Satan”;
satyidatu *ayi_l-Qordn, “The mistress of the Qoran”(*). Sirah YS (36, pronounced
Yasin) is also called galbu_l-Qor'an, “The heart of the Qoran”(*). The verses of
“Guarding and Refuge” {}fl“} -J“J’Li =bl) (#) are believed to be specially powerful
in curioe diseate. They are SRrgh gi 00 BB 08, Tl g, g™,
592124 7014 Al-Mu‘anwadatén (*) are Sirah 113 and 114. The prophet used these
two verses while he was suffering severely from the results of the bewitchment
caused by the Jew Lubaid and his daughter. These tied eleven knots in a cord and
hid it in a well. God sent the archangel Gabriel with these two siraks and instructed
him to teach Mohammed how to use them and where to find the cord. The
prophet recited over the 11 knots the 11 verses of the two chapters(*!). At the
end of each recital one knot was untied by an unseen power. As soon as all
the knots were loosened the prophet was freed from his serious illness(*2).

“The verses of Healing” are Sirah 9'%, 10%7, 16%, 17%, 26%, 41*. Every
one of these passages contains a derivative of the verb fafa, to cure. » Ayatu-l-hifz,
“The verses of preserving”, contain some derivative of hafaza, 1o preserve. Derabi(*%)
mentions 17 verses. Bini (#) adds three others, two of which contain the verb
nadjdja and one tawakkaltu. Talismans which are said to help in war have to contain
the “five verses of the Qorin with the fifty g, (3)". These are Sirah 2M6, 318,
13'%18 It is evident that in Siraks 4 and 13 two verses are counted as

oy 8
I 31 i -
four first passages the text contains in each verse some derivative of

]

4
one. In the
gatala. The verses have to be written together (4),

37 Nazili, p. 06; Buni, lI, 67 p. 115 the moral advantages of dif-
38 Narzili, p. 06. ferent siirahs and their help in life and
-t even at death. The following is a short
30 Déerabi, pp. 39, 40. . . g
ist:
Ry 24: 1 = Siarak 112 was d iy g
0 ]PO.[S'.)}::I, i;}'ul‘:eu ek Siirah 44 prevents the dread of resurrection;
mentionéd w ngiy. 3 2
Lo - 67 A the torture in the grave;
I I : 14 18 not ¥ > i
4 The !:jasma.::h :;‘ Sdrah 114 w 119 ., unbelief at the moment of
counted as a verse. 3 A
42 See also Wallis Budge, Amulets and 96 neutralizes the grudge of envious
Superstilions, pp. 66, 67. people;
36 prevents thirst at resurrection;
o
pis SARS X3 56 » poverty and need;
44 11, é9. 108 ,, quarrel;

on 114 protects against Satan.

45 Nizili, p. 75. Nazili enumerates




The writting is at times executed in a curious way. Thus the tex o
Siirah 2*% is engraved on a round, silver mdskeh from left to right. A maskeh i
never intended to be the negative of a seal. A copper hand (10.50 ¢m long, 8 e
broad), also in my collection, has the inscription engraved in the same way. Ths
hand belonged to a $24 who used to seal his talismans with the same, The text is
“O Healer, O God. ‘Assistence from God and a speedy victory. And bear good
tidings to the true believers’ (Siirak 61). O Mohammend! O Compassionate! ()
Giver! There is no (true) young man except <Ali, and no true sword except Du_l-figir,
O God, O Living One, O Selfexisting, O High and Honoured, O Compassionate,
O Merciful1” (4),

In analyzing the different Qoranic verses and the various names of God
(see below) used in talismans one finds that they can be divided into the following
categories :

a. They describe God as the omnipresent, omnipotent, protector, compas
sionate, helper, healer and the loving One,

b. They proclaim the Mohammedan creed of the unity of God.

c. They contain expressions with an external resemblance to the desired
help (*). Thus a talisman carried to increase the daily income has to contain

a rule one of the following words £ b glac 3K to cure a disease wald,
Qle, 325 1o protect Jais, % FK¥: against demons 3 4l, g~ for viaog
in a fight __,L_-".-, B R

This practice of using special passages of Holy Scriptures as a protection is
practiced also by Jews and Christians. The following verses, which were extensively used
by Jews, spoke of healing and protection(*): Ex. 15%, Num. 6% Deut, 64, Ps. 91 97,121

The Christians of the Byzantine time and in later periods believed in the
protecting power of St. John's gospel, the most active part of which was said ©
be the first verses of the first chapter (). The names of the Qoranic parts had to be
given as they are often used in talisman books and in hidjabat. Such names would
be unintelligible to the student who has not studied Moslem theology.

6 ol 8,5 sl G i @l gl amulets: Gen. 110 (the last muﬁ only
: - serve ution;
e Y, NOBY S Lot | e B T e
JALL 15 ) o l e Lol b e 5 Y birth ; Gen 25M 10 sooth crying d:u!dm_
A ) 2 Ex. 117 to protect against a herce;h)?»
=0 Loms b el S, Ex. 17% 10 stop bleeding; Ex. 23 [jD
47 fud LR protect against witchcraft; etc. See als0
* AHtinayatuilahiyah fy musdhadati_l>gr. Jewisk Encycl., I, pp. 202, 203; SN
uah.ir-rihaniyah (the name of the author Zwemer, The Influence of Animism 05

15 not given), pp. 4, 24. This book will Islam, PP. 23 24.

be referred to as ‘in@yah

49 Realencyel. fir protest. Theologie und

48 The following verses were used g5 Kirche, 1, s.”v. Amulet.
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2. Talismans composed of prayers. Some are in booklet form and are made
of several pages (16 to 24). Others have a roll form, 150 cm. long and 9.5 cm.
broad, and still others are very short. Some belonging to the first two groups are:
hirz <Okkaseh, es-sabe¢ <uhiid es-suleimaniyeh (%), hirz edj-djosan el-mubarak, du@ sayidi
dbdallah ibn es-sultan, a tahwitah containing beside several prayers and Qoranic
verses the names of mupallafat en-nabi, hirz el-ghassileh, etc. These are all printed
in Egypt and are distributed in all Arabic speaking countries. One Jidjab of my
collection in booklet form, Ola_ll 4 ;aall JJ:- ol ﬁ]as ol lda (28 pages), was
printed in Jaffa (‘j_}'\" dakes). The two Christian hidjabat were printed in Jerusalem (%1).
Several have had many editions (*¥). Few characteristics of printed talismans have to
be mentioned. In du'@ <Okkaseh the sentence bl J gy aF 3 G Y 1Y J 31 follows

every invocation as is shown in the following part: &b gll 3 &2l J=s o ‘..rm
$am 5 3 A Al s Ol UL G ey 0, IV AIY U, e i o let 4,
con ) J gy aF, VLY J g, e e 4 rlc‘ r\_, L. This sentence is repeated
thirteen times.

Another characteristic is conjuring God by holy objects, His holy names,
by angels and prophets. The following is an example: 3£ 4_Zae, 2 J 52,
Gy bl all G2y sy DIl G2 iy 2 M 52, 4 2y il 52 5 4y & S
I3 2y ity W G2y il b G2 iy O g, 32 bl LT 52
R "-QT 3%y <ady ;5 3£, 4a . Sixteen prophets‘are then mentioned.
Most of these printed fudjub are composed as follows: ;
a. The first part describes the approved benefits and at times gives
also a resumeé of their origin.
b. The second part is the du@.
¢. Finally every talisman gives one or more of the following:— the
beautiful names of God, the seven redeeming verses, other verses of the Qoran,
the names of prophets, angels, companions of the prophet and those of the inhabitants
of the cave (the Seven Sleepers), seals and pictures.
Smaller prayers are as a rule hand-written. Of these there are innumerable

examples. In the following we have the translation of a talisman (%) written for a
Christian woman named Maria bint Katrina: “In the name of God, the Healer, the

50 S.M. Zwemer, The Infl. of Animism on 52 I possess four different editions of as-sab¢
Isiam, pp. 192 ff. gives a short and in- uhiid. In JPOS XI, pp. 130 fi. the
complete translation of this talisman. At i S Teions Sikians. have

51 One is called 2 ._,p-,ﬂu}r $obs kS, been given.

the oiher u'j"-"fu‘“"m ' _.ai..f 53 This talisman is in my collection.
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Sufficient, the Curer, by (the power of) whose name nothing on earth or heaven
can do any injury. He is the Listener and the Ompiscient. O my God, I ask you
by your name which you have preferred to all names to heal, cure and cleanse
the bearer of this book, hirz and hidjab. And by the sacredness of your name,
O God, with which (name) you cured and healed Job and Jacob, may peace b
upon them, to cure the bearer of this book, Maria the daughter of Ka{rini. Be
responsible, O ye servants of this day and this hour, O spiritual angels of God to
guard this human body from all malice caused by human beings, djinn, satans,
sorcery, craft, treachery, gurana, tawabi (pl. of 1abiah), injurers, and (guard her) from
every “evil and from the mischief and injury of all things created by God,
which may befall her heart, her bone and her blood. And by the truth of thes
names and‘ talismans: God, Ah, Yah, >Ahia, Barahia, Sarahia, Adonii isbabt, *al Sadii....
who spoke to Moses on the mountain of Sinai and said: 'O Moses, I am God,
there is no God beside me'. And by the honour of Solomon and David, may peace
rest upon them” (*).

Doubtless this amulet was written by a Mohammedan for a Christian
patient. It is characteristic that neither Qoranic verses nor the names of Christ, St
Mary or the cross are mentioned. The seals are typical Mohammedan seals.

To this category belong also invocations in which the eleven Shitif *a’imma
are mentioned. We meet with this invocation in* the first place on metal vases
manufactured in Persia, such as fear cups, silver cases for talismans and copper
trays and vessels. This invocation has been thoroughly described in another place (%)

Many of the ring-seals of the jw/af@ and of important Mohammedan perso-
nalities bear short invocations (). The greater part of verses, which are hung in
houses as decorations, belong to this category.

54 This is the greater part (20 cm) of the Tl ) bl i | Lol aiay L3

writing on the first page of a talisman . : ia L
1 : : s 2alsY) el L
in my collection (34x8 cm). It is written i1, u..-\" = UH_'JLJY o e
on both sides. The remaining 5 cm of the C!‘;:ﬂ.r by sl JQ‘J s bt

first page and the whole second page = sl
FEP ey al gl b 2 gag 2 K oms 038
are inscribed with four seals and some s e

conjuring sentences. The Arabic text runs LoV i a2 Ly Laley W g Wil
g rm Y gl G G GLI Gl oy $b) Ll 2 Lal Lol ot ) o S
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Mo e 5 ) O ke o gim 5 oyl o

. . ap e : is Sisgel der Araber,
Tia rh,-, LIS, Efias Nkt 56 Hammer Pu_rg“:.:all. Die Siegel der
* . Perser und Tiirken, p. 8.

55  JPOS, vol. XVI, pp. 85 f.




II. SINGLE WORDS.

Words stand often quite alone. In many cases it is impossible to assign
any meaning to such words. Single words belong to one of the following groups:

1. Tue Names or Gop.

Among all His names “allak’ is the one used most. It is composed of four
letters corresponding to the 4 elements, 4 cardinal points of the compass, 4 seasons,
4 archangels, etc. In some rtalismans the outer lines of a seal are made by the
elongation of the letters of this name. In others all the horizontal and perpendicular
lines of the seal are made by them, as may be seen in Fig. 1. This method of making
squares is well known in magic. Asthe numerical value of the word @l is 66 (=

+J=30+J=30+8=5) we meet with seals giving this number, as may be seen

in a seal engraved on a guilded maskel of my collection, (fig. 2). The sum of each

—

T O e i
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Fig. 1. Fig. 2.

horizontal, vertical and diagonal line is 66. But God is said to have one hundred
beautiful names of which 99 are known to men. The Qorian sanctions calling God
with his names. Si#rah 7'7° runs: “God’s are the most excellent names, call on
Him thereby and leave those who pervert His name” (). The hundredth and at
the same time “greatest Name’ [rrac'ﬁ ‘.u\l‘], or “the secret (hidden) Name”

(J;—'—cu [‘«\J‘} is unknown to men. This name is at times abbreviated, r'é... It

possesses absolute magic virtues. The Almighty has revealed it to some of His chosen
prophets. As this holy name is at present unknown, it is often referred to in a
special way, as may be seen from the following sentences taken from hirz el-ghassaleh:

57 Already in Tannaitic times the name of
the Almighty used to be written on
amulets. Encyel. Judaica, 1, 738.
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) . :Jl,;gl'lr\ﬂ 3% — ¢ l,- Jls ";“ LYV 32, “(I conjure Thee) by the names
by whic.h Adam called upon Thee"—*(I conjure Thee) by the names by which ¢
Hader called upon Thee”. This sentence is repeated with the following prophes,
Abraham, Ismatil, Moses, Noah, Idris, Jacob, Joseph, David, Solomon, Job, Chris
and Mohammed.

The idea of a name of God that can not be spoken or heard is clearly
connected with the Jewish custom of declining to pronounce the name YAHWH
The importance of the ninety nine names lies in the belief that God is bound ©
answer whenever He is called by any one of them. There are printed amules
containing all the beautiful names of God (*). In most talismans only few are mentioned.
Mohammedans (*) have assigned to each name a special sphere of action and
power (%).

The mighty name of the Lord also plays an important réle in Christian
prayers and Christian amulets. In the Adjazmatari, p. 191, we read in the prayer

used to drive out demons: ._;uq, b g;-'ll'l ":Ji-" ‘_}Yl ‘.-')“, “The great Name of God
which cannot be supported™; on p. 195: J,&' 'l o) Sl lc‘ G ,e, “The
Lord drives you, O Satan, out with His fearful Name”. In kitab salatu_l-giddis
Kabrianus (%) carried against the garineh and the dangers of the night, we find
the passage : '.:lé.-J] el 342 0 2 Y, lda dtf Je dal 5 O palll o) Hllasll tJGY.
“Do not allow (O God), by the power of Your great Name, the unclean and accursed
Satan to prevail over or injure (the person carrying) this book”.

In analyzing the names of the Almighty which are used in talismans we
find that a special system is often followed. The names have frequently the same
meter as J‘r"-" h_*‘j’ olag, ug'i-iy Cti. At times a seal is made of several names of God,
which names begin with the same letter, as in the 4 x 4 squares seal containing
the names J, Mo lels, Cnl-.-(”l in the first horizontal line. In the second,
third and fourth lines the name 5! y>= takes the place of one of the other names. Such

a use of the names of God is believed to be stronger than other combinations.
Still more powerful is the combination of two names, where the first name
- '. J . - - L] I
begins with a & and the second with a O, making J‘ “let it be", as J§ and

f’t; i‘-; and C'l' Names, the numerical value of which are the same, are

believed to possess high potential powers and they are written together as & and

8 Muballafitun-nabis > Asmadu_l-lahi_I- these 9o names
husna. ; .
i 61 Printed in Jerusalem, edited by ¢
i Talmasdni, pp. 6 f. hadjjeh Hanna Timai.

60 The different authors do not agree on 62 Talmasini, p. o4.
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\};r,, each name having the numerical value of 66; r;:i and e¢ (156); 4 and

UH- (62) (%), etc. Such words are often met with in seals.

The seven names of God which begin with one of the letters of sawagil
el-fatihah, namely 3 3, _)‘l:-",'s _;_,(:» gr-” P ¢y s\ play a very important réle in
talismans. We often find them arranged in a 7x7 square seal. Each name is assigned
to a planet, a day of the week and an angel (s. later).

2. NAMES OF ANGELS.'

The names of the four archangels, Djubradit, Mikail (M), Saraf@il and <Uzrdil
are found in most hudjub. They are known as ﬁf)lll ..’)_Jv)\-». “the sultans of the
angels” (%). This appelation is not widely used. Djubrail is said to be the messenger
of God to the prophets. He brought down the Qoran. Mikail presides over rain
and plants. Serafwil (Israfa’il) stands beside the Throne and guards the heavenly
trumpet. <Uzr@il is the angel of death and is therefore dreaded by every human
being. Djubril is the angel ruling over Monday and Mika’il is assigned to
Wednesday. The angels governing the other five days are: Rugail (%) for Sunday,
Samsama>il—Tuesday, Sarafa>il—Thursday, <An@1l—Friday, and Kasfail for Saturday.
The names of these angels are less met with than those of the archangels. But their
exact knowledge is necessary for the understanding of talismans. These names are
well known in Hebrew angeology. They are also there assigned to the days of the
week (7). Rugail is sometimes written Ruf@il and Radgia’il; Samsamail as Samail (%) ;
Sarafa>il as Saraf@il and Israf@il(®). Ridwan, the guardian of paradise, and Malik,
the guard at the gates of hell, are often mentioned especially in long invocations,
but they seldom stand alone.

There are still innumerable angel names which are completely strange.
They have the angelic ending of “il" (J5 J8 Ji))- Many of them are probably
taken from Hebrew Cabbalism, and were with time so distorted that their origin can
scarcely be detected at present. This is also true of other words used in amulets
which will be mentioned later. In the following one way of coining the angelic
names for the letters is given. Magic books assert that every letter has its own
“spiritual name”. Such names are determined after the following intricate method.

63  See also Yndyah pp. 5. 6. 66 The Hebrew name is Raquel.

SERR S ety & Laio of ‘"E"";“ ”’cha’?}‘" 67  H. A. Winkler, Siegel und Charaklere in
:lr_lgel STl (wak, segenies a"s s der muhammedanischen Zauberei, p. 109.
of human diseases; Realencycl. fiir protest.

Theologie und Kirche, 1, s. v. Amulel. 68 Biini, I, 114.

65 Talmasani, p. 108, ; 69 Bani II, go.
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The letter is written as it is pronounced, thus an | is written &)l The numerics|
value of these three letters is 1 for 1, 30 for J and 8o for 3 =111. This numbe
is devided into its decimal powers, i.e. in 100, 10 and 1. 100 is the numerical valye
of & 10 of & and 1 of . Arranging these three letters so that the letter with the
highest value stands at the beginnig one has L. Add (") the letter the spiritul
name of which one is looking for, in this case the |, at the beginning and the
angelic syllable }J (/) at the end. The result is JSU which is the angel's name
for the letter | (). That of < is J:?Lﬁ. = ol 5 = s e

Even words placed in a seal can receive a spiritual name. One has first

to know in which part of a square seal the words are to be placed as they are governed
by the numerical value of that part. If the words «a) & are to be placed in 1

3x 3 square seal we have to deal with the number three which is the mufiah (s. later)
of this seal. Add this number 3 to 1440(™). The latter number is gained by
multiplying the degrees of a circle, 360 by 4 (the cardinal points). Subtrac
from 1443 the number 51 which is the numerical value of the angelic ending “il".
1392 remains. 1000 stands for& 300 for o 90 for e and 2 for < The letters

make together w~aé, Add the angelic ending “*i/” and one has the spiritual name of

the words JJLa2é. This name is used only to attain a material or a spiritual benefit
In revenge one gets the spiritual name of ik} @ in the same way. But the letters
represented by the number 1392 are arranged by beginning with the letter of the
lowest (w» = 2) and ending with that of the highest value ('t = 1000). In this
way one gets the spiritual name JS\i2ia. To get the name of the spirit of the
lower word which serves this sentence one has to subtract the numerical value of
u'-.'L’ which is the demonic ending, namely 319. The rest of the procedure
remains the same (™),

Es-3eh abi_|-Mwayyed mentions in his book djawihiru_l-hamsah angels with
different names for the letters of the alphabet (). Some of these names are alka’l for
¢ Daryail for o, Imail for Yoy Sarkikail for &, Tat@il for J etc. It was impossible

for me t{.) find out how these names were coined. Biini (%) assigns to the alphabet
angels with still different names.

70 The technical expression is ¥, tocrown. 73 Al-Cindyah, pp. 14, 15
71 See also Bustini, d@iratu_l-matarif

(Arabic Encycl), VII, vide 3. 74 See also Patrick Hughes, Dictionary o
72 'l:l:us number is often represented by i Al e

¢, the letters of which have the

numerical value of 1440. 75 Volume, 11, 49 f.
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Beside the angel names of Biini and abu_l-Muwayyad there are many other
names both in books on magic and in talismans, which remain a puzzle. According to
Biini each of the four cardinal points is ruled by an angel. The angel for the
north is >Asi@il, for the east Danidil, south Hazgiail and for the west Dardia’il.
It is to be noted that the last named angel is, according to abii_|l-Muayyed, assigned
to the letter 5. Many angel names seem to have been formed by adding the angelic

ending JJ! to an Arabic word. Some words treated in this way are; by,—JSbyy;
oS =05l S il Ll (and JLdad);  pas — Jileas; 34— BU s
G — S e E— PLE b2 Wb 2 Ly iU e — B
A= Jlps; o ke ab — Pilik ;s g JLE; e e,
Sy —JS, (M)

Doubtless this way of forming angel names has been taken by Arabs from
the Hebrews. Every student going through a list of Hebrew angel names finds
that a great many have been formed in this way (""). While the Hebrews kept the
names thus formed for the angel ruling the sphere expressed by the orginal word,
the Arabs deviated from this important rule.

Metatron (J}J]a]ma J_q_,uﬂ:-) is said to be the archangel who rules over the
upper (‘alawyieh) and the lower (sufliyeh) angels (™). He is sometimes assigned to Jupiter,
and on other occasions to Mercury. At times he is identified with the archangel
Mik@il. His name is clearly taken from the Hebrew as Griinbaum has already
shown (%). In Greek he was known as ueradowr(ovos). Biini (%) calls him also Sarifil
bin <Abdallah.

3. Names orF DEMoONSs.

Demons are ordered in talismans to follow the instructions and to leave
the patient whom they inhabit. Only the most important names will be mentioned.
A spirit of the lower world is assigned to every day of the week. EL-MUDHIB (*).
known as abii ‘Abdallah Sa<id rules over Sunday; MURRAH ¢/->Abiad abi_l-Haret
(4bii_n-Niir) over Monday; abu Mihriz (or abii Ya‘qib) ELoAHMAR—Tuesday;

76 The name Bargia’il is found in Mandean book will be referred to in future as

magic cups. It was the name of a Rahawi,
good angel; H. Pognon, Inscriptions Man- 79 Beitrdge zur vergleichenden Mythologie aus
daites des Coupes de Khouabir, p. 94. der Hagada, ZDMG, XXXI, 272.

77 Jewish Encycl., 1, 594. 50 1H. 63,
78 Muhammad er-Rahawi, Al-lwle l-man-
ziim fi_t-talasim wan-nudfiim, p. 24. This 81

Not Buskan as Budge, L. ¢, p. 43.
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BARQAN (%) abii_l- Adj@yb—Wednesday ; SAMHURIS (ef- Tayyar)—Thursday; abi Hagy
ZOBA<AH (el- Abiad)—Friday and abii Nuj(*) MEIMF‘N rt}les over %aturday. As 2 ruk
only that name written in capitals is mentioned in zah_smans. Every one of thes
archdemons has many tribes of djinn under his sovereignty. All the above givey
names, except Samhiiri$, are of Arabic origin. Abii Murrah is also a name for Satan[¥,
Abii_I-Haret is the nickname of the lion. It was impossible for me to ascertain if
this demon was thought to have the form of a lion (%). It is commonly believed
that Samhiiris died some years ago. Er-Rahawi (%) teaches the same. His successor
is named Mutawakill (*7).

In talismans as well as in sorcery the ruling angel is asked to force the
demon ruled by him to obey and fulfill the orders expressed in the talisman. Thi
is clearly seen in the following talisman of my collection where we read: “Answer
O Meiman by the force of the angel ruling over you, yauah, Rogia'il and Kasfiail™ (¥
As Kasfia’il is the angel ruling over Meimiin it is curious that Rogi@il, who rule
over Mudhib (*) should also be called upon.

Biini (%) assigns four ‘afarit to the four archdemons. Some authors think
that these names are only synonyms to those of the four archangels. The names of
the <afarit are: Damriat (Tamriat) for Mudhib, Man<ig (or Sanig) for Meimiin, Wahdelbid
(or Wahdeliadj) (™) for Bargian and Soghal for el-Ahmar. But I have not yet met with
these names in written talismans. El-Ahmar is also called abu_t-Tawabit, the father
of all tawabic (pl. of tabic, the masc. of tabicah — qgarineh).

The names of the “four Heads” (_~ 43 C!“N‘)' also called the “four Helpers®

82 Winkler, L ¢, p. 104, heard aba Niih. 87 According to haridatu_l-<adjiyib, p. %7,
the name of Iblis (Satan), before he was

83 In Aberglaube the name was transcribed driven out from paradise, was Azl

Madhab, which pronounciation is generally

used by the f@js. 88 ey b e W 2 32 Opes b !
8  Siridj edDin abu Hafs Omar ibn el. SIS, W6,
Wardi, baridatu_l-<adjayib, p. 267. It 89 Al-Mughib is according to mukit el-muki

is said that Satan appeared to the people
of Qorei§ in the personality of a &}
from Nedjd, named Abfi Murrah, and

(I, 727), the name of that demon who
destroys the ritual washings of e

advised them to attack unitedly the b

prophet and kill him. See also dairatu_ % 1II, é6.

-masarif, VI, 558; Canaan, Damonen- 91 The difference in the first three names

glaube im Lande der Bibel, p. 23, arose probably from mistakes of i¢
85 CAdjayib el-mahligat, on the margin of C_Opyist. In the first name 3 * w:s‘:it‘i

volume II of hayatu_l-hayauan el-kubra, tituted for the 3, in the sccon-

g was read as a =, and in the third the:
86 received another dot and became 2

Page 42.

Such mistakes are met with repeated):




(Za W) O W), play a very important role in talismans. They are Mazar (,3W) the
lord of East, Kamtam ( () the lord of West, Qasiirak (*2) (5 s3) the lord of South and
Taykal () (¥) the lord of the sea. Some authors and talismans wrongly use

Haraz () instead of Mazar; Ka‘tam, Katmah and seldom Kadmah (fln.-r, -Llaf,
ieaS ) for Kamtam; and Tabkal for Taykal. These names are often met with in
talismans. Ef-fef Mahmiid abu_l-Mawahib el-Halati el-Hanafi (™) devotes several pages
to the description of their seals, names, field of action etc. Every one of the four
heads has a special servant from among the seven above named demons. El-Ahmar
serves Mazar, Mudhib—Kamiam, Samhirii—Qasiirah, and Murrah serves Taykal.
These four names are found as a rule around square seals. At times one meets with
one name alone written with unexplicable words or with the name of the person
for whom the talisman was written. The “four Heads” are called upon to take
revenge upon an enemy.

El-Qarineh and imm es-Subian are well known demons, who play a great
role in Oriental superstition (**). Their names are often met with in talismans.
The belief in el-Qarineh is also taken from Jewish demonology. Djalalu_d-Din
es-Sititi () gives a list of names for these two spirits, the enumeration of which
may serve in the understanding of obscure names. The supposed names of
at-Tabicah are: dw gb, C_,la, o, g, skl ) el e, o
C"-’;’ OWe. Those of imm es-Subian are: L}_,-la.s, - ORT - N S -0 -
o T I TGP R E-T > I} [‘v\l‘ r‘. How thoroughly confused the different
authors are, may be seen from the fact that as-Siniti makes a difference between
et-Tabicah and el-Qarineh giving each one a list of new names, while it is generally
recognized that these two expressions stand for one and the same female demon.
He further pretends that imm es-Subian is a synonym for el-Qarineh but a few lines
later mentions imm es-Subian as a seperate djinniyeh. The list of by-names
given to el-Qarineh are (V) 1;)-‘1‘, Ny NS L S T R N NG L LN
oV _,!o‘,]a, Q"’J;J_- Ed-Damiri (*) writes that God promised to increase the
demons by one for every new-born human being. These are the qurana (pl. of garin).

92 Muhit el-muhit esplains gaswarah as the o 08, el i ‘JFY\ Sl i Tl
mighty and lion, and gaswar as a young b oo LN el e 1
man. The other words are not mentioned e R
in this dictionary. Jls e b 42 b, Their names are well
1 i i e n: known in books on magic, but they are
2 i b e B g very seldom met with in talismans.

one of the angels which carry the throne

(see later) There are other less immportant djinniyal.

Ar-rahmah fii-tibbi ual-hikmah, p. 194.
i Kelbw wayaitibbuniis £5 hallit-oisim] " 'f'}rai;af;:;k \551]' be referred to as Sidti.

i 97 Op. cit., p. 193.

Other female demons are: ig"-*-" b, D@ iratu l-maarif, 1, 340.
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The already quoted book djawahiru_Il-hamsah assigns to every letter ;
spirit of the lower world. Their enumeration is not necessary. The student i
referred to the Dictionary of Islam. It was impossible to detect any rule for the
formation of their names (*¥). A great many names of evil spirits end with %,
o, e or s In el-<dnayah, pp. 2 and 3, we read the following: ) Gllatl,
Fam o) Sl ) e ) e Al Jui Ol ey gl ) f“ oredsl plegz
A wal 5L L lrgn.tp ) A 4l “The name of Satan .... is taken from
the name of the spiritual power with the addition of ‘_;._.L at its end. The following
endings may take the place of _b (%) as they are all names for the devil, may
he be cursed by God: his, his, has, has, tas, tius”. Tif is the most used and the
regular ending (11).

The following names may at times also be met with in talismans. ks
is the physician of the djinn (192); Ismacdl (*%) is the secretary and Abia Dibads ™)
the king of the gurana (1%),

In reviewing what has been said we see:

1. That with the exception of the names of the seven angels which rule
over the days of the week, those of the seven djinn and a few other names, there is
no uniformity in nomination. An angel or demon assigned by one authority for 2
special sphere of work is assigned by another for a completely different one.

2. Many of the strange names are formed, as in Gnosticism in doublets,
ie. in the same way as Gog and Magog in Biblical literature and Yadjiidj-madjid)
and Harat-Mariit in Arabic. As examples the following doublets may be cited:

“-’3.....‘-_," ‘J_"::- L.J\:l

ook L e

3. Many of the names discussed above show clearly a foreign influence,
generally a Hebrew one.

1 4. With the exception of a few rules there is no method whatsoever to help
in determining the origin or the way of forming the names of the supernatural powers.

99 In one case the same demon, nam
oy . . " ely =

Latyus, is assigned once for the lene}r 102 Talmasini, p. 78.

"1’. wl:?ich is said to be ruled by the :gi ga:aw:. p. 41.

anet hal, : ahawi, p. 41.

lgu!cd by“k;ué:ig.d Seies dige for S, 105 There arep s:veral traditions saying tha!

21 - i in. Someart:
100 Ak is made of the three first letters of :v:r_,]: h:rzau.n ?e}illgglua:r:‘n-b n..-'..r"b

Ole® read from left to right,

; 1 dt 5 a ST oSN A Sk
101 di-nayah, p. 15, CEARTTRF DR g PR LR SR

Damiri, 11, 243, 246.
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4. THE NAMES OF PROPHETS.

The names of prophets and companions of the prophet Mohammed are
greatly used in talismans, Beside the already named Shi¢it invocation with the
names of the eleven >aimma, we meet in the first place
with the name of the prophet Mohammed alone or combined #
with rasiil_allah. Mohammed is ‘at times abbreviated by

the letter ¢ (1%). There is an oval silver plate in my .\ /S
collection, 6.75 cm long, bearing on one side 41 times
the word *¥ and once 2. At times two words of
the name 4F are interwoven in an arabesque way,
Fig. 3

(Fig 3). This kind of writing is widely used in talismans.
Thus the words el b -LDL-'I_; are treated in the same way on an oval silver maskeh,
(5 cm long) (") (s. fig. 4.)

Often the names of the Mohammedan holy
family, ie. (=, oo, 4kl éﬁ. 4F are inscribed on
talismans. This combination is found on magic bowls,
talismans’ and decorative pictures hung in houses. The
names of the sahabeh, companions, are used in printed
talismans (s.l.). All or some of the following are met
with ~l, de, ok, #, Sl md) b, om M ae,

Many amulets contain the names of *akl Badr.
All Qoranic prophets may be called on for help. Some
talismans contain few, others many names. The most
important prophets are: Adam, Abraham, Isaak, Ismatil,
Jacob, Joseph, Moses, Yiinis, David, Solomon, Jesus and
Mohammed. Talismans made by the $&js of the Dome of
the Rock are often impressions of seals. These will be
described later. Attention may here be called to a few
smaller seals containing the names of some prophets.

Thus one round seal,

6 cm in diameter, has the

106  This abbreviation is unknown to mubhit Halitl el-Hanafi, mafasthu_l-kunizi fi hall
el-muhif. it-talasimi war-rumiiz, p. 40 gives a seal

i in which the name of the prophet u;:s

107 A i i : D written in about the same way. This
> Mg e ® 5 o 1w book will be referred to as al-Hanafi.

Islam, V, a rosette which shows in the
centre the word Ctl"'— treated in the
same¢ way. Mahmiid abu_l-Mawihib el-

See also H. H. Spoer, Arabic Magic Med:-
cinal Bowls, JA0S, LV, p. 238; Canaan,
Arabic Magic Bowls, JPOS, XVI, p. 101,
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inscription (1%8) r)l-.-n_, Hp P | 4‘19 O"'J” J:l’ f:“_{‘ l,’)l"'n .3'_.'1"" Sy JJ""J- Anather
oval one, 4 x 3.2 cm, bears the writing Ls"'}" al ‘-K On a triangular black stone
we read on one side r')l—-” e s ‘5 L (109) le L “;L-L

A ulisman in my collection, originally from Hebron, shows three pairs ’
of seals of the Mosque of Abraham. The names of the patriarchs buried in t
ghar (cave) are inscribed between every two transverse and opposite every two |
vertical seals of the right side. Opposite to each patriarch’s name the name of '
his wife is written. The patient with fever is fumigated each day with one part

of this talisman. The sacred paper is cut at the dotted line. This dotted line is
not found in the original. A translation of this talisman (19 is:

TS The prophet of God
i : Yo Abraham,
choseén by Go may peace be with him.

His wife Rifqa The prophet of God
Isaak,
may peace be with him.

His wife Laiqa The prophet of God
chosen by God Jacob, seal
may peace be with him.

Hls Wlfe lehah The prophet Df GOd

: i Joseph,
chosen by God may peace be with him.

The i f th
seal mprint of the
O foot of the prophet, The holy cave. seal

Fig. 5

chosen by God

pem = oA LS

Before describing another part of our subject some mistakes in the
orthography should be mentioned. Such major errors complicate the decipherment

Thus on 2 six- sided jiarah (1) case we encounter the wordlfd't’ which stands for

——

o1 s T 0 B
108  Another maskeh, 4 cm in 4 izi
the same inscription, omltt:;;m:g{v tlha: 8 i g g ‘
word r#. [
109 Should be Gl 111 For the explanation and description 0

bidrah see Aberglaube, p. 115,




lf:’(’ In a printed talisman *\&*| was changed into &\&*\. On a silver maskeh ;:.gj
is erroneously written JK_J. A black stone hidjab gives qiL for L. On a meul
talisman 31 x> was abbreviated by Ol g, and ¢! stood for W31, (12) etc.

5. Mystic wWoRDs.

Strange non-Arabic expressions or mystic combinations of letters into
senseless words are found in most talismans. Many words are corrupted Hebrew or
Greek names. The names of >ahlu_l-kahf play an important role in magic. They are
according to Naizili ("®): Dogianos, Jamliha, '
Makslimia, Malsima, Marnos, Dabernas, Sadnis,
Kafsatitios and the dog Qitmir (1), 1 have
seen the names Makslima and Malsina changed
in some fhudiub into Maktlima and Matlina
(Masling) respectively (15). In a talisman book
of my collection with beautiful handwriting
which used to be carried by an epileptical
Mohammedan woman, the names of 2akl
ul-kahf were written with unpunctuoated letters.
I read, Makilmsina, Jamliha, Martos, Sis,
Sadnos, Deonwanos, Falsaios and Qabmir (119)
(or Qitmir). On a guilded oval maskeh in my
collection, where the writing is beautifully '\
executed, one finds in the centre of a circular
writing the names of *akl_ul_-kakhf executed in
beautiful arabesque. This rosette (fig. 6)
surrounds the name of God ya Hafiz, “O
Preserver”. The same rosette may be found
on talismans made by the impressions of
seals of the &)s of the Mosque of the Rock (s. later) (177).

These names are taken from the Greek. They are: Maximilianus (Maximianus,

112 All talismans with the above faulty 115 Doutté, p. 198, gives a slightly different
orthography are pieces of my collection. pronounciation.
116 At times one or two of these names are

W13 Hazinatu_l-asrdr djalilatu_l->adkar, pp. found among several unexplicable terms;

73: 74 see an-niru_s-sati¢ fi Yasrdri_n-nudjumi
uai-tawakt, p. 30.

114 Siit, p. 177, gives the following names: 117 5. Seligmann, Das Siebenschidfer-Amulett

Jamliha, Tonis, Tayusa, Djamisa, Arbalas, Der Islam, V, pp. 377 and 378, gives

Akfisitinus, Donwanus. three such rosettes.
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Maximus, Maximinus), Dyonisius, Martinianus (Martinus, Marcianus), Johannes, Malchys
(Malcus, Marcus), Serapie (Serapion, Seraphim, Seraphion)and Constantinus. The last three
are also known as Jamblichus, Exakostodianos and Antonius. In comparing the origina|
Greek names with the Arabic version one sees how badly distorted the words wers
The dog Qitmir is believed to be one of the few animals which entered heaven (™|
It is told ‘that the prophet said “teach your children the names of sahlu_l-kakf, for
if they are written on the door of a house that house will not be burnt, or on 1
object that object will not be stolen, or on a ship, that ship will not be drowned’ ("]

The word Qitmir written on an envelope will ensure the safe arrival of
the letter (*). This is also believed about the numerical value of badith, as wil
be described later. ;

In most books ‘on magic, as well as in several talismans, we find the
following formula in one or another version: ..4;14-:—.." GJ,LJ‘ SU 9ol Lal 2 Lal 2
It is clearly taken from the Hebrew (Ex. 314)(122),

Syriac amulets also make use of this formula (*®). The forms o, sl

I_, b, L"-_, s, Lal, oy, ols, ola are abbreviations and at the same time
distortions of YHWH (24, L2l la 1 lal 2le olal zlal e, come
probably all from Lal & I met f_-h_ﬁ and La ) and the abbreviations Jland }!
for Elohim. In the old edition of Bani, III, 121, we find l_-,nh This has been
distorted in the new edition (III, 118) into oW sla. au y S (Cherubin) and fl": (%)

come in some texts. But they are not so frequently used as the other ExXPpressions.
Once J = (Samuel?) was met with. In the following some versions of the above:

named formula, taken from talismans of my collection, are given (%), In a written
talismans we read o ,lo 0l g0y lgal, > lsal, Lal &l o} 324 On a copper
Plate, which u?ed to be- carried by a Bedouin $¢4 around his arm, the following
is to be read: UM«"J 4 dalzal) l:“J:u l.:l‘ t::_"l_.‘ll In a.written h;d]ﬁb (lﬂ) (42x 34 cm)

118 M. Reinaud, Description des Monumenis 125 An-niiru_s-siti¢ fin-nudjami uaj-fowdli',
Musul., ew. 1, 186, 187. P- 43. g .
119 Nazili, p. 74. 126 The following formulae are "“"’é’if,‘
taken from books Ll Lal f s it
120 Ww. ; : Sasdl,
W. Weyth, Zur Gesciichte der Siehen- Lal 2lal (o Al ;.;‘a.tdlé.ulr‘lu‘tﬁ'l

schldferlegende, ZDMG, LXVL, 301; ;
S. Seligmann, Der Islam, V, 367. Lagd b sl el jglaz J1 eyl .,ft:’.
1 ; (Siati, 201); gbp! r.‘)l osbe! LIS
21 1. Goldzieher, ZDMG, XLVIII, P 359. (Talmasani, 66). In an-miru_ssiti, czc.i
P- 33 we find the formual: ‘;“r‘ l:‘l"

\5‘4-'- Ji n.‘.')_,l__ol H;l:,:l l:.lt. l:alb ‘:11.

123 H. A. Winkler, Siegel und Charaktere, p.31. 127 The hidjab calls itself al-uhiidu_ssulani
niyah and is an imitation of &l
Cwhiid es-suleimaniyeh,

122 Op. cit.

12¢ w, Budge, Amulets and Superstitions, p- 373.

P




which used to be carried by a Christian woman against the Qarinek we read in
one place glas Jl @y lall O ) glst Lal 2lal 2lal In another place we read
$lad Jd o, ,lall o)) 1) 'l:h . In the place of = 4Lall [ have also seen Oy sl
and Oy slel, and 4a! 2 for Lal 2. The above mentioned formula containing these
words occurs as a rule in its complete form. Sometimes one word or more is
used separately (128),

Books on magic admit in different places that the science of magic has
borrowed Syriac and Hebrew words. Some such admissions taken from ibn el-hadj
et-Talmasani (1%) are:

p. 43) OBl Lle, ) Ju Je Gl LY el

Ap. 48) 06,5, 9 SN 3‘)::]"3,#" Sossl -1"\”35:1‘ el 3
Ap. 82) d—._.p‘_,ujl La:lll J.J.:ic- \:..K} ..\;J

(p. 153) Wl Y 32

(p. 135) WL ﬁ]é.-“ i) r..'n 4 T FU.I_,

09)(p. 136) BN eV ol ) 2 A3 o 25

There is a list of words which seem to have no meaning whatsoever,
But thorough examination of Arabic works on magic helps the student to clear the
darkness surrounding some of them. In general they are the ‘moulding together
of some letters of the alphabet according to special mystic rules. In the following the most
important expressions of this category will be discussed. 2.a$ = b @la As,’:‘
o Jxil () are seven words giving the whole alphabet arranged according to the

abjadiyeh. They are supposed to be the names of seven angels who carry the throne
(5 d#). These so-called names are assigned to the seven days of the week :--h‘.:_I being

for Sunday, @l for Monday, etc. According to other authorities the alphabet is divided
into eight and not seven names ('*2), These combinations of letters are better known

than the seven names.
The word 7 s is made up of the letters with the even numerical values:

2,4,6,8. Ja),::-‘ stands for the odd numbers 1,3,5,7,9. The former is looked upon

128 ‘Adonai’ was for the Mandeans one of 1531  Nazili, 122.
;he names of the sun, Hb Pagnon,
nscriptions Mandaites des Coupes de b Y s PO Xl
Khouabir, p. 93. 132 We have g "’K‘t}.’ I
According to da@iratu_l-ma’arif,
129  Kitabu Sumisu_l->anwar ua kuniizu_l-asrar VII, pp. 6 fl, these words are thought
el-kubra. to be the names of celebrated kings of

130  Every other book on magic has several el-Madiyn. With the greatest probability
such expressions. See also I. Goldzieher, they are meaningless words, see also

ZDMG, XLVIIL, p. 358 ff. Hughes, Dictionary of Islam, p. 681.
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as a lucky seal. o2l on the other hand .is.said to bf unlucky, ‘md‘ is therefy
used to impose upon a person some nnst:hlef (18). Badiih has to be dls‘-msed}?i?
later. Suffice it to say at present that T2 plays
r_[,,% BARE: CV | Yy | part of ?iuch great importance E" t.a]ismans t}m it
found with the name of God, @l in a seal i éve
SVl xtioV } ) .l:; edition of the ‘.mlﬂ ‘whiid  es-suleimaniych (%) T,
following seal of .19_},3:—‘. where every letter wit iy
¥y & C\' ‘ \ -l’ﬂ oV corresponding numerical value is P-lzced n 2 squ
is used to make a person sick (*%) (fig. 7). It is cleuts
C\" ‘ \ Jﬂﬂ IV |5 &| seen that the number 4 for the letter ¥ takes wrong;
the place of j.
‘ \ .‘aﬁ\ JV|x ¢ E\“‘ The letters are divided into four pane
Seven letters are assigned to each element. This is done
in assigning the first letter of the abdjadiyeh, ic. the
for fire, the second («) for earth, the third (E) for air, the fourth (3) for water, i
fifth (¥) for fire, the sixth () for earth, etc. In this way the letters of -Lﬁfhl i
assigned for fire, e Uy for earth, Jaa & > for air, and év'-) C\a: for waer
These expressions are more often met with in magic books than in hidjakat. I
some talismans the two words of each element are connected to one word, ths
d2acbeal for im l. These words are mixed with other inexplicable words or
with the name of the patient.

‘:-j'c" (138) are the seven letters called “the letters of bahteh” (¥

Should these words be written on an envelope or a petition the enclosed wish
will be fulfilled. These seven letters are often arranged in a 7 x 7 squares s
and are believed to be lucky. Others write 2% under the address on the envelope
either alone or combined with the numerical value of the letters placed one besi
the other—2468 or 8642—t0 insure safe arrival of the letter. At times the numds
are found alope. We meet with them also in talismans.

.t . : ‘at ill be
A8 are the seven letters known as sawagitu_l-fatihah. More wil ¥
said about them later.

Fig. 7

Letters standing for numbers and their decimal factors have been P
together into words which are used in talismans and in magic books. These i®

l-l ) oo 294 . - 3 g 88 .ok }
c* & 222, 333, =0 g4y, 2n 355, {-2666, 5777 -J:“’bbb'hqq

A

¥?1}il:w' i . 136  Rahawi ives o, which ©
L 1S seal has been described in JPOS, SRR b =
XVI, o3. =

Talmasini, 76.

i

mistake.

137 Daviratu_l-maarif, V11, 6
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The words rak (2) and rafad (% ) are said to be “the loving letters” (1%).
The numerical value of 4, is 220 and that of %, 284. Both numbers are divisible

by several factors. The sum of the results of such a division of 4, gives 284
which is the numerical value of B, and the sum of the results of M, is 220,

which is the numerical value of &, This gave them the appelation “loving

letters”. The following shows this procedure:

220 devided by 2 = 110 284 divided by 2 = 142
B e 0 g W
o 5 5§ = 44 5 Wi g 4
g e @8 = 13 i e 14 =0 2
" o IT = 20 & . 284 = 1
i o Rt 3 R =T e

» - 22 = 10

; §4 = 3

! i, L Ey

A 110 2

h , 220 = 1

284

The two words are used to induce love. The procedure is as follows. The
person A seeking the love of B writes these two words on two cakes. He, ie.
A, eats the cake with 29, as it has the higher numerical value, and gives B the
cake with 2. In a short time B will come running to A driven by the flame of love.
Attention may still be called to the 24 al2asmau_l-barhatiyel (J:ZAJ_JVLE"Y‘)
which play some réle in magic and in talismans. They are said to be names of
God in the Syriac language. Thanks to the help of a Syrian Catholic priest the
following words of these names could be brougt back to their Syriac origin:
The name in Transcription

Arabicasgiven as pronounced E;;fl:.m_atic:n ;f Explanation bgin:n in Arabic
in the books. in Syriac A A ooks
1:15} taklieh the Heaved a2  Glorious
L‘j\’)';l;. tawrani (1) the Exalted g  Living
‘_}7-; bazdjal the Affectionate 3434 Affectionate
_,3_; triageb the Watcher ¢ Peaceful

139 In some manuscripts we find it given as

138 Dairatu_l-maarif, VII, 6 f. ool gnd 4dF ax A,
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The name in Transcription Explanation of Explanation given in Arbic
Arabic as given as pronounced Syriac word books
in the books. in Syriac
J:}} (140) <almas the Glorious £ Glorious
2 ”j; qalanhad the Hearer G_r Hearer
3 - the son of the {
ols, barian Surrounding ’L“ ;t;;r:;ndmg
CL'" namuslah :]t:: ﬁ:;gnhor}’u;e d $2 %7  Honoured
N - the son of the &l Ol M“Y_ God be
#i_ oo lower world ; praised
Sld gufrat the Wise I‘:" Wise
Lis gayaha the Bright = Generous
,ul;:r: shem>ahhir  the glorious name Jﬁ Glorious ()

Every one of these words has been assigned to a letter of the alphabet.

The texts of many talismans finish with the words EGL-“, Jga‘- LJ"‘
Sometimes they are combined with 3 4all or G4 In a written hidjab in my colle:-
tion the word :k:'q“}", ‘the answer’, is added to J;.;JL As a rule every word is
repeated two or three times. e J! is at times wrongly written le Jl. This orthography,
|-,", is unknown to the Arabic dictionaries. Wt izv-j', ‘I mean “to send 2
messenger, to hasten, to urge. .. . ... » to rouse”. Each of the above mentioned

.expressio'ns repeats one and the same idea, of “quick, make haste”, thus increasing
its effectiveness (42). The supernatural powers are ordered to obey and fulfill the
orders as quickly as possible. .

. -“The Crowning Words” of the Qorin are widely used in talismans.
It is believed that tht;:y represent the heavenly language used by the Almighty
from whom they .derwe their supernatual power. Others believe that they are
nhamefs”of .the Alnghtyl himself. This explains why they are used at times in
the following way: LI all 3¢ G=a G2 aaS &%, etc. They are thes

primarily of religious importance, which importance was the reason for their extensive

140 I_t -ls also found written backwards, as Ll (Great One, Compassionste)

1 O ; _ Y aaS (Powerful), AW (Lofty) #¥
l:icr.words '\ul;:th their Arabic trans- (Powerful) 'i-iﬂ'n" ;‘JM (Everlastiog}
aton in paranthesis as found in Arabic : % B
books are: J_; (the God of :;:; F2\& (Powerful), a-'JLJl\'v"} :“!
thing), Jr» (Selfexisting), % (O God. A s (Thankful), .04 S (Mighty) £
answer your servant), _l o (Strong), (the Holy).

455" (Glory be to Him), A (Believer), 142 JPOS, XVL. 8




use in magic. They are(14%): AL pall) Gear, u":rfa NI RS A @ 4,
o, f-\ﬂ Siirahs beginning with one of these words, are called “Mother Sirahs”
(r-‘-'\'t.i\), i.e. the main Swurahs, to distinguish them from the remaining chapters, the
tatmimat (). The 14 letters from which these crowning words are composed are
known as the “letters of light” (54l 4 =, &), by 2)), while the remaining
14 letters of the alphabet compose the “letters of darkness” (34 2, @W‘ J_;)-",
L)), In many tlismans and in some magic books the crowning words are
personified. As a rule the words are pronounced and written by their disconnected
letters, as is the rule when reciting the Qoran. swas and ua.-:,f are used more often
than the others. I have seen & written as it is spoken, namely i.:-;U-'l, ie. the
C and ¢. The L and - are written in the same way, as (nw,llll. The
expression = S s also given to all saraks which begin with - In analyzing

some of these curious words we find that the O, pronounced niin, is the only
letter which has a meaning connected with the contents of the swrakh which it
crowns. Oy means a fish and sirak 68, which the O heads, speaks of Jonas who
is called ca,:u «>le and O 40 43 (), b pronounced 1@ ha is a male name (Taha);
so is also _ which is pronounced ya sin (Yasin). In talismans these words are
placed as a rule at the end of the invocation, at times between the sentences. Many
seals containing letters of these words are known. In one case every letter of ua:,f
was represented by a name of God, which name began with one letter of this word:
4 was represented by 3K L;y by golab; s by @b L; g by ‘.-l‘- b; o2 by gsle L.

In summing up the results of this analysis we find that the “magic” words
are either derived from a foreign language, or represent a combination of letters
according to mystic principles or they are undecipherable expressions (). No
doubt a great many of such expessions have their origin in a foreign language, but
they have been so badly distorted that their origin can in most cases no longer be
determined. This is especially true of words of Greek origin. The aim of the
sorcerer is to impress his clients with unknown words of a curious, strange and
unknown pronounciation. But there is doubtless a deeper reason for the use of

143 ‘The J\is found in s@raks 10,11, 14, 15; 144 Dairatu l-ma<arif, VII, 8.

}" in 2; 3,39, 30, 31, 32; Alin 13;.;‘“
in 7; v* 38; ol 27; G=* 42; & 4o,
41,43, 44, 45,46 ; r-b 26, 28; 4k 20; 3
505 ven 19 O 68; 4 36 146  Winkler, L.2.ps 27, 39

145 Th. Noldeke-Schwally, Gesdiidite des
Qorins, 11, 68 ff.
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strange words. It is the belief that Hebrew, Syriac and Greek words are mor

efficacious than their equivalent in Arabic.
Whenever a talisman is written for a specific person it contains the pame

of the person combined with that of his mother, and never with the name of his
father. The reasons for this old custom have been given elsewhere (),

Certain irregularities have to be noted. They make decipherment sl
more difficult. Orthographic mistakes have been mentioned. Often, especially
in talismans engraved on metal, a verse may end abruptly for lack of room. |
have several examples showing this irregularity (4%). In a hidjab with three hidri
the text of the first was continued on the second, and that of the second
on the third.

IIl. LETTERS AND NUMBERS.

Letters and numbers play a very important role in talismans. They are
either written in continuous lines or in cartouches. The latter may represent sedls
or decorative designs of various characters. Both will be described later. The words
in a talisman are often written in disconnected letters. It is believed that the force of
such a talisman is increased as it adds to the power of the talisman itself also the
intrinsic power of the letter which is written in its full extent. As an example
a part of a talisman of my collection may be quoted. After the word G repeated

9 times and the numerical value of g2 are given, we see:.). Ig. g
a(ﬂ)jrdl 4 lrd.l._jl « (o) s3la . .lch"_, . '{c8) ‘fc\."_,o . 'JJ'CJ-” O S ﬂ”t
ol o, et 005 (1), The dots have been placed by the present writer to make
the reading of the text easier for the student. According to some books (1%) the words JW
and (el should never be treated in this way. I have seen the first word written in
fiisconnected letters. At times the letters of one and the same word are arranged
in different ways. Thus .4:7-,” is written as (g:c)J' and as )J"C\ﬂ'- Some times
a word is' written backwards., Thus I have met with |E-j-lv for -L"J"é‘ and é"lf‘} |
for er& one of the names of el-barhatiyeh (see above).

? Writir?g. thl? words without dots is regarded to be still more powerful,
t llT way of writing is the older one. The following, a part of a hidjab (in my
collection) written on cheap paper in a curious script and having many mistakes,

147 Aberglaube, Pp. 105 ff. 149 The letters in parentheses are correction
of the mistakes.
148 JPOS, XVI, pp. 83, 8. 150 Al-tiniyah fi musahadati_i-arwikirribé

niyah, p. 7.
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may serve as an example: 32 (r.JJ\) l"J] ‘-._gcjdi d‘-cjdl (oJJ)) &J e
() (g radls) g pads (spgd) ppd! 1o (solos=) wos= (Jplp) Jor o

It reads C?JHJQ‘LH':"" QHJA"&JI".' rrm f:".}‘d"'ﬂ“mf‘?.

At times the letters are so distorted

that it is difficult to read them. Fig. 8 gives a ey ol Aty it o b
part of a Jlidj&{) in my possession which was ol Uﬂ.’-"-}v‘:ﬁb‘]
difficult to decipher. It reads as fellows. A —}J : 7 szu--'k
star has been placed at the beginning of )J”O e |
every line. b 8l 2 ol e 2 2b 2lb :_Jo‘lJ‘Loﬂ.J_l,oJ}ZO (w9
o A skl ey eole A o5 ¢ AllilE) ) b BN EARIC et 19 ‘r{‘
J;l-’.' lia Q*LPL}‘L'UGUJJ J:_L.‘;J*‘ﬂ!’: .. \LLJ IZ‘J&' ZJ}J.J,J-_"zﬂ'
Vs vog Yoonh Yo ciisy(or ) oo i)t
s H0g0y Jgoygm 3 &)U (or J=) ‘L_N-‘QJJJJJT.] |
Vs K13V N3 Yo 10 3Y oy éﬁwﬂwjg:ﬁﬂ«w
gladdlo ol s o U gl lal 2lal Grey yelde | J9
‘ Yy V)l
“Tati§ . . . (names of supernatural Jj";“j)j__)]ﬂ ¢ JIJ
powers)(.l Andswer O king Zobaah, the servant ddhg})ﬂu.g'}hi—-&y—)
of Wednesday and make your tribes and - : g O p]
the tribes of the djin dumb, (keep them W) ‘Uji.cﬁ' &4 2
away) t;rom the) bearer of tl;is mybtalisman '-;"j’_fJJf.-L‘-’ '---'_yj 6 5
Dijalil (or Halil) the son of Zenab. They ’. ] F
should not come near him, nor injure him, fdj)”dwuw'} % | v
nor hurt him, neither in the night nor in AT A A D= YN
the day, neiher while eating nor while Fig. 8

drinking, neither in his getting up, nor in

his sitting down. (I adjure you) by the sacredness of the words, which (words)
should be upon you, and by the truth of Ahia Sharahii Adonai >Asba’st >al Shadai”.
When a word has to be written in a square seal, it is generally divided
into its letters and these are arranged in the square. A silver amulet worn on
the arm illustrates this method. The letters of ;_.:LJ have been placed into a jatim,
(Fig. 9). In one case the word 4! was written in the manner seen in Fig. 10.

At times one letter of one of the names of God is followed by a letter
of the name of the patient. Not knowing this custom one may not be able to
read such a combination of letters. For example, if ‘}G (151) the name of the patient

150a The words in parentheses are correction I51 For corresponding Hebrew talismans see
of the mistakes. Budge, 220, 221.
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i ombined with the name of God &'31-'- we have the following' letters [
1s C

s Sdles.

=

[

e

L R
G| &

6|
R B 3

s
“ | & C.| =
TN

Fig. ¢ Fig. 10

In case a person is sick with a nazleh (¥8) he is treated by a hidiah in
which the letters of his name are written in the above described way with [hﬂﬁ'f
letters of the alphabet which are assigned to the element of fire (*4). The example
given by Doutté (1%5) seems at first sight to be an exception to this rule('®). Bu
if we remember that the article J! is counted as one letter we see that there 1s w0
irregularity. The words azall and 3 )| are written as )Ju-,-’t:-'d«.;d.f)t-lui-

“The science of letters is one of the secret sciences known only to tht
authorities in divine learning” (157). At present only the most important grous
will be discussed (1%). The letters of the alphabet are divided, as was already
mentioned, into letters of light and letters of darkness. The letters of light are ust!
to produce unity, love and cooperation, while those of darkness produce hatret

i ; P 2 . . ).
misunderstanding and war. This is clearly expressed in the following verse(*):

Ll 2 BT S
152 Banj, [, 40, gives other examples. 7, gives the following veme Wi
153 Abergiaube, pp. g expresses the same idea: u
4 glaube, pp, 34 Sondl e ot p
; o :
Dérabi, p. o, e Gindly caaSOL OIS e R
155  Page 174. In future references this book will ¥
156 See also kitabu_i~faidi_i-mutawass fi farki quoted; &2 AmEReatsms :
mutallati_)-Ghazals, p. 16. i 159  Nazili, pp. 117, 118. He gives anothe
A . ; verse: .
157 |f1.n 3114_.,.,_ Y o, Al a0y 40 e e a0 Sy
(SR 3 :
s34 wie A o g
158  Yasif el-Awghanistini, adj-djawhary 1. bl b -'£ -:'-’d’

ghali fi f;awcigiJ-mu.talla;iJ—Ghaz&li.
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'JL:)\Q:\;&:J:LJ\ L__,'.MJ‘J\;“J,'."J;J*

July i akdll 3 ;5 ollad 3, A gL 1AS
The letters of darkness('®) are dw1ded into seven letters of the lower world (suffiyeh)
and seven of the upper one (‘alawiyveh). The sufliyeh letters are -‘Pcu-u qu and
the ‘alawiyeh ;&ubbn-'-u-,a. The seven first are known as sawdgitu_l-fatihah, as they
do not come in the leading chapter of the Qor'an (a/-fatikah). Every letter stands for
a name of the Almighty. The 3 stands for >_3; c —JL.-!", O — I 3— s
S — eal; b— Ak C—.;_g-r These letters with their corresponding names of

God are assigned to the different days of the week and to the seven planets.

Beside these seven letters every other letter of the alphabet is said to stand
for a name of God. The substitation of the names of God by such letters does not
occur often. The following are more frequently met with than others: (%)

o) and | stand for &l ¢ for & and Ll
T N o o A
PP P ’.:lcand'lh-.
S . o fsdand g9 4, 3¢
J . . il e s
N o Ligga Ve (W) 5, el
= -

In a talisman made of the prayer of <Abd_el-Qader edj-Dyilani we read
el s, Sl (@ 3%, “By the truth of the ‘m’ of malik (king) and the ‘d" of
dawam (Everlasting)”. The letters 3 and {* are said to belong to the “great name
of God”. Therefore the name of God ¢33 is said to be most powerful (13). One
often reads in talismans (3ole ga sloy 3K oo K 3£ Nevertheless it is not

always possible to find out the cause for using some letters. In a talisman of my
collection written for Zakiyeh bint >Ammiineh to cure the headache from which she was

160  The letters of light are united in the letters given by this author are scarcely
words M&FJ}': those of dark- met with in talismans. Consult also
ness in the words: & o ot e an-niiru_ssali¢, p. 43
By,

162 In many old manuscripts we meet with
this abbreviation. I GOLDZIEHER, Bismillah
161  Biini and other authors expound on the Encyel. of Religion and Ethics, 111, 666, 667.
special virtues of the letters. See also
Fligel, ZDMG, VII, 89. The other 163  <Indyah, p. 4.
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suffering, we find the seal illustrated in Fig. 11. It is to be noted that the numbers
of the letters in each square correspond to the number of the seal of badiih (%),

164

LLLl

bbbl
bbbl

bl

Lll

LlblLl
L

bbbl
LLL

LLLL
blll

L

bbbl
bbbl

explains their action.

(pl. of nazieh).

planet. During war a magician is supposed to

Fig. 11

The letters are accredited with
certain virtues (). They are said 1o
possess two secrets: Q_,:U =)\, the secret
inherent in the letter itself, and sl )
the numerical secret. .}_,:L" _palt is the study
of the relations of the letters to the
clements, the planets, the twelve Zodix
constellations and to their outer form
Thus each of the four elements has
seven letters, which letters possess the
same characteristics as those of the
elements to which they belong. This

The letters of fire cure diseases caused by cold, like nazlit

They are also used to increase the fiery nature of love or of 2

be able to increase the heat of

Jupiter (the planet of war, whose element is fire) by making use of the fiery

letters (1%). It is further taught that every

talisman and incense.
Letters with an outer resemblance are called Gl a7, “brotherly letters”.

These are CC Bl o 0. 2 35 30, ¢

written with saffron, rosewater and milk of a primipara becomes attractive and

beloved.

Letters are also divided into &ls,

dots, and dab\,

The names of letters written w
as they are spelled are believed

V), 2 (o), 5 (1), 5 (),
(R

letter has its own angel, djinn, invocation,

C - Anybody who carries these letters,

“quiet”, i.e. all letters which have no

“speaking”, those having one, two or three dots. The first are
used to get rid of pain and trouble (),

ith three alphabetical letters, i:e. when written
to be more active than the others. These are:

3 (&) o (), B o(pd), o (sle), o (sl),

g (), & (), & (U6), 4 (k) J (EY), ¢ (e2) O (35), 5 (5)5). OF these the

<, ¢ and 3 are the most important,

are the same. Biini tells us that they

explain why they are so extensively used. ¢

The second, fourth, sixth and eigh

Biini teaches that the letter 1

in war and revenge,

is used

as the first and third letters of the spelt name

are written on the Tablet. This belief may
and 3 are more important than the 0.

th letters of the abdjadiyeh are known,

165  James Robson, The Maslem World, XXIV,33.
166 Da@iratu_l-ma<arif, V11, 6 £,
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as was already mentioned, as T They make a lucky seal and play an important

role in talismans. They are usually arranged in a wifg either alone or with the
first, third, fifth, seventh and ninth letters. The seal with the letters of C_,JJ

| af sl Al ey

>lelc] 2 (3 B 56 i s |ld|e

el - 0 17 T e ] B : gy AL ) (=X

2 bEife Lh Sk [0 b | oo
Fig. 12 Fig. 13 Fig. 14

alone is said to belong to the letter < (17). It is seen in fig. 12 (*%8). On the

upper side of an octahedral silver hidjab case (%) we find the numerical seal of
T as shown in fig. 13. The seal of the first nine letters of the abdjadiyeh ('),

g 72 5 e e

VY, Vole¥|Yz

A [k AVRI T Ea 1 sV A
Fig. 15 Fig. 16 Fig. 17

i. e. the seal of C"L- and Jﬂ_;,z-‘, is shown in fig. 14. The numerical values of
these letters arranged in a 3 x j squares seal is given in fig. 15. The letters

167 Bini I, 5. the numbers of the horizontal, vertical

and diagonal.

168 It is to be noted that the arrangement
of the numbers representing the nu-
merical values of the letters of baduh 170  H. H. Spoer, Arabic Magic Medicinal Bowls,
in seal fig. 15 do not correspond JAOS, LV, pp, 237 ff. has also described

i i i d that the
with the arrangement of the == this seal. It is to be note
e O heste numbers of the seal fig. 13 are not

169  This silver case is in my collection.

o sca! fig. 17. There are several ways placed in the same squares as the res-
in which the numbers can be arranged pective letters for which they stand, as
and still have equal results when adding seen in fig. 12.
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of 7% (') and their respective numerical values are placed in the four corners
of the jatim. In one case I found the small squares of this 3 x 3 seal to congy

dots, the number of which corresponded to_ the nun?bers uf.:he' g «
(ig. 16). The sum of every horizontal, vertical a_nd dlagunlal I?nc is Ij. T.‘.u
seal which is also known as mwtallatu_l-Ghazali is met with in cv."er_\' poison
cup (™) and in many talismans. But it is older than el-Ghazili who .!1\'::\1 in the 1ith
century. Probably Djiber bin Haiyin of the 8th century was the first to ll?:lkt use
of it (1;3). It is said that >Asaf bin Barahii found it on the ring seal of .-\d_am_
As the numerical value of the word ,l-:'l is 45 ('), i.e. the same as the sum of 1l
numbers of the seal, it is believed that this jatim was Adam'’s own seal.

The word L4 may be divided into two words, each of two letters
This is attained by uniting the last and the first letters into > (love), and the
third and second into >4 (inclination, affection) (). Each word has the numerical

value of 10. They are used to produce love.

The nine first letters of the abjadiyeh may also be arranged in the three
words C'I;, &> and Ak, each word having the numerical value 15. Er-Rahawi (")
gives a jatim combining the letters with their corre
There are-eight different ways in which the numbers 1-9 can be arranged in
4 3 x3 squares seal, giving always the sum 15 in every horizontal, wvertical and
diagonal line (™). In some cases the number 45 is set after the word g+, which
means that this word has to be repeated 45 times,

Many hawatim are built on the g2 seal. This is accomplished by adding
the numbers 1-9, i.e. the numbers of this wifg, to any other number. The addition
of the horizontal, vertical and diagonal lines of any seal, produced in this way, gives
the same result. As an example the following wifg may be given which is made
by adding the number 66 to each of the numbers 1-9. 66 represents the numerical
value of the letters of the word @) Thus we have the combination of these two
important words in their numerical values (fig. 18).
vertical and oblique lines of this seal i

The sum of each line of another seal gave 1467 which
numerical value of the verse il e U N el

sponding numerical values (fig. 17).

The sum of each horizontal
g 213,

sum is the
In order to attain this sum

171  Some say that T is the name of 3 173

W. Ahrens, Studien siber die magischen
djinn, whose services can b

e secured by Quadrate der Araber, Der [slam:. VII, 186 ff.

writing his name in the form of a seal; 174 Ddiratu I-matarif, VII, 6 f.
see D.B. Macdonald, Encyel. of Islam, 1, =
0, 771, 175 Awghanistini, P- 44.
176  Page 53.
172 JPOS, XV, p. 1.

177

W. Ahrens, L c.. Der Islam, VII, 190.
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the number 484 was added to the numbers of g In this way the required
seal (fig. 19) arose (178).
The e seal is said to belong to <Uzr@il (™), that of Israf@il is the

4 X 4 squares seal, of Djubr@il the 7 x 7 and of Mika’il the 8 x 8 squares seal. At

LEKQ‘“ e

Ve [ve[TA EANEAYIEAT 5 ol
14 |VY| VY EAVIEAQ[EQ) T
J:?\_,_;,; J:i‘f‘\
V|V |VY £4Y|EA0IEY - \F
Fig. 18 Fig. 19 Fig. 20

the same time this seal is assigned to zwhal, and Awghanistini (') tries to find the
proof in the fact that the numerical value of J>) is 45, which corresponds to the
numerical value of the nine letters of the seal. A detailed description of this seal has
been given by the present writer in the JPOS, XVI The description above leads
us to the study of seals in general. This will be done in a more thorough way
later. “The false art of talismans may be said to pay homage to real science, the
construction of magic squares being a nice and intricate question of arithmetic” (**!).

It is believed that letters will exert a greater power if they are written in
special ways. Thus Biini (1%2) has a special chapter teaching how to attain this goal.
In talismans we meet with arrangements of letters as seen in fig. 20 and 21. In some
cases the letters are written upside down, CDC' This method was never used in fear
cups. Some forms of the letters are preferred to others in writing talismans. Thus
the & is written as a rule as &, the y as » and the g as e This method is
often met with when the text is written with disconnected letters.

The description of the seal of T leads us to the discussion of the

numerical values of the letters, which values are given in the following Iist:
£ e S R S (- BT T T T I e
200100 90 80 70 60 504030 20 10 9 8 7 6 5 4 3 21
T I T
1000 900 800 700 600 500 400 300

178  Allwlo ual-murdjan fi tashiri muliki_l- 180  Page 10.
djan, no author name is given, p. 21. 181  Encycl. of Rel. and Ethics, vide, Charms.
179  Bini, I, 33. 182 1II, 36.
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T is sti i try for dating an event (1%9), 5
i istic : still used in poetry : _ :
aracteristic of letters is o e i s
h'ls ':3 that a talisman, where numbers are substituted for lt.rte.rs. is ml st
T oty hOWE &3 _
beheve_ h Iatte s alone. Every magic book and nearly every t:l!lsmian sT:I e :;i
b i 1 cals 1e following,
OFEh‘:VIt tegory. As a rule the numbers are placed in Sql;arf'&a 5. : o i-
of this ca : j ] ‘ et ! |
i i an example (fig
i my collection, is ( I e
ed from a talisman in m : 5 5 ol
copi dhorizomal vertical and diagonal line is 998, which is L‘hb- .
evVer y 3 a IR 20 =104 —=9¢ i
of the letters of the name of God Ja.a> =8+ I=80+y= +d
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Fig. 21 Fig. 22 Fig. 23

In many seals the addition of the numbers of the }mri?nnta], \:eltical,n?s
diagonal lines do not give equal results, This is due to errors in copying. 5;1.;
mistakes are innumerable, and Ahrens has already called attention to Ehe satnffl L
In some seals one number may stand for two. The first line of a hatim in
Talmasani (%) gives the following numbers : I5, 90, 70 and 40. 40 stands for &,

i i jcal v  15. This
70 for € and 9o for . There is no letter with a numerical value of 15. Th

number is made of 10 which stands for J and: 5§ = ¥, The seal stands thus for
the word Laas (sin),

N
In some talismans a word may be written partly by numbers and parn}l
by letters, as in the case of AsJJl. The 8 stands for &, thus the seal means C;“

(tablet). In other amulets letters may take the place of numbers. Such letters
stand for their numerica] values, as the following sea] (1%9) (fig. 23) shows. The

letters C’J stand for (30 4 § =) 38, J, (30 4+ 6 =) 36 and the ¢ for 40. This

185 The sum of the numerical values of magiscien Quadrate el-Bani's, Der Isam,

the letters following a derivative of t—" XIL 157 £
must give the required vear,
185  Page 99.
184 Studien jper die magischen Quadrate der
Araber, Doy Islam, VII, 186 ff; Die 186 Talmasini, 8a.
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seal is made by adding 33 to the numbers 1-9, ie., the numbers of mutallatu_|-
Ghazali (C"‘\f)' The sum of every horizontal, vertical and diagonal line is 114,
which number stands for c-'te-.

When numbers stand after a word, they indicate as a rule that thar word
is to be repeated as often as the number indicates. As an illustration the following
is given which is met with in every book on magic and in many talismans:
v ol v &l ¢ el In many cases such a number is at the same time the
numerical value of the word or verse to be repeated. Thus in one }idjab the number
111 follows the name of God QK“. This number is the numerical value of the word
QKJ‘. It indicates at the same time that this name of God has to be repeated 111
times. At other times a whole sentence is followed by a number, as in the case of
MA =320 Y ¢, Here the number 818 stands for the numerical value of
the sentence and indicates at the same time the number of times the sentence has
to be repeated. At times one and the same word is connected at different places
with various numbers. Such is the case in one amulet with the word ik, which
is followed in some places by the number 129 and in others by 16641 (**'). The
first number stands for the numerical value of the word «akd while 16641 is the
square of 129.

Attention should be called to the fact that the Orientals prefer to use
one of the holy numbers 3,5,7 or one of their powers. This rule is also followed
in talismans whenever a word, a verse, a prayer, etc., is to be repeated. The influence
of numbers on magic and superstition has been described by several authors.

The numbers are divided according to their numerical values into an odd
and an even series. Letters represented by 1, 3, 5,7, 9 and by these numbers multiplied
by 10 and 100 belong to the odd series and are called _a.dl 1”“’ “the world of
constriction”. They are used to produce some injury. These numbers are 111 (which
represents the numerical value of the letters 'Civ_‘). 333 (L), 555 (28), 777 (3£3)
and 999 (M). The numbers of the even serie, _L,..:J‘ 'l'u;, “the world of
expansion” bring luck. They are 222 (ﬁ). 444 (=3), 666 (t"J)- 888 (as>).
The letters of any of these words are called mutasabihat and are used to intensify
the power of the others. Thus the letter , (with the numerical value 200) intensifies
the action of 4 (20) and < (2), while & can intensify the action of < only.

Some jawatim contain in the first line the letters of a word, while all
other lines are filled with numbers, which as a rule represent the numerical value
of the letters of the first line. The seal illustrated in (fig. 24) may serve as an
example.

187 In the original it was written several last number being the correct one.

times 166141 and as often 16641. The

S a——




Some books on magic follow a completely different way in transcribing

The method seems to be simpler than the older ope

letters to numbers.
All letters of the

described above, but is in reality more difficult to decipher.

alphabet are replaced by the numbers 1—9 in the following way:
1 stands for & S, 8 !

o J ﬂ, bl

2
- "

s s ShoE

af rl .3

O W e Wl

~1
3
-—b.
L

» T N e
w B oo b

o oo

Thus ﬁ,-)l‘_',i-)l Ql o~ is represented by
£ A T AR R TR TR, I AR \ - A \ t X
sk T 9 L iy g e % g 3 s J J ! i

This method is rarely met with, nevertheless it should be tried in every set of
letters (188), .

_ Besxde‘ the s':imple numerical value of the letters each letter enjoys a “higher
numerical value” which is obtained by the method of Al 4SS By this rule
]rhe letter is first written down as it is spelled, and the numerical values of the
'et-ters are added. Thus the ‘high numerical value’ of | is obtained by writing it as
it is pronounced, «all . The numerical values of these three letters added together

is 111. This method is also called _;_gl-cn J& Ol (139, The ‘high numerical value’

of the letters of the alphabet is given herewith (199): A Y R Y !

: 67 13 6 3¢ P IT
L 4 : ! 3 f 3 i . 9 67 3) 53 3

Su'"_ -3 T e e L i e - & o gl ¢ J 3 S ¥

90T 605 731601 50I 401 360 201 181 95 81 130120 106 96 71 Ior 11 10

& . Accordin i i i
IEEQ ding to this method it was possible to decipher some lines of numbers

188 M. Casanova, Alphabets Maei, = 3 o
Journal Asiatigue, XVIII, Igﬁi.t&;ff;?ﬂ, 190 Muhammad bin Abmad bin Abi_l-Qisim,

189 “AN ibn Sind, SiPu Pasam 5 tuis s
hurifi uai-)arqc?m{ p. ;B.MWM Yool

al-djawahiru_l-lamma<ah fi taskiri muliik:
I-dfinni fil-uagti uas-sa‘ak, p. 9.
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which seemed in the first moment to be meaningless. The following is an example:
AR AR TR A R R R A T-A g TR S IR B These numbers represent:

RRTRAA R TR B O WO g B G S T T
Vg B A L T e L e

“to bring and to excite (to love)”. At another place the following numbers were
found: AYY))-Vi—. They represent 71=J; 10 = b 11 = §; 81 = I = wid

S [ dlellilE

Yeof¥el ) [N sy | Ys Y1 & AY A

o F I vYolyv|vra o | ¥ |IJALYA

B R T £ | PP YA mixrl3dx
Fig. 24 Fig. 25 Fig. 26

Some jawiatim, which seem to contain senseless numbers, are read in this
way. The 3 x3 seal (1) illustrated above is an example (fig. 25). The sum of every
horizontal, vertical and diagonal line is 111, which number stands for the letter 1.

The groups of numbers standing in each separate small square (33—41) have by
themselves no meaning. This seal is formed by adding the number 32 to the
numbers 1-9, the numerical values of C—"’“-' This patim, with the sum of 111,
stands also for the name of God ¥, the numerical value of which is also rrr.
The mystic science has thus appointed the name of God il for the letter |.
At times the high numerical value of a letter is written directly after the same,
as of c:

Every letter is treated at times according to et-tafsil, et-taksir and el-bast.
Tafsil means writing the letter down as it is spelled, ie. | as ). Taksir is the
spelling of each one of these three letters: 1.3, plJ, 3J). The bas is writing in letters
the numerical value of each letter of et-taksir (192). At times the numerical values
of the letters of a word treated according to et-taksir are squared. The result is
supposed to be highly active. Treating the word 4 according to et-taksir results
in Ve, fU, rU, J). The numerical value of these letters is 259. Multiplying this
number by itself gives 67081, which number is occasionally met with.

The most important data for reading numbers and letters has been given.

191 Bani, IV, 3 ff. 192 Doutté, p. 167.
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There are a few other methods which, being unimportant, have been omined
Nevertheless there remain many numbers which cannot be deciphered. The
seal seen in fig. 26 is an example of such a one: The sum of the differen
horizontal lines gives 180, 114 and 1oo respectively. Those of the vertical lines
from left to right are 77, 30, 166 and 121. No one of these numbers corresponds with
the numerical value of Jelr, which is ro4. Nor can the differences be explained only

by negligence in copying the original.

At times the old forms of the numbers are preferred. Many texts show
some numbers written upside down. This is especially true with the 4 Wwhich i
written y, and is met with in this form engraved on metal amulets. The reasm

for the preference of the number 9 remained unknown to me.

An analysis of all the seals found in the four volumes of Biini, fams )
ma‘arifi_l-kubra shows that out of 347 seals 248 are square ones. Those square seals
where the lines are made by the elongation of letters have not been counted. Of
the 248 square seals considered, 160, i. e. 64.5%, contain 4 X 4 squares, 19—313
18—5x5, 15-7%x7, 7—6 x 6 and three have 8 x 8 squares. The highest number of squares
in a seal was 25 x 25. There were among the 248 square seals 15 jpawatim where the
numbers of squares in the vertical lines differed from those in the horizontal ones
We meet with seals of 3x4, 3x5, 4X5, 4Xx7, 4x8, yx10, 7x14 and 17x2
squares. 99 seals do not belong to the square seals described above. Of these 13
are circular, 4 circular and quadratic and 2 are circular and triangular. The
proportion of the various forms of square seals to each other is different in smaller
books on magic. In seven such pamphlets with 126 true square seals (i. e. with
equal squares in the wvertical and horizontal lines) there were 41 or 31%
with 4 x 4 squares, 31 or 24.6%, with 3 X 3 squares and 21 or 16.6%, with 77
squares. The high proportion of the 3 X3 may be accounted for by the fact th
two pamphlets dealt mainly with the Cs% seals. ]

‘ The. most important names for a seal are wifq, hatim, djadual, Eveny
numerical jatim has: 1. a muftah (key) which is the smallest number found in
that seal; 2. a mughlag (closing stone) which is the highest number; 3. 2 wiff
which is the number of small squares in onme line; 4. a <adl is thc. su’n.l of the
muftah and mughlag; . al-masahakh is the sum of all numbers in all the squares
of the seal. For the better understanding of these expressions , -
is given. The muftih of the badiih seal
3, the wadl = 10 and the masihah = 45.

Whenever the sums of

perpendicular line and those of each

1 y the following example
(fig. 15) is 1, the mughlag = 9, the wifg=

the numbers placed in the squares of each
be a true one (3.e> 38 ), al horizontal line are equal, the wifg is said ©
F= ), all others are known as wifq madjazi (1), According

183  Awghanistani, 8.




to the contents of the square of a seal we differentiate a wifg <adadi (numerical)
from a wifq harfi (with letters) and a wifg kalami (with words).

Awghanistini (1) says that the seal of Saturn is the one with 3 x 3 squares,
that of Jupiter 4 x 4 squares, of Mars 5 x 5, of the Sun 6 x6, of Venus 7x7, of
Mercury 8 x 8 and that of the Moon 9 x 9 (%). Biini who also accepts this teaching
says in another place (*%) that all planets have the same 7 x 7 seal, with the same
contents, namely the letters of sawagit_ul-fatihah. The only difference is the
arrangement of the letters. The first letter in the right square of the uppermost
horizontal line gives the clue by which the student knows to which planet the seal
belongs. The following list shows the relation of the seven letters to the planets:
o3 is assigned to the Sun, _* to Mars, & to Jupiter, T to Moon, & to Mercury

'C to Venus and ) to Saturn (see later).

Beside the square seals there are circular, triangular and quadrate seals.
The circular are the most important. A circle played formerly and still plays an
important rdle in magic and superstition. El-tahwit, “the encircling”, of a person in
danger is still used in Palestine to protect that person from evil spirits and wild
animals. This may be done by uttering words like: f}‘ f}‘&‘r_} O o

o) > Ly etc. The person uttering one of these words draws a circle in the air

around the person. On other occasions the procedure is carried out by drawing a
circle on the floor (7). 'While doing so, powerful verses and strong magic formulae
are uttered. Such magic circles may also be drawn in the absence of the person
in danger. In case there is danger of a wild animal a pair of scissors are
opened and closed while Qor’an verses are being uttered. The closed scissors are
firmly bound together with a cord. As long as the scissors are closed the animal
cannot open its mouth. I have noticed that the simpler a written talisman is,
the more often it contains one or more circles. In every book on magic there
is some reference to et-tahwit. Derabi('®) says that reading the “Verse of the
Throne” on a person, around whom a circle was first drawn, protects him. Biini
gives a special talisman called d@iratu_l->ihaiak ('*®). Most of the printed talismans
show circles enclosing inscriptions. At times two interlocking circles are
represented (). All circles drawn on the ground or represented in talismans
must be closed (2%).

194  Page o. 198  Page 13.

195 This theory prevailed also among the 199 1II, 58 fi. The Qor’dn points in several
Hebrews, Budge, 393 ff. verses to the encircling and protecting

power of God: Sirah 85 48%

196 1, o8
» 98. 17%, 6512,

197 The same custom is described in 200 See also 1. Goldzieher, ZDMG, 1916,
Thousand and One Nights, I, 78, line 10 272.

(Jesuit edition, Beyrouth). 201  Awghanistani, p. 46.

A
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Beside circles one finds drawings representing spirals. I have seen such
representations in written talismans as well as on inscribed metal amulets. Sometime:
the spirals are represented by a spiral writing, as is seen in f@sat er-radjfeh [
Most of the Mandaean inscriptions on magic bowls run in a spiral way (*9

The text of a talisman is often found to be written in cartouches of differ

rent
designs (*%). They are met with in fear cups, metal amulets and in some printed
hidjabat.  Only rarely does one encounter them in written talismans. As
cartouches have already been described by the present writer in another place (%

they will not be treated in this paper.

(to be contin

TEwrk Caxaax

JPOS, XVI, p. 103.

Aramaic Magic Bowls

: (Budge, 283 ) and
H. Pognon, 1. ¢, in Hebrew talismans (.

ew. Encyel, Amulets).

205 JPOS, XVI, pp. - '
Such designs were also 1 PP 79 fi.

employed in
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THE DECIPHERMENT OF ARABIC TALISMANS

Continued from vol. 1V

IV. SIGNS AND FIGURES.

One rarely finds an amulet which does not contain at least one representative
of this group. Such signs are probably cryptographic alphabets of various forms. Some
of these alphabets are not purely imaginary. As a rule foreign alphabets have
saffered so badly by the negligence and ignorance of the copyist that their original
form has changed completely and they can hardly be deciphered at present The
Hebrews had the same custom of using foreign alphabets in their talismans, as well
as changing their own letters In such a way as to become incomprehensible 10 the
layman. The twists and flourishes which often finish the strokes are called “lunetts”
or “crowns’. They are to be found in Arabic talismans and originate in Jewish
magic (™). A 3§z} of Jerusalem gave me several mystic alphabets, which he said were
used in talismans. The alphabet illustrated in fig. 27 is one of the simplest. It is

AAYILY FYYPaAAVY o N
u’ébw;:(dﬂq.b(‘-,}) 30 % <!
byAav LIty vl

GLJb%béJfé
Fig. 27

| S~ L » F & » S‘
constructed by using the numerical values of the Iu‘,t_er
bers; those from 109

The letters with numerical
: i o receive one “lunette”,
values from 1—9 are given as simple num

206 Douné, 203.




!
[l
.

R AR T B

142

those with a value 100—-900 have two “lunetts”, and the :V_ with the numerical value

ems to be recogni

1000, has three “lunetts” on the number 1.
v Muhammad

1‘.,54 Yl

some books on magic. I have found a doubtful reference to

Abi_l-Qasim (*7), He writes: I'J!:;! .',t_:-‘i-" "‘:L‘ el lbl,‘ G:?'
{(i] W e L-j‘.' Ju-d’l :l;:)U 4:19 CJ-Lv- 1..31‘-‘ “If vou ‘p.‘.‘.cc a Zero -;1:'.&59;&\\' a §L|31:I:t 18

meant) on the! it becomes a (¢ and if two zeros are placed on it, it tums into

a & and if three, a C ". In the old edition of Biini (1291 H) (**®) one finds some

signs of the above alphabet.
But despite this key and those of ibn el-Wah3i and edj-Djaldaki it is
cret letters. In fig. 28

practically impossible to decipher texts written with these secret

J AAS— A AL
etk = 33
J‘z (‘\L—’E’é’ﬁé’

—/ (7]
G i T

.

E 3

Fig. 28

a strange and curious script is seen. This same curious seal is repeated
three times in one and the same hidjab of mv ce ;”u‘:ius]. The first seal is followed

by the words: &Wli¥lasd) ()eds 4o ©3Y 5 & bVl ada plas | | Ky

Be responsible, ye servants of these lordly names, and prevent injury and

mischief from befalling this human body”. This text leads one to think that
the preceding seal contains names of the Almighty or of some heavenly
supernatural powers. But the inscription after the second seal, which seal is a true
copy of the first, leads the student to change his opinion. It reads Oyl !,
Answer, O Meimtin”, and one is led to think that the seal contains the name of

this demon.

207  Aldjawidhiru_Llammacah fi tashiri muliiki_ 208 II, roz.
Fdjinni filwagti was-satak, p. 11.
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together, the mysterious name and seal of the Almighty (*1). Their arrangement in
seals differs in different books (212). At times lunette figures are placed in between

the signs (3%). The star is described in books (*4) as a pentagram, jpatim fumas,

G?_uuﬁ:(ﬂﬁ‘x ¥ % 0 X

Fig. 30

but we as often find a hexagram. This last is believed by Mohammedans to be the
sign of king Solomon, while the Jews call it the shield of king David (*%). In an
eight-sided tin maskeh where the seven signs are engraved in a primitive manner
the star is represented (as seen in fig. 30,b) six-pointed; only one representation was
eight-pointed (fig. 30,c). In some books I found it represented as a circle (fig. 30,d).
In a hand written hidjab, the jatim of which was given above, the star was given as
seen in fig. 29,e (%%, Talmasani gives the sign + for the ladder(*"). It would lead us
beyond the scope of this treatise to go more fully into the description of these signs,
especially as Winkler (*'®) has lately made a thorough study of the same (*¥).
Attention should be called to the fact that the lists of the seven days with the
corresponding signs, letters, names of God, planets, good and bad supernatural
powers which are given by Doutté () and Winkler are practically never found in
written talismans carried by patients, although they are found in some books on
magic. They must be regarded in first place as a key to guide the magician
to know which angel to call upon, which letters, signs, names of God to write and
which planets to use while preparing a talisman for a patient, in order to exert the
necessary power on certain evil spirits. It is a mistake to regard this combination
of 7 x 7 objects as a magic seal believed to possess supernatural powers and used
as an amulet (). The following list gives the days of the week with the angels,
demons, planets, metals, words, letters, characters, prophets and minerals belonging
to each day. It is borrowed from the pamphlet sirru_loasrir 1 istthdari_l-djinmi
wagarfi_l-@mmar. Other authors differ in some respects. This combination is given
to help in a better analysis and understanding of talismans.

211 Aberglaube; p. 112. 217 pums.

212 Seg examples given by Doutté, pp. 154, Siegel und Charakiere in der muh. Zauberei,
10 p. 116; Doutté, 155,
213 This is clearly seen in the old editions
of essab¢ Cuhiid essulaimaniyeh. Aberglaube, p. 112, 113; JPOS, XVI,
214 Bani, I, 84. : pp- 94 ff
Doutté, p. 166, claims that Jews and Page 154.
Mohammedans regard the hexagram as
% ‘ E. Grefe, Encycl. of Klam, 1, 992—g03,
the seal of Solomon. describes also this combination as ’;1:1'1
See also Winkler, pp. 115, 116. amulet.
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Day Sunday Monday Tuesday l\\ \.d‘ﬂL‘.‘pd"l\l Thursdav Friday 1| .\‘.nurdaym
Angels Ragiwil | Djubriil hamamu‘nl Mikail \ Sarafi’il | cAnmi@il | Kasfiail
Diinn (=) Mudhib Murrah Ahmar l Barqin ‘ Samhiiris Abiad Meimiin
Planet Sun Moon Mars Mercury \ Jupiter Venus Saturn |
| e . . : ; - |
Letters (5=) . c o k C 3 .
i Names of . A i ¥ ) Y
God (=) ) A 5 =l AP n- EE
mascul. |
Sex (=%) mascul.(®)| fem. (**) mascul, \-“th mf”' mascul. femin, mascul.
fem. with
women
Charac- hot and | cold and hu! and ey hot and cold and | cold and
er (%) dry moist ayre moist dry moist
red
Mi Ly a " - i , b
Minerals gold silver iron (*=') \ mercury tin copper plum
e
Prophet (™*)|  Jesus David Solomon \ acob Adam |Muhammad| Moses
Heaven (29) 4th 1st sth | 20d . - 6th 3rd 7th
Beside the seal with the seven signs described above and which represents
the Holy Name, there is also 3 hatimu_3-sarr (®1), “the seal of evil”. which is

The L is also written as Y. The old

Lyyaaaal.
as Y. Sometimes three 4 take the place of 4.
written together, and they should not be confounded
hich appear repeatedly in, the basmalah (*?).

which have

répresented by the signs
o e : ne :
edition of Biini gives 1t One rarely
meets with all these signs

with the letters CCJJ;,JJ“\((( w

Beside these signs there are some not vet been deciphered.

222  ErRahawi, p- 46, gives other names. 226 Copied from AbL Ma3ar.
T Hghtly 227  Abi Matar assigns copper.
T - ¢ youtrt¢ have @ shghtl}
= \l\;inkh.: :m‘:hlr m‘(-‘aﬂn;m Aberglaube, 228 Here Abi Mat3ar puts iron.
differen atd .
gives the order, 85 iv is here 229 See Doutté, 187,
224 This is copied from l‘)'“h““'i,f“""“)"'b 230 The seven signs have been omitted.
o -iim fie Ifdhr'\'im[ wan-nudjim.
MARTIHIE 231  Winkler, Siegel und Charakfere. p- 77+
995 [t is curious that the sun is regarded az Spoer, Arabic Magic Medicinal Bowls,
= masculin and moon as female ; althoug JAOS, LV, p. 241, Bani, 1. 82,
. other jndication and folkloristic idea
every ¢ 232  Canaan, JPOS, pp. 97 fi
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They are made of irregular lines running in every direction, as well as cryptographic

signs of no meaning. Such unintelligible scratches and signs are found both on

metal amulets, and in written talismans.

On fear cups and occassionally on metal mawasik, some or all
representations of the twelve signs of the zodiac are engraved. At times twelve
circles with magic formulae or Qoranic verses take the place of the twelve figures.
The representation of sun and moon are the only figures of the planets which may

also be found. They are usually represented as two human faces. It has been

possible to distinguish the one as a male and the other as a female face, or figure.
The sun is at times represented as an eight or many-pointed (*¥) star, and the moon
as a crescent (**). Near the figure representing the sun one finds at times the word U,

fire; and near that of the moon the word ‘_};51 (al-<djil), the calf. Ew-nar refers,

as has been shown elsewhere), to the sun, and e/-¢djil to the moon. This word

J%’-"’“u should not be confounded with Js}'” (a/->adjal) which has already been described

in connection with el Ja»“ lp-}” 4

Astrological bodies have played an important role in the life of all nations(%9)
since oldest times. The most important heavenly bodies were the seven planets
and the 12 constellations of the zodiac. We find the representation of the moon in
all its phases carried as a protection. The crescent predominates also in these
unwritten amulets. Even in the daily speech of the Orientals one meets continuously
with references to the heavenly bodies (%),

True poison cups show also the representations of a lion, a serpent, a
scorpion and two fighting dragons whose bodies are interlaced, The serpent and
the scorpion are also scen in some printed hidjabat, esp. in es-sab< wuhiid es-suleimaniyeh
and in Jurz el-ghassaleh. Poison cups and such printed talismans say clearly that
they cure every bitten person (¥%). On a silver plate, which used to be carried
by a Bedouin sZk on hjs arms two lions are also represented (3). I have never
seen lion representations on printed Judjub.

In a guilded maskek of mv ecti - . =
: f HASEEl '{ 1y collection every name begins with /g U . I have
the sun was represented as g Wi ; 3
P ed as a star with never seen these names in written
21 rays. :
: talismans.

In the time of Gnostics the crescent

; Aberglaube, p. 67. / analysis of such
and the full moon were also used as ¥ TN e e i k

amulets, Budge, 204. it?script.ions on p({ison cups has_ bt:_cn
_ given in JPOS, XVI, pp. 104 ff. See
Is. 31%; Judg. 8%. also M.G. Wietr, Catalogue Général du

; - Musé, abe ¢ 7, e,
According to Talmasini, p. 59, the Husée Arabe du Cairo, Objels en Cuivre

moon has several names which are used Renaud, Monuments arabes, persans el
in magic. Some are liakim, lialeho, lidfir, tures, 11, 337 describes the animal as a
ltards, lrars<, lards, liatali. Note that dog.
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At times an ark, a bird or some other object is pictured by the
intricate writing of the text. Thus Zwemer (*¥) describes a talisman of this sort
with the words: “In true Arabic fashion the drawing .... hulk, master and sails
is made of arabesques, i.c. Arabic quotations from the Qor’an with letters lenghthened
or distorted in order to form the outline of the ship.” In the same way names
of God. verses etc. are written in a beautiful arabesque style. They are not
always easy to decipher.

Other representations are the hand, the sword Du_l-Figar, the muhallatatu
wnabi, the Dome of the Rock, the Katbah. etc. The hand plays an important
tdle in popular medicine throughout the Orient. In ancient times it was also
esteemed as an amulet. There are glass, mother-of-pearl and metal hands which
are carried by patients, especially by children, as a protection against the evil
eve. 1 did possess a hand made of Ramadin bread of e-sgh Abu Madian (219)
and which was hung over the cradle of a child. Representations of the hand
are painted on the outer surface of door lintels and jambs. At times it is
even carved in the stone. More seldom it is painted on the inner walls of
houses and magiams (*'). Even in the embroidery of many districts of Palestine
the hand is taken as a motive. The Shita feks interpret the five fingers of the
hand as standing for the five members of the Mohammedan holy family (s. above).
The Mohammedans believe that such a representation stands for the hand of Fatmeh,
the Christians for that of St.Mary and the Jews believe it is the hand of God. I
have not seen the representation of the hand in a written hidjab. But 'talismans
manufactured by déhs, especially those of important mosques, s.h‘ow it 'freely.
Thus I possess several talismans sealed with hand-seal impressions. [hese talismans
show beside the hand figures representing the sword 4.:,:-1-:1‘::-, a .balance and
simply or elaborately finished circular seals. The mf:ta} scals‘wlth vihu:h the above
named impressions were made, are the property of sehs. Every $eh tz:n'deavourcd
to produce better seals; and thus the :itudc_nl. meets with hands: _swurds, circular seals,
ete. of different sizes, execution and containing more or le:ss different texts. A copper
seal of the hand in my collection has been already described on page 76. All seal

i 3 4 rriti Beside those described on pages 88 we find
representations are filled with writings. 9
.hf- l‘ullowing"‘ the Verse of the Throne, the Mohammedan creed, aF SV A Y

“ﬂl-":&t"eJt"".'(:"."t:o"ﬂ_-di“_oo\—r‘ﬂ(:fl_..on

n in the sab cuhiid es-suleimaniyeh and in hirz el-

@l Jgey. One hand had O

the swords which are also see

) 2 ad )hﬂ\ P N e Y, ,}9 Nioks \J(m}. This sword, often represented
ghscsich ?\'C‘? nm { which belonged to ¢Ali ibn abi Talib, derives its name, du_l-Figar,
o :wo-lpulnttju{aﬁ\om on its blade, which are said to have resembled the vertebrae
from the un :

Maoslem World, XXV, 241  Canaan, Mohammedan Saints and Sanciu-
' aries, p. 33.

The

239 Chinese Amulet,
217 . 242 & is often written wrongly =
240  Aberglaube. P 86.
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of the spine. Others believe that this sword belonged originally to el-“Asi bin

Munabbeh who was killed in the battle of Badr. The prophet then took possession
of it (#8). Seal No. 6o of Hammer-Purgstall shows this sword and gives the

name <AlL

A round seal with 4 *l2 L in its centre has the seven names of tahix
I-kahf with the name of their dog surrounding the central inscription. These
names were executed in a beautiful octahedron arabesque seal like that described
on” page 89 and fig. 6. There are two round seals {one 6.5 cm in diameter and
the other 6.1 cm), each with a balance. One has a crooked line designated as
Ll 2 laa | the other has a straight line with the two ends of a crescent touching
it at about its end. Here we read the word Ll &) This seal has also the
inscriptions: 1. u-v-li“ = Jl J‘ﬂ-;h i CU'-' o L;E.. J]ﬂ-' ! 3‘)1 oo r)l-—n ":19 J§,
“He, may peace be upon him, said if anybody wishes to see a spot of heaven let
him behold the Holy City” (24). 2. 831l b &) aa~) ol Another round seal, 9.5 cm
in diameter, has the Verse of the Throne written around the periphery. The centre
is divided by nine lines. The upper three lines contain letters, the meaning of which
I was unable to decipher. The g4th, sth, 6th, 7th lines give the inscription’
@l J gy Bae od) o oedal) e 3 2 é—} ale &) J.a &) J guy JB. The eighth line
has again letters and the ninth gives the signs of “the seal of God”. The hexagram
which is omitted in this line is found in the centre of the third line.

The most important of all seals are two larger ones showing in the centre
an octahedron representing the Dome of the Rock. The octahedron is surrounded
in both seals by a square and this by a number of smaller circles. The larger seal
shows 12, the smaller one only 11 such circles. One of the eleven has an eight
pointed star, probably a representation of the sun. All these smaller circles are filled
with Qoranic verses. Around the periphery of each of these two rows of circles is
a circular script of the first verse of the 17th sw#rakh. The larger of these two
is 21 ecm. in diameter, the square is 8.5 x 8.5 cm. and the diamater of the
octahedron is 5 ¢m. The measurements of the smaller seal are: the diameter of
the whole seal is 16 cm; of the square 7 x 7 cm. and of the octahedron 3,5 cm. In
the centre of the octahedron the representation of the Holy Rock is seen with the
inscription gadamu_n-nabi (the foot imprint of the prophet) and hadjar sa<d (a stone
of luck) on the larger seal and only gedemu_n-nabi on the smaller one. Outside the
plan of the Mosque some of the holy places are indicated : makkamat Dahiid, el-manbar.

On some printed talismans(*#), on metal cases, as well as on some >idjazat (249)
the student may see the representation of one or more minarets with or without the

243  There are still other traditions, d@ératu_l- el-ghassaleh.
LF77 I ' . g
e “”_f' _‘HI' 4105 Idjazat are written certificates given by
244 A hadit invented by the Omayyads. szhs of some derwi order to their
245 As in essabt whiid es-suleimaniyah, hirz followers.
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crescent. Other representations on metal cases are palm trees, the hexagram, the sun,
the moon and flowers. While the later have only a decorative purpose the others
play an important réle in popular medicine. The palm tree is regarded by the Arabs
s the tree of life Palm branches are carried in funeral processions. They are stuck
on the grave and painted in mosques, houses and on the grave (M7),

On Christian metal cases we find, as a rule, representations of St. Mary,
with or without the child Christ, St. George (24%) fighting with the dragon, the
cross (), etc.

It may be stated at this point that Sunmni Mohammedans, or traditionalists,
employ only some of the figures described above, while the Skita, or “free thinkers”,
adopt more or less all of them ().

We may now turn to the description of muhallafatu_n-nabi (*'). The
printed part of this talisman measures 50 x 35 cms. It begins: “This talisman
contains the beautiful names of God, the Verse of the Throne, the seven saving
Verses, muballafatu_n-nabi—may peace and blessings be upon him—his names, the
names of akl Badr, the prayer of my lord «Abdu_l-Qider el-Djilani, a prayer for
dispersing difficulties and other things suitable for protecting against devils”. On
the periphery three rows of inscriptions encircle a central part which is divided
into four fields. The upper one (fig. 32) contains 3 large and 14 smaller circles.
The small circles contain the names: W-—y—a&ﬂf—ﬁx‘—f—ﬂ‘
s o At = (P> '-:""'_C‘)‘" 4 /‘c-—._‘,?'_}l ase — myl. The large middle
circle contains sirah 112 in beautiful arabesques surrounding the words &l e~
(;')1 o)\, which are written in the centre of an eight-rayed star. The right
circle contains siirah 1% and 295", the left one Sl_ﬂ'ah- 353 and 3_93' Two
semicircles in this part contain the inscriptions OF @l L2k and & J gy 4F ) pIEID
JJK’:L\ ‘Fﬁgg &) - J. The second field (see fig. 32) is taken up mostly by
the figure of a sword which is two-pointed. Above this one sees the words
Sadl 3 Y G Y, ‘}g AR N. This ﬁe_:ld has four -small_ ::m:les and two
bear the inscriptions &) 2\ and @Y s Y. The four

t,a.—,&‘rf‘,}“b-*:-'433&&1\';:"!\‘)—%“:“:@{5‘:“

semicircles. The latter

small circles are filled with

7 7 ¢ amulet. Realencyel. fiir protes. Theologie
247 Capasn, Plantiore ete. JPOS. VIIL. PP e, 1, & . Awwle
152 fi. 250 See also Budge, 67.
248 It is a very old custom 1o C;‘;"Y ﬁg“:f"‘ 251 whly o4 @l L e das Loy o€ 2
L . lets; Reallexicon aer R L B T
of deities as :TU ;mukl. o, e ,,i‘ ol ol b C_—'J sr_,ﬂ

Vorgeschichle,
Judg. 18, 24 1 Sam. 19, 13-

ning of the Vth century
arded as 2 powerful

k-"‘:"""”J s Jot ol Gl o3, Hall
sy os S i ey GO S e
L) e daod 2t LYY G B

249  Since the begin
the <ross is reg
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—Juin » A 442 sdems—_. The third field gives the pictures of
mujallafatu_n-nabi with their names. They are: a Qoridn, a rosary (%%, a
matress (%), a carpet (**), a stick, a shirt, a spear, a tooth pick, a cup, a mule (*5),
a water pitcher (**), two date trees, a collyrium bottle, a ring, a pair of shoe: (%),
a helmet (2%%), a handmillZ(®*), a crown, a sword, a coat, a comb (*®), two flags, and 2

SUTNRERRARIE

-
— w%”

Fige 32

pulpitt. The lowest field contains two large and six small circles. In the
right large circle the mujallafat are named again. This list, which is written in

252 The second list of wmufallafatu_n-nabi, 256 This object is repeated twice.
given in the fourth field, mentions two 257 Menti N Ly S
rosaries. The differences berween the - BxEions coly oue peir,
two lists are given in the following 258  Mighfar (michfariyeh) means also the
notes. head dress worn below the helmet,

2535 Three matresses.
254 Two carpets.

255 Zalillccdmlt:l,}:l;;c.{ a white colour and was %0 Called also b,

259 It is written &) instead of ok
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verse, makes some additions to the above. These are: a shield, three cups, a donkey
named Ya'lor, two striped garments, a fawn coloured shirt, a single stranded shirr,
2 wrapped cap, 2 javelin, half of the land Fadk, the land of widi_I-Qird, his part
in the third of Haibar and his part of the land of bani_n-Nadir. The left hand big
drcle contains the praver said to originate with ¢Abdu_|-Qader el-Djilini. The
invocation here is interesting: “l have scaled myself, my religion, my parents, and
all things given to me by my lord, by the strong seal by which He bhas sealed all
pars of heaven and earth” (*®'). The small circles contain: — ! h-—lﬁj‘\r‘g
Gl dl ey af — ondd A G YWY — o)) o)) ey — (B e &,
Yl e )

This talisman has been described in detail to prove the fact underlying
most talismans, which is important for the understanding of the composition of
most hudiub, The Oriental tries to combine in one and the same amulet several
“approved” forces in order to assure himself of the benefit. There are of course
simple amulets which contain only one type. But the rule is to call upon several
supernatural powers in as many ways as possible. This idea goes so far that
Mohammedans wear at times amulets which contain beside Arabic invocations also
Hebrew words written in Hebrew. Such amulets have been described by the present
writer elsewhere (¥2). 1 possess a certificate which used to be issued by some $ehs
of the Dome of the Rock to Mohammedan pilgrims visiting Jerusalem. It conrains,
beside some invocations and the hadit about Jerusalem being a spot of Paradise
(see above). a list of Mohammedan holy places which a pious Moslem should visit
while in Palestine. This certificate is carried also as a protective amulet. On ea_ch
perpendicular side of the Arabic text there are five seals of Jewish holy sites with
their names in Hebrew. This certificate used to be issued long before tl1e.“'ar‘, when
Jewish influence in Palestine was still very negligeable. The Jewish sanctuaries p1ctufed
in this amulet are: the tombs of the kings, the tomb of Rachel, two pictures showing
the mosque of Hebron (the cave of Machpelah), Mizpa Sall}UCl,.t]l'e tomb of Absa!crm,
Mount Zion and the Wailing Wall. One seal has no inscription and the wn.tm'g
of the last one could not be deciphered. This is another proof of Hebrew cabbalistic
influence on Arabic talismans. . v i )

Despite the analysis of mli_smans given in this ?aper the present writer
has to admit that many texts remain obscure and updet:lpherable. No doubt the
h writings are not based on any scientific or fixed system. Every

greater part of suc R 5 5
. | n peculiarities in writing letters, signs and figures.

feh has more of less his ow
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